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CSL CONVENTIONS

SANSKRIT ALPHABETICAL ORDER

adiiuiarilleaioanmhbp

GUIDE TO SANSKRIT PRONUNCIATION

Vowels:

Gurtturals: kkhgghn

Palatals: cchjjhn

Retroflex: tthddbhn

Dentals: tthddhn

Labials: pphbbhm

Semivowels:  yrlv

Spirants: Sssh

a but

4, & father

i sit

i fee

u put

7 boo

7 vocalic 7, American purdy
or English pretty

7 lengthened

!

vocalic /, able

¢, ¢, ¢ made, esp.in Welsh pro-

ai

nunciation
bite

0, 6, 0 rope, esp. Welsh pronun-

au
m

b

ciation; Italian solo
sound

anusvira nasalizes the pre-
ceding vowel

visarga, a voiceless aspira-
tion (resembling English
), or like Scottish loch, or
an aspiration with a faint
echoing of the preceding

dh

vowel so that #aif is pro-
nounced #aih’

luck

blockhead

go

bighead

anger

chill

matchhead

jog

aspirated 7, hedgehog
canyon

retroflex ¢, try (with the
tip of tongue turned up
to touch the hard palate)
same as the preceding but
aspirated

retroflex & (with the tip
of tongue turned up to
touch the hard palate)
same as the preceding but
aspirated

retroflex » (with the tip

1I



FRIENDLY ADVICE AND KING VIKRAMA'S ADVENTURES

of tongue turned up to ¥ yes

touch the hard palate) r trilled, resembling the Ita-
4 French rout lian pronunciation of »
th tent hook J linger
d dinner v word
dh  guildhall ,
Y o s shore
» Sill s retroflex s/ (with the tip
b upheaval of the tongue turned up
b before to touch the hard palate)
bh  abhorrent s hiss
m  mind h hood

CSL PUNCTUATION OF ENGLISH

The acute accent on Sanskrit words when they occur outside of the
Sanskrit text itself, marks stress, e.g. Ramayana. It is not part of tra-
ditional Sanskrit orthography, transliteration or transcription, but we
supply it here to guide readers in the pronunciation of these unfamiliar
words. Since no Sanskrit word is accented on the last syllable it is not
necessary to accent disyllables, e.g. Rama.

The second CSL innovation designed to assist the reader in the pro-
nunciation of lengthy unfamiliar words is to insert an unobtrusive mid-
dle dot between semantic word breaks in compound names (provided
the word break does not fall on a vowel resulting from the fusion of
two vowels), e.g. Maha-bhérata, but Ramédyana (not Rama-dyana). Our
dot echoes the punctuating middle dot (-) found in the oldest surviving
forms of written Indic, the Ashokan inscriptions of the third century
BCE.

The deep layering of Sanskrit narrative has also dictated that we use
quotation marks only to announce the beginning and end of every direct
speech, and not at the beginning of every paragraph.

CSL PUNCTUATION OF SANSKRIT

The Sanskrit text is also punctuated, in accordance with the punc-
tuation of the English translation. In mid-verse, the punctuation will

12



CSL CONVENTIONS

not alter the sandhi or the scansion. Proper names are capitalized. Most
Sanskrit metres have four “feet” (pada): where possible we print the
common $loka metre on two lines. In the Sanskrit text, we use French
Guillemets (e.g. «kva samcicirsub?») instead of English quotation marks
(e.g. “Where are you off t0?”) to avoid confusion with the apostrophes
used for vowel elision in sandhi.

Sanskrit presents the learner with a challenge: sandhi (“euphonic com-
bination”). Sandhi means that when two words are joined in connected
speech or writing (which in Sanskrit reflects speech), the last letter (or
even letters) of the first word often changes; compare the way we pro-
nounce “the” in “the beginning” and “the end.”

In Sanskrit the first letter of the second word may also change; and if
both the last letter of the first word and the first letter of the second are
vowels, they may fuse. This has a parallel in English: a nasal consonant is
inserted between two vowels that would otherwise coalesce: “a pear” and
“an apple.” Sanskrit vowel fusion may produce ambiguity. The chart at
the back of each book gives the full sandhi system.

Fortunately it is not necessary to know these changes in order to start
reading Sanskrit. For that, what is important is to know the form of the
second word without sandhi (pre-sandhi), so that it can be recognized
or looked up in a dictionary. Therefore we are printing Sanskrit with a
system of punctuation that will indicate, unambiguously, the original
form of the second word, i.e., the form without sandbi. Such sandhi
mostly concerns the fusion of two vowels.

In Sanskrit, vowels may be short or long and are written differently
accordingly. We follow the general convention that a vowel with no
mark above it is short. Other books mark a long vowel either with a
bar called a macron () or with a circumflex (4). Our system uses the
macron, except that for initial vowels in sandhi we use a circumflex
to indicate that originally the vowel was short, or the shorter of two
possibilities (e rather than a7, o rather than ax).

When we print initial 4, before sandhi that vowel was a

A s
ioré, i
7 or 0, u
Y

ai, e
\

au, 0

13



FRIENDLY ADVICE AND KING VIKRAMA'S ADVENTURES

a,
7,
i,
e,
0,
ai,
au,

4 (i.e., the same)
7 (i.e., the same)
i (i.e., the same)
2

u

ai

au

’, before sandhi there was a vowel

FURTHER HELP WITH VOWEL SANDHI

When a final short vowel (4, i or #) has merged into a following
vowel, we print ” at the end of the word, and when a final long vowel
(@, 7 or @) has merged into a following vowel we print ” at the end of
the word. The vast majority of these cases will concern a final z or 4.

Examples:

What before sandhi was atra asti is represented as atr’ dsti

atra dste
kanya asti
kanya aste
atra iti
kanya iti
kanyd ipsitid

atr’ dste
kany” dsti
kany” dste
atr’ éti
kany” éti
kany” épsiti

Finally, three other points concerning the initial letter of the sec-

ond word:

(1) A word that before sandhi begins with r (vowel), after sandhi
begins with 7 followed by a consonant: yatha” rtu represents pre-sandhi

yathd rtu.

(2) When before sandhi the previous word ends in # and the following
word begins with $, after sandhi the last letter of the previous word is ¢
and the following word begins with ch: sydc chastravit represents pre-

sandhi syat Sistravit.

(3) Where a word begins with 4 and the previous word ends with a
double consonant, this is our simplified spelling to show the pre-sandhi

14



CSL CONVENTIONS

form: tad hasati is commonly written as tad dhasati, but we write tadd
hasati so that the original initial letter is obvious.

COMPOUNDS

We also punctuate the division of compounds (samdsa), simply by
inserting a thin vertical line between words. There are words where
the decision whether to regard them as compounds is arbitrary. Our
principle has been to try to guide readers to the correct dictionary entries.

EXAMPLE

Where the Deva-négari script reads:

FEAETST Toq AT (a0 g A gRa e |
T faaaaTeeEt MsEaeaadesad |

Others would print:

kumbhasthali raksatu vo vikirnasindiirarenur dviradananasya /
prasantaye vighnatamaschatanam nisthyutabalatapapallaveva //
We print:

kumbhasthali raksatu vo vikirnajsindirajrenur dvirad’|ananasya
prasantaye vighnaltama$|chatanam nisthyitabal’latapalpallav” éva.
And in English:

“May Ganésha’s domed forehead protectyou! Streaked with vermilion
dust, it seems to be emitting the spreading rays of the rising sun to
pacify the teeming darkness of obstructions.”

“Nava-séhasanka and the Serpent Princess” 1.3 by Padma-gupta

WORDPLAY

Classical Sanskrit literature can abound in puns (slesa). Such pa-
ronomasia, or wordplay, is raised to a high art; rarely is it a c/iché.
Multiple meanings merge ($/isyant) into a single word or phrase. Most
common are pairs of meanings, but as many as ten separate meanings
are attested. To mark the parallel senses in the English, as well as the

I5
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punning original in the Sanskrit, we use a s/anted font (different from
italic) and a triple colon () to separate the alternatives. E.g.

yuktam Kadambarim $rutva kavayo maunam asritah
Banajdhvanav anjadhyayo bhavat’ iti smrtir yatah.

It is right that poets should fall silent upon hearing the Kddambari,
for the sacred law rules that recitation must be suspended when
the sound of an arrow : the poetry of Bana is heard.

Soméshvara-deva’s “Moonlight of Glory” L1s



PREFACE






HIS IS THE FIRST time that the two works translated
here have been published in one single volume, and
there are a number of reasons for this marriage. Alchough
one work is a book of fables and the other is a collection of
tales about a legendary king, they both contain interlinked
stories that are in one way or another related to kingship.
The aim of the book of ‘Friendly Advice’ is to teach
worldly knowledge and the basics of statecraft to certain
wayward princes, while ‘King Vikrama’s Adventures’ sets an
example of generous behavior for kings, in addition to im-
mortalizing Vikrama’s adventures. Thus both books provide
instruction for kings and future rulers in the shape of amus-
ing stories related in an entertaining manner. Although they
do not date from the same period, they were both redacted
after what is often considered the classical age (i.e. after the
seventh century cE); and in both cases, the origin of the
stories seems to extend back to many centuries before the
texts as we have them gained their final shape. Interestingly,
they both contain references to the practice of offering one’s
head to a terrifying goddess in order to save someone else.
Finally, both works are written in fairly simple Sanskrit,
the majority of the texts consisting of straightforward prose;
they are therefore ideal for beginners in Sanskrit. Since the
somewhat more difficult verses of the ‘Friendly Advice’ are
not indispensable to the narrative, they can be omitted by
first-time readers of Sanskrit. We hope that in addition to
entertaining the reader, this volume will provide a useful
tool for learning Sanskrit. Enjoy!

9
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INTRODUCTION






T HE Hitopadesa (lit. “Beneficial Counsel” or “Instruc-
tion on What is Good”) gives its reader much more
than ‘Friendly Advice.” Numerous animal fables along with
some human stories, tales of adultery and faithfulness, trea-
son and loyalty, religious piety and hypocrisy, cleverness and
naive belief, generosity and greed, war and peace are all con-
tained in one handy collection. Stories of canny procuresses
rival those of cunning crows and tigers. An officious ass sim-
ply gets beaten by his master, but the meddlesome monkey
ends up with crushed testicles. A prince manages to enjoy
himself with a merchant’s wife with her husband’s consent,
while another one gets kicked out of paradise by a painted
image.

The author of the work, Nardyana, is not only an ex-
cellent anthologist, who put together the best examples of
ancient Indian story-telling in this book, but a poet and
story-teller in his own right.!

‘Friendly Advice’ is also one of the most widely read
works of Sanskrit literature, and one of the most frequently
translated into European languages. Its lucid style is a model
for Sanskrit composition and it has provided exemplary
reading material for most beginning students of Sanskrit,
in India as well as elsewhere.

Another reason why ‘Friendly Advice’ has always been
popular is that it is also a collection of proverbs, maxims,
and gnomic poems, some of which form part of the fables
and some of which can be read and understood indepen-
dently of the narrative. In addition to Nardyana’s own verses,
a number of these wise sayings and poems were taken from

25



FRIENDLY ADVICE

other great Sanskrit classics and are arranged here themati-
cally, according to the subject matter of the various stories.

As the prologue explains, the aim of the work is twofold:
to teach and serve as a model for refined discourse and
to instruct people in what is called #i# in Sanskrit. This
word, derived from the verbal root #i-, “to lead, to guide,”
includes among its meanings the following: right behavior,
propriety, right course, righteousness, ethics, wisdom, and
political science. Thus niti covers both the way in which
one should guide oneself, “right conduct,” and the way in
which one should lead others, “politics.”

This aim is cleatly reflected in the frame story. It relates
that a king, distressed by his sons’ lacking of learning and
their disinclination to act as they should, summoned an as-
sembly of learned scholars and asked whether one of them
would take on the task of teaching the wayward princes. A
learned man called Vishnu-sharman rose and undertook to
teach the principles of policy to them, promising to com-
plete their instruction in six months. The king thus sent
his sons to him, and Vishnu-sharman told them the four
books of ‘Friendly Advice,” to their great amusement. In
addition to this frame story, several tales also include one
or more additional stories, some of which cite yet further
tales. Thus ‘Friendly Advice’ continues the ancient Indian
tradition of emboxing stories, creating several layers of nar-
ration, although here, unlike in some very elegant and elab-
orate works of court poetry, the story line is always easy to
follow.

26



INTRODUCTION

THE DATE AND THE AUTHOR

The only clue to the identity of the author of ‘Friendly
Advice’ is found in the concluding verses of the work, which
give us the name Nardyana, and which mention the pa-
tronage of a king or local ruler called Dhévala-chandra.
As no other work by this author is known, and since the
ruler mentioned has not been traced in other sources, we
know almost nothing of either of them. It seems likely that
Narédyana was a learned scholar and preceptor employed in
Dhévala-chandra’s court, just as the narrator of the stories,
Vishnu-sharman, was employed by a king. Since the invo-
catory and final verses evoke the god Shiva, he was most
probably a Shaivite.

Although the exact time and place in which Naréyana
lived is unknown, some additional data help us to get closer
to him. ‘Friendly Advice’ cites two works (‘The Essence
of Polity, Nitisara, by Kaméandaki and the play “Tying a
Braid,” Venisambara, by Bhatta-nardyana) from the eighth
century CE, while its earliest known manuscript is dated
to the equivalent of 1373 cE. It has been suggested that
the text was composed between these two dates, perhaps
between 800 and 950, though this tentative dating is rather
controversial.”

The geographical origin of ‘Friendly Advice’ is also rather
uncertain. Eastern India, Bengal in particular, has been sug-
gested for various reasons, none of which is particularly
strong.3 Firstly, it has been stated that in addition to Nagari
manuscripts, the text was mainly transmitted in Newari and
Bengali scripts. However, no list has ever been published to
prove this statement; and from the available catalogs, it

27



FRIENDLY ADVICE

seems that the book was also known and current in South
India.# The popularity of the work in Bengal does not nec-
essarily imply that it comes from that region. Citations that
have allegedly been traced only in the Bengali recension of
the ‘Raméyana’ are not to be found in the oldest version of
‘Friendly Advice,” and one citation is also traceable in the
‘Maha-bhirata.”

The argument which hinges on an eastern location for
place names (nine out of the thirty-five mentioned in
‘Friendly Advice) is not very strong either, for the mention
of holy places such as Ayédhya or Benares cannot be taken
as a geographical indication. Finally, the assumption that
the mention of a Tantric ritual involving sexual relations
with the wife of another man in story 1.8 points to the east-
ern origin of the text is rather questionable.6 Nevertheless,
Bengal remains a possible place of origin.

‘FRIENDLY ADVICE,’ ITS STRUCTURE AND ITS SOURCES

The text of the Hitopadesa starts with a number of intro-
ductory stanzas, which include the invocation of Shiva, the
definition of the purpose and content of the work, and the
praise of knowledge and learning in general. These stanzas
are followed by the exposition of the frame story mentioned
above. The stories are organized into four books, each of
which starts and ends at the level of the frame story. The first
two books on how to win friends and how to break friend-
ships concentrate on giving examples of right conduct. The
last two books on war and peace are more dominated by
teachings on politics and statecraft.

28



INTRODUCTION

As the structure of ‘Friendly Advice’ shows, it is greatly
indebted to the best known collection of fables in Sanskrit,
‘Five Discourses on Worldly Wisdom’ (Pasicatantra). The
author himself acknowledges this work as his main source
in the ninth stanza of the prologue, and it has been shown
that indeed almost three quarters of the stories and a great
number of verses in the ‘Friendly Advice’ are related to
different versions of the ‘Five Discourses.’

While a large number of the stories have a parallel there,
it is the first two books of the ‘Friendly Advice’ that contain
most of the verses borrowed from the ‘Five Discourses.” The
arrangement of the stories is also quite different. Moreover,
it is not certain which version of the Pasicatantra was used
by the author-compiler of the Hitopadesa, for at times it is
closer to the southern recension, at times to the Nepalese,
Kashmiri or the old Syriac version. Furthermore, the ‘Five
Discourses’ is not the only source for our text, even if it
is definitely the most important one. Therefore ‘Friendly
Advice’ cannot be considered a simple recast of the ‘Five
Discourses’; it is rather a very closely related, but original
work.

Concerning the sources of the fables and stories, some
other anthologies could also be considered. ‘Friendly Ad-
vice’ shares stories (2.6 and 3.8) with the ‘Seventy Tales of
the Parrot’ (Su/mmpmtz') as well as with the “Twenty-five
Stories of the Vampire’ (Vetdlaparicavimsatika).”

As for the verses, passages of varying length from sev-
eral other works have been incorporated into the text of
‘Friendly Advice.” These works fall into three main catego-

ries:3 writings on political theory and right conduct (nit),
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works on religious duty and law (dharma) and other, mostly
literary pieces.

Among the sources on political theory and right conduct,
the most significant one is the above-mentioned ‘Essence
of Polity’ by Kamdndaki, quoted mostly in the third and
fourth books. Unlike other citations, these often form long
sequences reproducing the original, such as from 4.301 [111]
to 4.322 [132]. In spite of its great interest in statecraft,
‘Friendly Advice’ never quotes the classical work on the
subject, the Artha-shastra’ attributed to Kautilya (dated to
the fourth century BCE by some and to the third or fourth
century CE by others). This may be due to the fact that
the text of the ‘Artha-shastra,” which is mainly in prose, is
more difficult to memorize and therefore less adapted for the
purposes of ‘Friendly Advice.” Moreover, the ‘Artha-shastra’
uses a much more technical and terse language than its
versified successor. It is also possible, although perhaps less
likely, that the ‘Artha-shastra’ was not available or known
to Nardyana.? Our author-compiler also borrows a great
number of verses from various anthologies on politics and
right conduct named after Chanékya (undated), as well as
from the poet Bhartri-hari (fourth century ck).

The most commonly cited source on religious duty and
law is the ‘Lawbook of Manu’ (Manusmyti), compiled be-
tween the third century BCE and the third century cg, which
is generally considered the best known and greatest author-
ity on the subject. But Nardyana also takes many verses from
the twelfth and thirteenth books of the ‘Maha-bhirata,’
which contain much material on dharma. On many oc-
casions, these citations are not altered to fit in the story line
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INTRODUCTION

of ‘Friendly Advice,” therefore the reader can sometimes
find vocatives in them that are out of context and clearly
betray their source (such as “oh, son of Pandu” in 1.28 [11]
and 4.238 [92], or “son of Kunti” in 1.35 [15]).°

It may sometimes strike the reader that the maxims con-
tradict each other or speak about very remotely related sub-
jects. They show that Nardyana’s aim was not to argue in
favor of a particular view on a subject, but rather to rep-
resent all the possible opinions about and connected to a
particular topic. His aim is to include many points of views,
and not to argue for or against any one of them.

Theadditional sources cited are the two epics, the Puranas
(encyclopaedic texts mainly on mythology and religious
duty) and some well-known works of court poetry. Inter-
estingly, the citations of the ‘Maha-bhérata’ are often to
be found in the Calcutta edition based mainly on Ben-
gali manuscripts, which may confirm the Bengali origin
of ‘Friendly Advice.™ Works of court poetry quoted in
‘Friendly Advice’ include Magha’s “The Slaying of Shishu-
pala (Sisupalavadha; e.g. 2.30 cited in Friendly Advice
3.249 [96]), Bhéravi’s “The Hunter and the Hero” (Kiratar-
juniya; 2.33 cited in 4.278 [103]) and Harshas ‘How the
Nagas were Pleased’ (Nigananda; 4.8 cited in 4.203 [68]);
Krishna-mishra’s “The Rise of Wisdom Moon’ (Prabodha-
candrodaya; second half of the eleventh century cg) 5.29 has
a parallel in 4.229 [88], but it is not clear who borrows from
whom or whether they are both citing a proverb.™

In general, the verses have been taken over with varying
degrees of adaptation.” Moreover, various manuscripts and
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editions of ‘Friendly Advice’ differ in the ways that they in-
corporate some passages. It can happen that one manuscript
maintains the reading of the source or remains closer to
it, while others alter the source to suit the new context.
Sometimes different manuscripts of ‘Friendly Advice’ tend
to agree with different manuscripts of the source they cite.
All in all, it seems much more likely that ‘Friendly Advice’
borrowed from these classical sources than the other way
round.™

While some verses are clearly borrowings from particu-
lar sources, others, which can recur in several texts, may
be regarded as proverbial sayings current at a certain time.
Such is the famous verse 1.174 [71], which occurs in “The
Five Discourses’ (5.38), Chandkya’s NVitifastra (1.69) and, in
somewhat different guise, in ‘King Vikrama’s Adventures’
(Vikramacarita; southern recension 3.1)." Some also occur
in other languages, such as in Old Javanese, Tibetan and
Mongolian.IG Here, too, the direction of borrowing can-
not be established; but these parallels again show the great
popularity of the maxims of ‘Friendly Advice.’

ON THis EprtioN AND TRANSLATION

It would be reasonable to assume that a work as popu-
lar as ‘Friendly Advice’ has at least one critical edition; but
surprisingly, none of its editions can be called critical. The
one that comes closest is PETERSON’s, which is mostly based
on the oldest manuscript of the text from Nepal. How-
ever, PETERSON was unable to revise the fifty-eight pages he
had already edited before this manuscript became available
to him. Moreover, although PETERSON’s text, which is the
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shortest of the various versions, is probably the most authen-
tic one, it needs a number of corrections and emendations
on the basis of other manuscripts. Therefore in spite of its
great merits, this edition cannot be called a fully critical
one.”7

The most commonly used edition is M.R. KaLE’s, which
has been adopted as the basis of the text presented here, with
a number of corrections in the verses. In general, compared
to PETERSON’s edition, it certainly represents a later—and
more expanded—state of what one may call the original.
The prose is somewhat longer, with many explanatory ad-
ditions, and the versified sayings and poems are also more
numerous. This most probably indicates that later scribes
and redactors tried to make the prose even clearer and to
include even more maxims on the same subject. One of
the most noticeable additions to the wise sayings is that
of a verse (3.114 [30]) about wives who will go to heaven,
even if they have committed hundreds of sins, provided that
they sacrifice themselves on their husbands” funerary pyres.
This strong support of the practice of suttee is missing in
the earliest manuscript used by PETERSON. Similarly, a verse
on how much women enjoy cheating on their husbands
(2.288 [115]) is included in KALE’s edition, but it was proba-
bly a later addition to the text and is omitted in PETERSON’s.

A frequently mentioned curiosity in KaLE’s edition is that
the editor seems to have excised part of a verse he must have
found too explicit to print in full. This verse is altogether
missing in the Nirnay Sagar editions, perhaps for the same
reason. It has been restored using PETERSON’s edition and
translated in full here (1.276 [116]).

33



FRIENDLY ADVICE

Nevertheless, there are several reasons why KaLg’s edition
has been the basis of our text. KALE’s seems to be the most
correct text, for he also used PETERSON’s edition to improve
on a number of problematic readings. Since the prose is
often less ambiguous, it is also better adapted to beginning
students’ needs. Moreover, a student of Sanskrit can now use
the corrected text printed here and at the same time profit
from most of KaLE’s grammatical and other explanatory
notes.

One major drawback of KaLE’s edition is that it has a
large number of misprints, which can be very disconcerting
for students. These misprints have been corrected here, and
in several verses KaLE’s reading has been rejected in favor of
PeTERSON’s. It must be noted here that PETERSON sometimes
also accepted readings that were quite obviously corrupt.®
Spelling has also been standardized."

Two slightly different editions by the Nirnay Sagar Press
have also been collated for the edition of verses. They are
close to KaLE’s text and sometimes helped to make some
additional improvements. On many occasions, parallels, the
origin of the citations and their critical editions were of great
help in establishing the reading.>® For a list of citations and
parallels, the reader can consult STERNBACH’s analysis in
‘The Hitopades$a and Its Sources’ (1960).

All these corrections do not amount to a true critical
edition, which is a task that could not be undertaken in
the present work. Nevertheless, the text printed here is,
hopefully, an improvement on the available editions.

The present translation attempts to combine precision
with readability, a very obvious aim, but one that has not
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been adopted very often. Among the available English trans-
lations, KaLE’s is probably the closest to the wording of
the original Sanskrit, but it is hardly readable. Hurchi-
Ns published an elegant translation of PETERSON’s edition,
in which he avoids even those repetitions that are in the
original. To reflect the mnemonic character of the stanzas,
Haxsar translates the maxims in “simple rhyming verse of
the doggerel type,” which may not be the luckiest choice,
but in spite of this, he remains quite close to the Sanskrit,
adopting KALE’s text.

Following the practice of many translators, the stories
have been given titles for easier reference. It is to be hoped
that this new translation based on an improved edition will
satisfy both the needs of students of Sanskrit and of readers
interested in the fables and wisdom of ancient India.

ANIMALS AND PROFESSIONS IN ‘FRIENDLY ADVICE'*!

The following characterizations do not include all the an-
imals and professions occurring in the text. Some animals
or professions are mentioned in a cursory way (washermen,
hunters, monks, policemen, a scribe or a mendicant, for in-
stance), others (such as the bull in the frame story of Book
2, the camel in 4.10, the crab in 4.6 or the quail in 3.5) may
be important figures in a story but without representing a
character type of their own. Animals and professions that
are mentioned only in the wise sayings but do not figure in
the stories have also been omitted. With regard to animals,
herbivores are usually depicted as naive victims, while carni-
vores are mostly seen as cunning and deceitful.*> Oddly, the
most sacred Hindu animal, the cow, never figures in these
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stories. As for people, few professions remain uncriticized.
What nevertheless stands out as a recurring theme is that
wives are always very clever when it comes to cheating on

their husbands.

ASCETIC Ascetics and sages are depicted as wise or as people
who have become wise, such as Banner-of-Love in 2.5.
They may possess supernatural powers, like the sage
called Great-Power in 4.5.

ass The ass is unwise and lacks caution; it acts without
considering the consequences of what it does. In 2.2
an ass gets thrashed because he interferes with oth-
ers’ business, although he wants to help his master. In
3.2, another one betrays his true nature when he brays
loudly, and this lack of self-restraint costs him his life.

BARBER The barber is depicted as being greedy and stupid
in 3.9, but this is probably due to the nature of that
particular story. In 2.5, he is simply the object of an
unjust accusation.

BIRD Birds are often shown as intelligent but vulnerable
creatures. Those who give advice to the monkeys in
3.1 have their nest destroyed; but the lapwing in 2.9, al-
though he is powerless himself, manages to discipline
the ocean. The parrot in the frame story of Book 3
is also wise enough to understand the crane’s nature
and plans. See also CRANE, CROW, GANDER, PEACOCK,
PIGEON, SHELDRAKE, SWAN, VULTURE.

BRAHMIN Brahmins are more often ridiculed than re-
spected. 4.7 shows a daydreamer who ends up los-
ing even the little food he had. The brahmin of 4.12 is
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similarly poor, and he kills his only helper, the mon-
goose, by mistake. Brahmins are depicted as credulous
and lacking reflection before action, but these are traits
commonly portrayed and criticized in others too. In
4.9, the brahmin who agrees to see a dog in his goat
does so perhaps because he is too afraid of being pol-
luted by the impure dog. Nevertheless, the frame story
of Book 3 lauds brahmins as the best kind of envoys.
Cats and other felines are usually cunning and hypo-
critical. In stories .1 and 1.3, both the cat and the tiger
claim to have practiced severe religious observances,
and thus gain others™ trust. However, the cat is used
and then abandoned by a superior feline, the lion, in
2.3, for here their hierarchical relation is emphasized.
Even the lion is outwitted by a hare in 2.8, for in this
story the possibility that the weak could overcome the
strong is exemplified.

cowHERD Cowherds appear to be easily tricked simple-

tons. The cowherd in 2.5 intends to cut off his wife’s
nose (but cuts off a procuress’s instead) to punish her
for her infidelity, but this punishment is not consid-
ered severe or brutal as the end of the story shows: he
gets away with it, while his wife is exiled. 2.6 also has a
cowherd whose wife cheats on him, but this time she
is clever enough to find a way out. In 4.1 cowherds
eat the foolish tortoise, which does not seem to be a
particularly noble act.

crRANE Two kinds of crane figure in the stories: the crane

or heron (baka in Sanskrit, Ardea nivea according to
MonN1er-WiLLIAMS); and the s@rasz crane, whose name
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indicates that it also lives near lakes (Ardea sibirica
according to MoN1ER-WiLLIAMS). The latter is some-
times identified with the swan (hamsa). The two cranes
are often confused, but they seem to be clearly differ-
entiated in ‘Friendly Advice.’

The baka crane is cunning and hypocritical, so much so

that in Sanskrit its name is a synonym for “rogue, hyp-
ocrite, deceitful person.” In the frame story of Book 3,
it is a crane called Long-Bill who provokes war, most
probably intentionally, as the sheldrake minister con-
cludes. In the frame stories of Books 3 and 4, cranes
act as spies or secret agents. In 4.6, the crane manages
to deceive the fish in a lake, but fares less successfully
with a crab. Nevertheless, the cranes act without fore-
sight in 4.6, and their fledglings are devoured.

The sarasa crane is just the opposite in nature. It is noble

and heroic, sacrificing its own life for the swan king at
the end of Book 3. The bird king of Sri Lanka in Book
4, Great-Strength, is also a s@rasa crane, allied with the
swan king. He helps the swan king by invading his

enemy at the right moment.

crow Both crows in Book 1, Sharp Wit in 1.2 and Fast-
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Flying in the frame story, are friendly, wise and helpful.
In 2.7, the crow couple are also clever enough to have
their enemy, a snake, killed. However, in Books 3 and
4 crows are among the most ill-willed characters. 3.4
and 3.5 tell stories about why the crow is one’s worst
possible company, and in the frame story it is the crow
Cloud-Color with his companions who betrays the
swan king and burns down his fort.
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DEER The deer is mostly seen as the innocent and naive
victim of other animals, of the jackal for instance in 1.2.
Otherwise, it is presented as helpful, for at the end of
the frame story of Book 1, in which the tortoise needs
to be saved, the deer also cooperates in his rescue.

DEMON Various categories of demons (such as the ogre type
rdksasa in 2.4 or the vampire type vetala in 2.5) are ob-
viously depicted as evil. But the two daitya demons,
Sunda and Upastnda, enemies of the gods, are not just
evil, but also stupid and greedy in 4.8.

poG The dog is considered impure in India (see also the
fright of a brahmin at the prospect of carrying one in
4.9). One figures only in 2.2, in which he is portrayed
as a rather lazy and disloyal servant of his master.

ELEPHANTS Elephants are notoriously naive. This seems to
be a trait of royal animals, for lions can also be rather
credulous (like Tawny, for instance, in the frame story
of book 2). In 1.8, an elephant is made to believe by
a jackal that the animals wish him to be their king.
In 2.12, another elephant is easily convinced that the
moon is the lord of hares.

FisH Similarly to deer, fish are seen as naive and credulous
victims, as in 4.6, in which they do not realize that the
crane is deceiving them. In 4.2, three fishes, Come-
What-May, Overcautious, and Quick-Wit, represent
three different attitudes to imminent danger.

FROG Just as the deer and fish, frogs are easily tricked vic-
tims and prey in 4.11.

GANDER, GOOSE The two ganders in 4.1, Broad and Nar-
row, represent prudence and foresight in contrast with
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the foolish tortoise. However, the good-willed goose
in 3.4 gets himself killed because of the misdeed of a
crow. It must be remarked here that the word for goose
in Sanskrit, hamsa, is often translated as and confused
with the swan. In fact, in some contexts this bird ap-
pears to be mythical rather than real, and in such cases
it is more appropriate to translate it as swan.

HARE Hares are obviously weak and vulnerable, but they
also show how the small and the weak can conquer the
strong and powerful through wit. In 2.8, a hare called
Dart-Mouth outwits a lion, while in 2.12 another one
called Victor tricks an elephant.

JACKAL Jackals are ill-willed and try to be clever, but are
justly punished in many cases. In 1.6, a jackal called
Long-Howl kills himself because of his greed, and in
3.7 the blue jackal, who aspires to be king by deceiv-
ing others and by rejecting his own folk, also receives
due punishment. In 1.2, another one named Weak Wit
tries to obtain the flesh of a naive deer, but is killed
by a hunter thanks to the intervention of the deer’s
friend, the crow. In 1.8, however, the jackal manages
to trick a greedy elephant; and the two ministers of
the frame story of Book 2, jackals called D4dmanaka
and Kiérataka, also succeed in manipulating their lion
king.

KING According to the frame story, these fables were re-
lated at the command of a king. However, there is
only one story, 3.8, in which a human king appears
as a hero. He is portrayed as an honest and just ruler,
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ready to sacrifice himself for the sake of his loyal ser-
vant. In other stories, the king or local ruler of a region
is mentioned only briefly in the beginning. The frame
stories of Books 3 and 4 present bird kings, for which
see PEACOCK and swaN. See also LION.

LiIoN Lions can be clever, like cats and tigers, as in 2.3,
but it is their royal nature that dominates them, for
they are commonly considered the kings of the jungle.
Therefore, they often demonstrate various royal qual-
ities and weaknesses, as does Tawny in the frame story
of Book 2, who is good-willed but too dependent on
his ministers. In 4.10 also, the lion is an honest ruler
who wants to keep his promise and refuses to harm
the camel, but his dishonest friends find a way to kill
him. Story 2.8 shows that in spite of being strong, the
lion’s stupidity can cause his death. See also kNG and
CAT.

MERCHANT Merchants are portrayed as rich—with names
such as Favored-By-The-Sea and Prosperous—but too
busy to take care of their wives, who cheat on them
frequently, as in 1.5 and 4.3. Merchants never seem to
have enough money, as the frame story of Book 2 and
2.5 show. The young merchant of 1.7, who ends up
himself offering his wife to the prince, also acts in the
hope of profiting from the affair.

MINISTER Two opposing portrayals of ministers can be
found in the frame stories of Books 2—4. The jackal
ministers of the lion king in Book 2 are cunning and
can influence their master at will. They are rather mean
intriguers. However, in Books 3 and 4, the vulture and
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the sheldrake ministers are both wise and of good in-
tention, the only problem is that their masters do not
always take their advice.

MONGOOSE The mongoose is depicted as true and loyal in
4.12. However, in 4.4, the mongooses ruthlessly de-
vour the small cranes.

MONKEY Monkeys are said to have a fickle nature, and they
play with whatever they find, as stories 2.1and 2.4 show
(with a wedge and a bell). They lack foresight, there-
fore they shiver without shelter during the monsoon
in 3.1. In this story they also represent the stupid who
cannot be instructed, for instead of heeding good ad-
vice, they take vengeance on their advisers.

MOUSE The mouse Golden in the frame story of Book 1 is
an honest, wise and good friend of other animals. He
relates his own story in 1.4, in which it turns out that
he was originally a hoarder, and his story illustrates the
fudility of hoarding. A mouse also figures in 4.5, but
only to show that the weak should not be given too
much power because they will not make good use of
it.

OGRE See DEMON.

PEACOCK The only peacock in the collection is King Col-
orful in the frame stories of Books 3 and 4. He is
portrayed as vain and rather conceited. He gets into
trouble because he does not listen to the advice given
by his minister, the vulture.

PIGEON Pigeons (in the frame story of Book 1) are easily de-
ceived and trapped, similar to deer, fish etc. Their chief,
Speckled-Neck, is a cautious leader, but one whose
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words are not always heeded.

PRINCE The wayward princes of the frame story are not de-
scribed in detail, but they appreciate heroic behavior,
as their remark at the end of Book 3 shows. The prince
of 3.8, Best-Hero, is a model warrior. Others can be
more or less fortunate in life, as the stories of Cloud-
Banner (2.5) and Top-Force (1.7) demonstrate. In both
cases, they covet someone unattainable: a vidyadhara
maiden and the wife of another man respectively. This
may illustrate their limitless ambitions. See also wWAR-
RIOR.

PROCURESS Procuresses are usually clever and manage to
profit from others” ignorance or faults. Such is the case
with the procuress in 2.4 and the one mentioned at the
end of 1.5. In 1.7, a procuress helps a prince to meet his
beloved, wife of a merchant, by using a clever scheme.
However, 2.5 shows us a procuress or go-between who
has her nose cut off by mistake, and another one, a
madam, who is punished for confiscating a merchant’s
gems.

SHELDRAKE In the frame story of Books 3 and 4, the shel-
drake Know-All is the wisest minister, who is not only
intelligent but also wants the well-being of his master.

SNAKE The snake is clever and hypocritical in 4.11, its na-
ture similar to that of cats. But perhaps this is not
their original trait, for in the story the snake needs to
be clever only to compensate for his lost strength, as
his name Weak-Venom suggests. Elsewhere, as in 2.7,
the snake (a cobra) simply devours its prey, and the
crows have to devise a clever stratagem to get rid of it.
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swAN The royal swan in the frame stories of Books 3 and

4 embodies kingly qualities. But although he is gener-
ally wise, he is too good-willed to see that the crow is
a traitor. The swan is usually considered a noble and
wise animal, which has the supernatural power to sep-
arate milk from water after they have been blended.
It also symbolizes the Soul, and is the animal vehicle
of Brahma, the god of creation and orthodoxy. That
is probably the reason why the royal swan in the story
bears the name of Brahma, Born-Of-Gold, for in one
mythological account, Brahma is born from a golden
egg. For the confusion between swan and goose, see
GANDER.

TIGER Tigers are cunning and hypocritical, see caT.
TORTOISE  Similarly to the deer, fish and frogs, tortoises are

easy prey, for they act foolishly, especially when they
panic. Shell-Neck in 4.1 tries to escape from death with
the help of two ganders, but when provoked he opens
his mouth and loses his life. At the end of Book 1,
Slow-Mo also gets caught because of his reckless ac-
tion, before being saved by his friends.

VIDYADHARA  Vidyddharas are semi-divine beings of am-

bivalent nature. But in the story of 2.5, the vidyidhara
maidens simply represent inhabitants of a paradise-
like world, which seems to have its own, special rules.

vULTURE In the frame stories of Books 3 and 4 the minister
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of the peacock king, Far-Sighted, is portrayed as wise
and cautious, as his name indicates. The good eyesight
of vultures is thus symbolically used here to indicate
their foresight. However, the old vulture in 1.3 had



INTRODUCTION

lost his sight (which may be interpreted metaphori-
cally again) and was tricked by the cunning cat.

WARRIOR Warriors are portrayed as honest and persever-
ing. The warrior Best-Hero in 3.8 is ready even to
sacrifice his only son for the sake of his king. He is also
an exemplary person in other respects, for he spends
part of his salary on helping the poor and part of it on
donations to the gods and brahmins. Another warrior
called Head-Jewel (in 3.9) performs severe observances
to obtain riches, and is duly rewarded by Shiva.

WHEELWRIGHT The cuckolded wheelwright appearing in
3.6 is true to his name: Dull-Wit. But rather than be-
ing a characterization of wheelwrights, the story may
just provide another example of how simpletons are
cheated. For a similar character, see COWHERD.

wIFE Wives are almost invariably bent on cheating on
their husbands, and they are usually clever enough
to get away with it, even when two lovers arrive at a
time, as happens in 2.6. Six stories out of the eleven
dealing with human beings present unfaithful wives.
Of the six cuckolded husbands, three are merchants
(showing that money cannot buy faithfulness), two are
cowherds and one is a wheelwright. Of the six unfaith-
ful wives, four initiate these relations themselves, one
needs some persuasion from a go-between and only
one attempts to be faithful, but in vain (in story 1.7).
See also COWHERD, MERCHANT, WHEELWRIGHT.
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Notes
On Nardyana as a poet, see INGALLS 1966: 18.

The arguments are rehearsed in INGALLs (1966). The suggested
period of composition is based on the dating and relationship
of various recensions of the aphorisms attributed to Changkya,
which have parallels in the Hitopadesa. However, according to
STERNBACH (1967), who edited these recensions, “to come to any
conclusion as to the dating of the Hitopadesa or any other work
by utilizing the different versions of any collection of maxims and
sayings and by utilizing statistical compilations of this material
seems to be very risky, doubtful and liable to criticism.”

STERNBACH 1974: 4—5, INGALLS 1966: 9—10. It seems that INGALLS’s
arguments are motivated more by his wish to make Nardyana a
poet during the Pala dynasty in Eastern Bengal than by the weight
of the evidence.

See AUFRECHT 1962: 766. Note also INGALLS’s remark (1966) that
judging from Nardyana’s selection of Paficatantra material, he
could have been a southerner.

STERNBACH (1974: 4—5) mentions verses 1.78 and 4.28 of JoHN-
SON’s edition and an additional verse found only in SCHLEGEL’s
edition. The first, identical with KaLE’s 1.77, is not in the oldest
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manuscript according to PETERSON’s edition. The second verse,
our 4.116 [29], comes from Kamandaki’s Nitisira (9.44), not from
the Ramayana. Nevertheless, there is an additional verse that STER-
NBACH seems to have traced back to the Bengali recension of the
Rimdyana: JOHNSON’s 4.21, i.e. our 4.97 [22]. But this verse can
also be found in an almost identical version in the critical edition
of the Mahabharata (5.37.15). Other citations from the epics shed
no greater light on the problem. Prologue 19 (0.23 [19]), found in
all versions of the Hitopadesa, is missing in the critical edition of
the Mahabhirata, but is present in the Bengali and the Telugu re-
censions, the Vulgate, the Deva-nagari composite recension, and
one Kashmiri manuscript. As STERNBACH (1960: 2—4, 1967 and
1974: 13—4) has shown, citations identifiable in various recensions
of the Paicatantra and of Chandkya’s aphorisms unfortunately do
not help in establishing the date and origin of the Hitopadesa.

This has already been pointed out by INGALLs (1966: 9). Another
motif, that of offering a head or heads to a goddess (as described
in Hitopadesa 3.9), is well known in South India from ancient
Tamil literature and from icons of the warrior goddess (Korravai),
which often depict her devotees about to decapitate themselves.
(For references and discussion see e.g. VOGEL 1932 and FiLLiozar
1967. On the possible relation of this goddess with the goddess of
good fortune, Lakshmi, in Pallava times, see ScHMID 2005) The
theme of sacrificing one’s son goes back to the Vedic myth of Shu-
nah-shepa (for an analysis and further, South Indian, examples
see SHULMAN 1993). It is of course also possible that Naréyana
described some rites he knew of, without being a native of the
place where they were practiced. Let us note that other arguments
cited by INGALLs (1966) in favor of the Bengali origin are not very
strong, especially the alleged Bengalism of the word divya in the
sense of “ordeal.” This meaning is recorded in dictionaries and is
attested in Yajravalkyasmyti 2.22.95.
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However, the direction of borrowing cannot be established as no
relative chronology has been determined among these works. See
STERNBACH 1974: 7 citing KEITH 1920: 264. For more details and
for a complete list of verse citations, see STERNBACH 1960.

Following STERNBACH 1960: 11.

This is STERNBACH's supposition in 1960: 14 and 1974: 25. He also
envisages the possibility that Nardyana did not quote the Artha-
Sastra on purpose, though he does not say what reason Nardyana
would have had for such an omission.

Of course, there are also examples for the conscious elimination
of such vocatives, see e.g. 2.142 [63] citing Mahabhairata 5.39.2
(=Mahabhirata Calcutta edition 5.38.2), in which the vocative
Bharata is replaced with the adjective Sasvatam.

See e.g. Prologue 0.23 [19] = Mahabhairata 5.32.91/1056 in the
Calcutta edition.

In the play, the verse is introduced by the words “this is what sages
have taught on this subject, is it not” (ninam upadistam ev’ dtra

munibhih).

It is possible, of course, that the Hitopadesa borrowed a number
of stanzas not directly from various literary sources and lawbooks,
but from a recension of the Pasicatantra, as STERNBACH (1974: 22)
suggested.

Surprisingly, STERNBACH 1974: 28 states that the stanzas of the
Hitopadesa were probably the primary sources for these works,
arguing that the Hitopadesa is an older text. But while the stories
of the Hitopadesa must indeed be very ancient, its redaction seems
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to come from a period later than that of the court poets cited,
and this is especially true in the case of the verses.

STERNBACH 1960: 70.
See STERNBACH 1974: 28.

An interesting feature of PETERSON’s edition and the Nepalese
manuscript it is based on is that a number of their variants agree
with those found in the Southern recension of ‘King Vikrama’s
Adventures,” see e.g. vv. 1.68, 1.128, 2.37 and 3.29.

E.g. yacchamam for yacchalam in 3.198 [61], proposing a rather
forced interpretation.

For instance, printing yudhyate and sidhyati instead of yuddhyate
and siddhyati.

Such was the case of the citations from Kamandaki’s Nitisara,
which were quite faithfully reproduced by PeTerson following
his old Nepalese manuscript, but which appear in a somewhat
corrupt form in KaLE’s edition. It could be argued that such
distortions are not corruptions but characteristics of the Hiropa-
desa itself. However, as the old Nepalese manuscript shows, the
readings were originally correct and meaningful, which is why
I have emended KALEs text rather heavily sometimes in these
passages.

References in this section are to book and story rather than book
and stanza/paragraph.

The aim of this section being the elucidation of animal symbol-

ism, I have refrained from discussing precise zoological identifi-
cations.
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0.1 S 1pDHIH sidhye satim astu
prasadat tasya Dharjateh,
Jahnavijphenallekh” éva

yan|mirdhni $adinah kala. [1]

$ruto Hitopade$o 'yam
patavam samskrt|oktisu,
vacam sarvatra vaicitryam,

nitijvidyam dadati ca. [2]

aljar”|Aimarajvat prajiio vidyam artham ca cintayet;
grhita iva ke$esu mrtyuna dharmam acaret. [3]
sarvaldravyesu vidy” iva dravyam ahur anjuttamam
alharyatvad, anjarghyatvad, aksayatvac ca sarvada. [4]
os  samyojayati vidy” 4iva

nicalg” 4pi naram sarit
samudram iva dur/dharsam

nrpam; bhagyam atah param. (5]
vidya dadati vinayam,

vinayad yati patratam,
patratvad dhanam apnoti,

dhanad dharmam, tatah sukham. [6]
vidya $astrasya $astrasya dve vidye pratipattaye;

adya hasyaya vrddhatve, dvitly” adriyate sada. [7]
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P 1 AY GOOD PEOPLE succeed in their enterprises by
the grace of Lord Shiva, whose matted locks
bear a digit of the moon—a streak of foam, as it were,

in the Ganges, which is swirling about in his hair.*

If one takes heed of this Friendly Advice, it will bestow
proficiency in refined discourses,* a variety of expres-
sions in every field of learning and the knowledge of

right conduct.

A wise man should think about knowledge and money
as if he were immune to old age and death; but he
should perform his duties as if Death had already seized
him by the hair. Knowledge is considered superior to
everything else, for it can never be taken away, bought
or destroyed. As a river, even if it Hows in the lowlands,
can bring one to an inaccessible sea, so knowledge—
but only knowledge—even in a person of low status,
can bring one into the presence of an unapproachable
king and afterwards, bring good fortune. Knowledge
bestows modesty, from which one becomes worthy.
Being worthy, one obtains riches, from riches, pious
acts, and then one reaches happiness. Control of the
battlefield and mastery of the fields of learning both
lead to fame; but while the former makes for ridicule

in old age, the latter is always respected.
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yan nave bhajane lagnah
samskaro n’ Anyatha bhavet,
kathalchalena balanam
nitis tad iha kathyate. [8]
mitra|labhah, suhrd|bhedo,
vigrahah, samdhir eva ca
Paficatantrat tath” 4nyasmad
granthad akrsya likhyate. [9]



INVOCATION

An impression made on a freshly molded clay pot does
not change afterwards, and such is the case with young
people; therefore good governance is taught to them
here in the guise of tales. These chapters on how to
win friends, how to break friendships, how to make
war and how to make peace have been taken from the
‘Five Discourses on Worldly Wisdom’ and elsewhere.*
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0.10 ASTI BHAGIRATHITIRE Pataliputrajnimaldheyam naga-
ram. tatra sarva\svimi\gun’bpetah Sudar$ano nama
nara|patir asit. sa bhilpatir ckada ken’ 4pi pathyaminam

$lokajdvayam $uérava.

«an|ekalsams$ay’|6cchedi
paroks’[Arthasya dar$akam
sarvasya locanam $astram;
yasya n’ asty, andha eva sah. [10]

yauvanam, dhanajsampattih,
prabhutvam, avivekita
ek’jaikam apy anlarthaya,
kim u yatra catustayam.» [11]

ity akarny’ atmanah putranam anjadhigatal$astranam, ni-
tyam un|margalgaminam §astr’|dnfanusthanen’ 6dvignajma-

nah sa raja cintayam asa:

«ko ’rthah putrena jatena
yo na vidvan na dharmikah?
kanena caksusa kim va?
caksuh|pid” 4iva kevalam. [12]

o1s  ajitajmrtajmirkhanam varam adyau, na ¢’ 4ntimah;
sakrdduhkhalkarav adyav, antimas tu pade pade. [13]

kim ca,
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O N THE BANK of the river Ganges there is a city called o.10

Patali-putra. A king named Handsome once lived
there, possessing all the qualities a ruler should. One day he

heard someone recite the following two verses:

“Learning resolves countless doubts and reveals what
is beyond perception. Learning is the universal eye;

without it, you are blind.

Youth, wealth, power and recklessness can each lead to

disaster; all the more so when the four are combined!”

When the king heard these words, he became anxious
about his sons, who had not received any instruction, always
took the wrong path, and followed no good teaching. He
then thought:

“What's the use of a son if he is neither learned nor
righteous>—What's the use of a bad eye? It only causes

pain.

Of an unborn, dead or stupid son, the first two would
be preferable, for they cause pain only once, but the

last does so at every step.

What’s more,
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sa jato yena jitena yati vams$ah samunnatim.

parivartini samsare mrtah ko va na jayate? [14]

. .
gunilganaganan’jarambhe

na patati kathini sujsambhramad yasya,
ten’ Amba yadi sutini,

vada, vandhya kidréi nama? [15]
dane tapasi $aurye ca yasya na prathitam yasah

vidyayam artha|labhe ca, matur uccara eva sah. [16]
020  aparam ca,

varam eko guni putro, na ca mirkhal$atany api.

eka$ candras tamo hanti, na ca tarajgano ’pi ca. [17]

punyaltirthe krtam yena
tapah kv’ apy atilduslkaram,
tasya putro bhaved vadyah,
samrddho, dharmikah, su/dhih. [18]

arth’|Jagamo, nityam ajrogita ca,

priya ca bharya, priyajvadini ca,
vadya$ ca putro, rthalkari ca vidya,

saj jivallokasya sukhani, rajan. [19]

ko dhanyo bahubhih putraih kusal’japaran’adhakaih?

varam ekah kul’jalambi yatra vi§rayate pita. [20]
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He whose birth brings higher status to his family has
been rightly born. In this ever-revolving transmigra-
tion, who is not ordinarily reborn after death?

If a woman can be called a mother even when she has
given birth to a son who cannot be counted among the
virtuous,* then tell me, whom can you call a barren
woman? One who does not distinguish himself by his
generosity, asceticism, heroism, learning or wealth is
nothing more than his mother’s excrement.

Furthermore,

Better to have a single virtuous son than a hundred
fools! One moon destroys darkness, but not even a
multitude of stars can do so.

A man who practices strict asceticism in a holy place
will have a son who is obedient, prosperous, virtuous
and wise.

A large income, perpetual health, a wife who is dear
and who speaks pleasantly, an obedient son and
money-making know-how—these six are the sources

of happiness in this world, O king.

Who is fortunate to have many sons, if they are like
measures of grain that fill up the store-house? It is
better to have only one who maintains his family and
makes his father famous.
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o5  rnalkarta pita $atrur, mata ca vyabhicarini,

bharya rapavati $atruh, putrah $atrur ajpanditah. [21]

anjabhyase visam vidya, afjirne bhojanam visam,

visam sabha daridrasya, vrddhasya taruni visam. [22]

yasya kasya prasiito "pi
gunavan pijyate narah
dhanur vamsajvisuddho pi
nirjgunah kim karisyati? [23]

ha ha putraka, n’ Adhitam, sulgat’, ditasu ratrisu;

tena tvam vidusam madhye panke gaur iva sidasi. [24]

tat katham idanim ete mama putrd gunavantah kriyan-

tam? yatah,

030  aharanidrabhayajmaithunam ca—
simanyam etat pa$ubhir naranam.
dharmo hi tesim adhiko videso;
dharmena hinah pasubhih samanah. [25]

dharm’|arthalkamajmoksinam
sl .
yasy 4iko ’pi na vidyate,
ajajgalajstanasy’ éva

tasya janma nirfarthakam. [26]
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A father who incurs debts is an enemy, as is an adul-
terous mother; a beautiful wife is an enemy, and so is
an unlettered son.

Knowledge is poison if it is not maintained by assidu-
ous study,* food is poison in the case of indigestion, a
large gathering is poison for a poor man, and a young
wife is poison for an old husband.

A man of merit, even if he is not of noble descent, is
honored. Whar is the use of a bow without its string,
even if it is made of pure bamboo?: What can a man
without merits do, even if he is of pure warrior de-
scent?*

Alas, my child, you have led an easy life, not studying
all these nights; so now, when you are in the company
of learned people, you will be stuck like a cow in mud.

Now how could I transform my sons into men of merit?

For,

Eating, sleeping, feeling afraid and copulating—these
things men have in common with animals. But man
distinguishes himself by doing his duties; those who
neglect them are like beasts.

The birth of a person who does not succeed even in
one of the four life-aims—rto fulfill one’s duties, obtain
riches, satisfy one’s desires or attain final release—is as
useless as a nipple on a nanny-goat’s neck.
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yac ¢’ dcyate—

ayuh, karma ca, vittam ca,
vidya, nidhanam eva ca—
pafic’ Aitany api srjyante

garbhalsthasy’ diva dehinah. [27]
kim ca,

ava$yam|bhavino bhava
bhavanti mahatam api:
nagnatvam Nilakanthasya,
mah”(ahij$ayanam Hareh. [28]

api ca,

yad albhavi na tad bhavi, bhavi cen na tad anyatha.
iti cintavisajghno ’yam agadah kim na piyate? [29]

etat kary’jAlksamanam kesam cid alasyajvacanam.

na daivam api samcintya tyajed udyogam atmanah;
anjudyogena tailani tilebhyo n’ aptum arhati. [30]

anyac ca,

udyoginam purusajsimham upaiti Laksmir;
«daivena deyamy iti kapurusa vadanti.
daivam nihatya kuru paurusam atmal$akeya;
yatne krte yadi na sidhyati, ko ’tra dosah? [31]



PROLOGUE
And it is also said:

One’s life-span, deeds, wealth, knowledge and the mo-
ment when one dies—these five are already deter-
mined for a mortal when he is in his mother’s womb.

Moreover,

What is destined to take place does take place, even
for the great: Shiva, the blue-necked god, cannot help
but be naked, and Vishnu has to lie on an enormous
snake.

Furthermore,

What is not to happen will never happen, and what
has to happen will not be otherwise. Why don’t you
use this as an antidote against the poison of worry?

Some people, unable to act, say such words to justify
their idleness. However,

One should not give up one’s efforts, even when ac-
knowledging the role of fate; without effort, one can-
not obtain oil from sesame seeds.

And there is another verse on this:

Fortune gravitates towards eminent men who work
hard; only cowards say it depends on fate. Forgetabout
fate and be a man—use your strength! Then, if you
don’t succeed in spite of your efforts, what is there to
blame?
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yatha hy ekena cakrena na rathasya gatir bhavet,
evam purusalkarena vina daivam na sidhyati. [32]

tathi ca,

purvajjanmalkrtam karma tad «daivamb» iti kathyate.

tasmat purusalkirena yatnam kuryad altandritah. [33]

yatha mrpindatah karta kurute yad yad icchati,

evam atmalkrtam karma manavah pratipadyate. [34]

kakataliyavat praptam drstv” 4pi nidhim agratah

na svayam daivam adatte: purus’|JArtham apeksate. [35]

udyamena hi sidhyanti karyani, na manojrathaih:

na hi suptasya simhasya pravisanti mukhe mrgah. [36]

maca|pitrlkrt’]bhyaso gunitam eti balakah,
na garbhalcyutiimatrena putro bhavati panditah. [37]

mata $atruby pita vairl
yena balo na pathitah.

na $obhate sabhamadhye
hamsajmadhye bako yatha. [38]

riipalyauvanajsampanna visalalkulajsambhavah
vidydlhina na $obhante—nir|gandha iva kimsukah. [39]
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Just as a cart cannot move forward on one wheel, so
fate itself cannot be fulfilled without human effort.

And in the same way,

“Fate” is the karma one accumulated in a previous life.
That’s why one should exert oneself in manly activity,
tirelessly.

Just as a potter fashions whatever he likes out of a lump
of clay, the karma a man encounters is what he created

for himself.

Even if you unexpectedly come across treasure in front
of you, fate itself does not pick it up; that needs human
effort.

Desired outcomes are achieved through effort alone,
not through mere wishes; for gazelles don’t rush into
the mouth of a sleeping lion.

A child becomes accomplished if his parents educate
him. A son does not become learned just by dropping
from the womb.

A mother and a father who do not educate their son
are his enemies, for he won't shine in public—he will
be like a crane among swans!

Men who are handsome, young and well-born will
not excel without knowledge—they are like kénshuka
flowers, which have no scent.
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mirkho *pi $obhate tavat
sabhayam vastrajvestitah—
tavac ca $obhate mirkho

yavat kim cin na bhasate.» [40]

etac cintayitva, sa raja panditajsabham karitavan. raj” 6va-
ca: «bho bhoh panditah, érayatam. asti kas cid evam|bhito
vidvian yo mama putranam nityam un|margajgiminim an|
adhigata$astranam idanim nitil$astr’|6pade$ena punarfjan-

ma karayitum samarthah? yatah,

kacah kafcanasamsargad dhatte marakatim dyutim;

tatha safsamnidhanena mirkho yati pravinatam. [41]
uktam ca,

hiyate hi matis, tata, hinaih saha samagamat,

samai$ ca samatam eti, vi$istai$ ca visistatam.» [42]

atr’ Antare Visnu$armajnima mahajpanditah sakalajniti|
§astrajtattvaljfio Brhaspatir iv’ Abravit: «deva, mahalkulajsa-
mbhita ete rajajputrah. tan maya nitim grahayitum $akya-
nte. yatah,

n’ 4ldravye nihica ka cit kriya phalavati bhavet;
na vyaparaf$aten’ 4pi §ukavat pathyate bakah. [43]
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Even an idiot can appear distinguished in an assembly
if he wears the appropriate clothes, but he will remain
so only as long as he does not say a word.”

Prompted by these thoughts, the king summoned an as-
sembly of learned men. He then asked: “O learned scholars,
listen, is there a wise man among you who could teach my
ignorant and perpetually wayward sons the science of po-
litical ethics and thus give them a new birth, as it were?
For,

When a piece of glass is set in gold, it takes on an
emerald luster; in the same way, if a fool remains in
the company of the wise, he will become clever.

And it is also said:

Dear friend, one’s intelligence diminishes in the com-
pany of inferior intellects, it remains the same if one is
with equals and improves in the company of superior
minds.”

Thereupon a great scholar called Vishnu-sharman, who
knew all the learned works on statecraft very well and was
like Brihas-pati* himself, spoke: “Your Majesty, these princes
come from a distinguished family, so they could be taught
good governance, and I am ready to instruct them. For,

No action can bear fruit if it is performed on an in-
appropriate object; a crane cannot be taught to speak
like a parrot, even after a hundred exercises.
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anyac ca,

asmims tu nirjgunam gotre n’ 4patyam upajayate;
akare padmaraganam janma kacajmaneh kutah? [44]

ato ’ham san/mas’|Abhyantare tava putran niti/$astr’|Abhi-

jhan karisyami.» raja sajvinayam punar uvaca:

0.65

«kito ’pi sumanah|sangad arohati satam $irah.
a$m” 4pi yati devatvam mahadbhih su|pratisthitah. [45]

anyac ca,

yath” Odayalgirer dravyam samnikarsena dipyate
tatha satjsamnidhanena hinajvarno ’pi dipyate [46]

guna gunaljfiesu guna bhavant,
te nirlgunam prapya bhavanti dosah.
asvadyaltoyah prabhavanti nadyah,
samudram 3sadya bhavanty a|peyah. [47]

tad etesim asmat/putranam nitif§astr’|6padesaya bhavan-

tah pramanam.» ity ukeva tasya Visnu$armano bahu/maina)

purah|saram putran samarpitavan.
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PROLOGUE

What is more,

In this family, no child could be born without merits;
how could a mine of rubies produce a shard of glass?

Therefore I shall transform your sons into experts on o.60
statecraft within six months.” The king replied politely:

“Even an insect can climb up good people’s heads by
sticking to the flowers they wear. Even a stone can
become a god if it is consecrated by the great.

Furthermore,

Just as objects on the Eastern Mountain shine because
of their proximity to the rising sun, so too can a person
of low rank shine if he is close to good folk.

Good qualities remain good qualities in those who
appreciate them, but become faults in a person of no
merit. River water tastes good at its source, but when
it reaches the ocean it becomes undrinkable.

Therefore I give you a free hand in teaching my sons o.65
the science of politics.” And with these words he paid his
respect to Vishnu-sharman and entrusted to him his sons.
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BOOK 1
ON HOW TO WIN FRIENDS



L1 A THA PRASADA|PRSTHE sukh'|0pavistanam rajajputranam

LS

purastat prastavalkramena sa pandito ’bravit—

«kavyal§astrajvinodena kilo gacchati dhimatam,

vyasanena ca mirkhanam, nidraya, kalahena va. [1]

tad bhavatam vinodiya kikakairm’|adinam vicitram ka-
tham kathayami.»

rajalputrair uktam, «arya, kathyatam.» Visnu$arm” 6vaca:
«§rnuta. samprati Mitrallabhah prastiyate yasy’ 4yam adyah
$lokah—

ajsadhana, vittalhina, buddhimantah, suhrttamah—

sadhayanty a$u karyani kakakairmajmrg’jakhavah.» [2]

rajalputra tcuh, «katham etat?» Visnu$arma kathayati—

«asti Godavariltire vi¢alah $§almalijtaruh. tatra nana/dig|de-
$§ad agatya ratrau paksino nivasanti. atha kada cid avasan-
nayam ratrav Ast’|Acalacid”javalambini bhagavati kamudi-
nilnayake candramasi Laghupatanaka|nama vayasah prabu-
ddhah krc'|Antam iva dvitiyam ayantam vyadham apadyat.
tam avaloky’ 4cintayat: adya pratar ev’ 4nlistajdaréanam ja-

tam. na jane kim anfabhimatam darsayisyati.
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\ x J HILE THE princes were sitting comfortably on a ter-
race of the palace, the learned scholar said the fol-
lowing by way of an introduction.

“The wise spend their time diverting themselves with
poetry and learned treatises, while fools succumb to
vice, sleep or quarrels.

So to amuse you, I shall relate the wonderful story of the
crow, the tortoise and their friends.”

The princes asked him to do so, and Vishnu-sharman
began: “Listen, I shall start with the book on how to win
friends, of which the first verse is:

They had neither means nor wealth, but they were
intelligent and the best of friends—and they quickly
obtained their ends. Such is the story of the crow, the
tortoise, the deer and the mouse.”

The princes asked him to explain the story, and Vishnu-
sharman did so.

“Once upon a time there was a huge silk-cotton tree
on the bank of the river Godévari. Birds came from every
quarter to roost there at night. Once at the end of the night
when the moon god, lord of the night-lotuses, was reclining
upon the peak of the Western Mountain, a crow called Fast-
Flying awoke to see a fowler approach like a second god of
death. Watching him, the crow thought: “Today already at
dawn I see an ill omen! I wonder what unwanted thing this
portends.’
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FRIENDLY ADVICE

ity ukeva tadjanusaranakramena vyakula$ calitah. yatah,

$oka|sthanajsahasrini bhayajsthanal$atani ca

divase divase madham aviéanti, na panditam. [3]
anyac ca. visayinam idam ava$yam kartavyam,

utthdy’ otthaya boddhavyam:
«mahad bhayam upasthitam.
maranajvyadhi$okanam
kim adya nipatisyati?> [4]

atha tena vyadhena tandulakanan vikirya jalam vistir-
nam. sa ca pracchanno bhiitva sthitah. tasminn eva kale Ci-
tragrivajnima kapotalrajah sa|parivaro viyati visarpams tams
tandulalkanan avalokayam asa. tatah kapotalrajas tandulal
kanalubdhan kapotan praty aha: &kuto ’tra nirjjane vane
tandulalkananam sambhavah? tan nirGpyatam tavat. bha-
dram idam na pa$yami. prayen’ Anena tandulakanallobher’

4smabhir api tatha bhavitavyam. . .

kankanasya tu lobhena
magnah panke suldusjtare
vrddhajvyaghrena sampraptah
pathikah sa mrto yatha. [s]

kapota ticuh, katham etat? so ’bravit—
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ON HOW TO WIN FRIENDS

Deeply anxious, he left and followed the fowler. For,

Day after day, fools are overtaken by thousands of
reasons to be upset and hundreds of reasons to be
afraid—unlike the wise.

What's more, men of the world would surely do the 110
following:

As they get up every day, they would think: ‘Something
awful is about to happen. What will befall us today?
Death, disease or sorrow?’

The fowler scattered some grains of rice, spread out his
net, hid himself away, and waited. At that very moment the
king of pigeons, called Speckled-Neck, was cruising in the
sky with his retinue and saw the grains. The pigeons were
eager to pick up the grains, but their ruler warned them:
‘How can there possibly be grains of rice in an uninhabited
forest? Let’s look around. This doesn’t look so promising to
me. Since we are so attracted to rice grains, we may end up
in the same way. ..

as the traveler who coveted a bracelet, sank in an im-
passable mire, got caught by an old tiger, and died.’

The pigeons asked him to tell the story, and so he began:
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I
15 AHAM EKADA Daksin’|Aranye carann apadyam: eko vrddha)
vyaghrah snatah ku$ajhastah saras|tire brite: «bho bhoh pan-
tha, idam suvarnalkankanam grhyatam.» tato lobh’jakrstena
kena cit panthen’ alocitam: «bhagyen’ Aitat sambhavati. kim

tv asminn atmajsamdehe pravrttir na vidheya. yatah,

an|istad istallabhe ’pi na gatir jayate $ubha.

yatr’ aste visasamsargo ‘mrtam tad api mrtyave. [6]

kim tu sarvatr’ Arth’|Arjane pravretih samdeha eva. tatha

¢ dktam—

na saméayam anfaruhya naro bhadrani pasyati.

sams$ayam punar aruhya yadi jivat, padyati. [7]

tan nirlipayami tavat.» prakasam brite, «kutra tava kan-
kanam?»
120 vyaghro hastam prasarya darsayati.

pantho ’vadat: «<katham mar’jatmake tvayi visvasah?»
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THE OLD TIGER AND THE TRAVELER

1

‘ONCE, WHEN | was soaring over the Southern Forest, I saw 1.1
an old tiger by the shore of a lake. He had already taken a
ritual bath, and holding holy kusha grass in his paw,* he kept
saying: “O travelers, please take this golden bracelet!” Then

a traveler, impelled by greed, reflected: “What good luck
that this should happen to me. But if there is any personal

risk, I shouldn’t move. For

Although it is possible to get something desirable from
an undesirable source, no good can come of it. Even
the nectar of immortality is deadly when it has touched

poison.

However, if one wants to obtain wealth, there is always

some risk. It is also said:

A man will not prosper if he takes no risks. But if he

does take a risk, and survives, he will prosper.

So let me investigate the matter.” Then he said aloud:
“Where is your bracelet?”

The tiger held out his paw and showed it to him. .20

The traveler then asked: “How can I trust you? You are

a predator!”
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vyaghra uvica: «érnu, re pantha, prig eva yauvanalda-
$§ayam ati|durlvrtta dsam. anekalgolmanusanam vadhan me
putrd mrta dara$ ca. vam$alhina$ ¢’ 4ham. tatah kena cid
dharmiken’ 4ham adistah: «danajdharm’jadikam caratu bha-
van. tadjupadesad idanim aham snanal$ilo data vrddho ga-

litajnakhajdanto na katham vi$vasalbhiimih? yatah,

ijy”|adhyayanaldanani,

tapah, satyam, dhrtih, ksama,
alobha—iti margo 'yam

dharmasy’ astajvidhah smrtah. [8]
tatra plirva$ caturjvargo

dambh’jArtham api sevyate,
uttaras tu caturjvargo

mah”|atmany eva tisthati. [9]

r2s  mama ¢ aitaval lobhajviraho, yena svalhastajstham api
suvarnalkankanam yasmai kasmai cid datum icchami. ta-
th” api, wyaghro manusam khadat’ iti lok’|Apavado dur|ni-
varah. yatah,

gat’Janugatiko lokah;

kuttanim upade$inim
praminayati no dharme,

yatha gojghnam api dvijjam. [10]

maya ca dharmal¢astrany adhitani. §rnu—
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THE OLD TIGER AND THE TRAVELER

The tiger replied: “Listen, O traveler, I behaved very badly
long ago, when I was young, and because I killed many cows
and men, my sons and wife died. Now I have no descen-
dents. Then a pious man suggested that I should practice
charity, fulfill my religious duties, and so on. Following his
advice, I now take ritual baths and make donations. I am
old, and have no claws or fangs—why wouldn’t I be trust-
worthy? For,

Ritual offerings, the study of the Vedas, alms-giving,
asceticism, truthfulness, patience, forgiveness and lack
of greed—this is known as the eightfold path of righ-
teousness. Of these eight, the first four can be prac-
ticed as a matter of hypocrisy, but the latter four can

be found only in great souls.

I am so devoid of greed that I want to give away this 1.25
golden bracelet to anyone at all, even though it’s in my
very hand. Nevertheless, it's hard to dispel the pejorative
commonplace that tigers eat humans. For,

People simply follow the herd, and they would never
listen to what a procuress might teach them about

religious matters: but they would obey a brahmin, even

if he had killed a cow.

And I have studied treatises on religious duties. Listen:
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FRIENDLY ADVICE

marulsthalyam yatha vrstih,
ksudh”jarte bhojanam, tatha
daridre diyate danam
salphalam, Pandulnandana. [11]
prana yath” atmano ’bhista,
bhaitanam api te tatha.
atm’JAupamyena bhitesu
dayam kurvanti sadhavah. [12]

aparam ca,

pratyakhyane ca, dane ca, sukhalduhkhe, priy’|apriye,

atm’JAupamyena purusah pramanam adhigacchati. [13]
anyac ca,

matrvat paraldaresu, paraldravyesu lostavat,
atmavat sarvalbhitesu yah pasyati, sa panditah. [14]

tvam ¢ 4tiva dur|gatas, tena tat tubhyam datum salyatno

’ham. tatha ¢’ 6ktam—

daridran bhara, Kaunteya,
ma prayacch’ &vare dhanam.
vyadhitasy’ Ausadham pathyam,
nilrujasya kim ausadhair? [15]

anyac ca,

datavyam iti yad danam diyate 'nlupakarine,
dese, kale ca, patre ca, tad danam sattvikam viduh. [16]



THE OLD TIGER AND THE TRAVELER

Like rain in a desert land, like food for the famished,
a gift given to a poor man is given fruitfully, O son of
Pandu.* Justas you treasure your life, so do other living
creatures treasure theirs. Good folk take pity on living
beings, judging everyone the same as themselves.

Further, 1.30

Whether refusing something or donating something,
whether in times of pleasure or pain, whether some-
thing is liked or not, a man knows the measure of his
actions by imagining himself in the other’s place.

And there’s more,

It’s a wise man who regards the wife of another man
as his own mother, the wealth of others as a clod of
earth, and all creatures as himself.

You're in a bad way, which is why I'm trying to give this
bracelet to you. And it is also said:

Be generous to the poor, O son of Kunti,* you dont 135
need to give money to kings. Medicine is beneficial for
the sick. But what use is it to a healthy person?

Furthermore,

A gift ought to be given in a generous spirit to someone
unable to repay it, at the right place and time, and to
a man of merit—that is the best kind of charity.
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tad atra sarasi snatva suvarnalkankanam grhana.»
tato yavad asau tadjvacah pratito lobhat sarah snatum

praviati. tavan mahajpanke nimagnah palayitum aksamah.

panke patitam drstva vyaghro vadat: «ahaha, mahalpanke

patito ’si. atas tvim aham utthapayami.»

sa

ity uktva $anaih $anair upagamya tena vyaghrena dhrtah
pantho ’cintayat:

«na dharmal§astram pathat’ iti kdranam,

na ¢ 4pi ved’]adhyayanam durjatmanah—
svalbhava ev’ Atra tath” Atiricyate,

yatha prakrtya madhuram gavam payah. [17]

kim ca,
ajva$’|léndriyalcittinam
hastijsnanam iva kriy3;

durbhag”(abharanajprayo

jAanam bharah kriyam vina. [18]

tan maya bhadram na krtam yad atra mar’jatmake vi$va-

sah krtah. tatha hy uktam—
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nadinam, $astrajpaninam, nakhinam, $rnginam tatha
vi$vaso n’ Aiva kartavyah strisu rajakulesu ca. [19]

aparam ca,

sarvasya hi pariksyante svalbhava, n’ étare gunah.
atitya hi gunan sarvan svajbhavo mardhni vartate. [20]



THE OLD TIGER AND THE TRAVELER

So bathe in this lake and take this golden bracelet.”

The traveler accepted the tiger at his word and, motivated
by greed, entered the lake to bathe. But as soon as he did
so, he sank in the mud and was unable to escape. When the
tiger saw him stuck in the mud, he exclaimed: “Alas, you
have fallen into the deep mire! I shall pull you out.”

As the tiger slowly approached the traveler and seized 1.40
him, the man reflected:

“Itis not because he has read treatises on religious duty
or because he has studied the Vedas that he behaves
like this—it is the wicked creature’s own nature that
prevails here, just as cow’s milk is naturally sweet.

Moreover,

The actions of people with uncontrolled minds and
senses are as useless as bathing an elephant. But knowl-
edge without action is just a burden, like jewelry on
an ugly woman.*

So I did not do well to trust this murderer. For it is also
said:

One should never trust rivers, men holding weapons,  1.45
beasts with claws or horns, women, and royal familjes.

And there is another saying,

People’s true natures should be considered, not their
other qualities. For one’s true nature is uppermost,
prevailing over all those qualities.
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anyac ca,

sa hi gaganalvihar
kalmasajdhvamsa/kari
dasaléatalkarajdhari
jyotisaim madhyalcarl
vidhur api vidhilyogad
grasyate Rahun” 4sau.
likhitam api lalate
projjhitum kah samarthah?» [21]

Lso it cintayann ev’ 4sau vyaghrena vyapaditah khaditas$ ca.
ato "ham bravimi: «kankanasya tu lobhen’ éty» adi.

a0
atah sarvath” 4vicaritam karma na kartavyam. yatah

sufjirnam annam, sulvicaksanah sutah,
suléasita stri, nrpatih sujsevitah,

sulcintya ¢’ 6ktam, sulvicarya yat krtam,
suldirghalkale 'pi na yati vikriyam. [22]

tadjvacanam $rutva ka$ cit kapotah saldarpam aha: ah,
kim evam ucyate!

rss  vrddhanam vacanam grahyam apatlkale hy upasthite;
sarvatr’ divam vicarena bhojane py ajpravartanam. [23]

yatah,
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And it is also said,

The thousand-rayed moon plays in the sky, destroys
his own stain ! destroys all sins and drifts between the
stars—but even he is subject to his fate and must be

devoured by Rahu.* Who can wipe off what is written
on his forehead?”*

As he was musing in this way, he was killed and eaten by 1.50
the tiger.

That's why I said: “...as the traveler who coveted a
bracelet, sank in an impassable mire, got caught by an old
tiger, and died.”

M

So under no circumstances should one act thoughtlessly.
For,

Well-digested food, a well-educated son, a well-
controlled wife, a well-served king, speaking after
thinkingand acting after reflecting—these things never
cause harm, not even in the long run.’*

Hearing these words, one pigeon spoke up arrogantly:
‘What a lesson!

If disaster were near, we would listen to the words of 155
our elders. But if we were to think so carefully in all
cases, we wouldn’t even get round to eating!

For,
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$ankabhih sarvam akrantam annam panam ca bhijtale.
pravretih kutra kartavya? jivitavyam katham nuva? [24]

irsyl, ghrni tv, ajsamtustah, krodhano, nityal$ankitah,
paralbhagy’|6pajivi ca—sad ete duhkhajbhaginah.» [25]

etac chrutva sarve kapotas tatr’ Opavistah. yatah,

sulmahanty api §astrani
dharayanto bahul$rutah

chettarah sam$ayanam ca
klisyante lobhajmohitah. [26]

anyac ca,

lobhat krodhah prabhavati,
lobhat kamah prajayate;
lobhan mohas ca nasas ca:

lobhah papasya karanam. [27]
anyac ca,

ajsambhavam hemajmrgasya janma—
tath” 4pi Ramo lulubhe mrgaya.
prayah samapannajvipattilkale
dhiyo ’pi pumsim malina bhavanti. [28]

anjantaram sarve jilena baddha babhavuh. tato yasya va-

canat tatr’ 4valambitas tam sarve tiraskurvanti. yatah,



ON HOW TO WIN FRIENDS

Everything on the surface of the earth is beset by doubt,
including eating and drinking. How then are we to lead
normal lives? How can we survive?

He who is envious, he who criticizes everything, he
who is never satisfied, the angry man and the ever
fearful, and he who lives off someone else’s fortune—
these six have a miserable fate.’

Hearing this, all the pigeons alighted on the ground. For,

Even the very learned who have studied major treatises ~ 1.60
and are able to dispel doubts, even they suffer if they
are blinded by greed.

And there is another verse,

Greed produces anger and desire; greed brings delusion
and destruction: greed is the cause of evil.

Also,

A golden deer cannot exist—yet Rama coveted such a
deer.* People’s judgment generally turns faulty under
the threat of a great calamity.

All the pigeons were immediately caught in the net, and 1.65
they all started to blame the one that had urged them to
land. For,
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na ganasy’ 4grato gacchet,
siddhe karye samam phalam.
yadi karyalvipattih syan,
mubkharas tatra hanyate. [29]

tasya tiraslkaram $rutva Citragriva uvaca: ' 4yam asya

dosah. yatah,

apadam apatantinam hito ’py ayati hetutam;
matrfjangha hivatsasya stambhibhavati bandhane. [30]

anyac ca,

170  sa bandhur yo vipannianam apadjuddharanalksamah,
na tu durjvihic|Atitajvast'[ipalambhajpanditah. [31]

vipatlkale vismaya eva kapurusa|laksanam. tad atra dhair-

yam avalambya pratikara$ cintyatam. yatah,

vipadi dhairyam, ath’ Abhyudaye ksama,
sadasi vak|patuta, yudhi vikramah,
ya$asi ¢’ abhirucir, vyasanam $rutau—
prakrtijsiddham idam hi mah”[atmanam. [32]
sampadi yasya na harso,
vipadi visado, rane ca dhiratvam,
tam bhuvanaltrayajtilakam

janayati janani sutam viralam. [33]
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One should never lead a crowd, since all share equally
in its success; but in the event of failure, it’s the leader

who is killed.

Hearing the accusations, Speckled-Neck replied: ‘Tt wasn’t
his fault, for,

When misfortune occurs, even a friend is considered
responsible; when a calf is tethered, it thinks that the
post is its mother’s leg.*

Also,

A friend is someone who can save the unfortunate in 170
an emergency, not some pundit who criticizes things
done badly or left undone.

Bewilderment in times of trouble is the mark of the weak.
In such times, one should take courage and find a way out.
For,

Courage in calamity, patience in prosperity, eloquence
in an assembly, valor in battle, delight in glory, dili-
gence in one’s studies—these are naturally present in
eminent people. Seldom does a mother produce an
eminent son, the ornament of the three worlds, who is
not content with good fortune, unhappy in calamity
or courageous in battle.
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anyac ca,

175 sad dosih purusen’ éha
hatavya bhatim icchara:
nidra, tandra, bhayam, krodha,
alasyam, dirghajsatrata. [34]

idanim apy evam kriyatam. sarvair ekalcittibhiya jalam
aday 6ddiyatam. yatah,

alpanam api vastanam
samhatih karyajsadhika:
trnair gunatvam apannair
badhyante mattaldantinah. [35]
samhatih $reyasi pumsam svalkulair alpakair api.
tusen’ 4pi parityakea na prarohanti tandulah. [36]

iti vicintya paksinah sarve jalam aday’ 6tpatitah. anjan-

taram sa vyadhah su|dar3j jal'|Apaharakams tan avalokya pa-
écad dhavann acintayat:

180  «samhatds tu harant’ ime jalam mama viham|gamah,
yada tu vivadisyante vasam esyanti me tada.» [37]

tatas tesu caksurlvisay’[Atikrantesu paksisu sa vyadho ni-
vretah. atha lubdhakam nivrttam drstva kapota acuh: kim
idanim kartum ucitam? Citragriva uvaca:
. C o .
«nata mitram pita ¢’ &t svabhavat tritayam hitam.

karyalkaranata$ ¢’ Anye bhavanti hitajbuddhayah. [38]
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Also,

A man who wants to prosper in thisworld should avoid 175
six faults: drowsiness, exhaustion, fear, anger, laziness
and procrastination.

Now this is what we must do. Let’s cooperate—everyone
take hold of the net and fly away with it. For,

Even the weak can succeed if they unite: if you tie
blades of grass together to form a rope, they can tether
an elephant in rut. Solidarity with his own people is
best for a man, insignificant though they may be. If
rice grains are separated from the husk, they will not
grow.’

Heeding this advice, all the birds took hold of the net and
flew away with it. From a distance, the fowler immediately
noticed them carry off the net, and while running to the

spot, he thought:

“These birds have joined forces to take my net away,  1.80
but once they start squabbling I'll be able to capture
them.’

So when the birds had flown out of sight, the fowler
went away. Seeing him leave, the pigeons asked themselves:

‘What shall we do now?” Speckled-Neck spoke up:

‘One’s mother, father and true friend—these three are
naturally good to us. Others may be well-disposed
towards us because they have some cause or reason to
be so inclined.
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tad asmakam mitram Hiranyako nima misakajrijo Ga-

ndakiltire Citrajvane nivasati. so ‘smakam pasams$ chetsyati.

ity alocya sarve Hiranyakalvivarajsamipam gatah. Hira-

nyaka$ ca sarvad” Apayaj$ankaya $ata|dvaram vivaram krt-

va nivasati. tato Hiranyakah kapot’[Avapatalbhayac cakitas

tasnim sthitah. Citragriva uvaca: akhe, Hiranyaka, kim
asman na sambhasase?>

185 tato Hiranyakas tadjvacanam pratyabhijfidya sajsambhra-

mam bahir nihsrty’ bravit: ah, punyavan asmi. priyajsuhrn

me Citragrivah samayatah.

yasya mitrena sambhasa yasya mitrena samsthitih

yasya mitrena samlapas tato n’ ast’ tha punyavan. [39]

pasajbaddhams ¢ Aitan drstva sajvismayah ksanam sthicv”
Ovaca: sakhe, kim etat?
Citragrivo 'vadat: sakhe, asmakam praktanajanmalkar-

manah phalam etat,

yasmac ca, yena ca, yatha ca, yada ca, yac ca,
yavac ca, yatra ca $ubh’jaj§ubham atmalkarma,
tasmac ca, tena ca, tatha ca, tada ca, tac ca,
tavac ca, tatra ca vidhatrjvasad upaiti. [40]
9o  roga$okalparitapabandhanajvyasanini ca

atm’japaradhajvrksanam phalany etani dehinam. [41]
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In the Chitra forest on the bank of the river G4dndaki
lives a friend of mine, Golden, the king of mice. He shall
cut our bonds.’

Having found this solution, they all flew to Golden’s bur-
row. But Golden, always anxiously expecting some danger,
had made a hundred entrances to his abode; and as he was
terrified by the pigeons alighting there, he stayed silent out
of fear. Speckled-Neck spoke: ‘Golden, my friend, why don’t
you speak with us?’

Then Golden, recognizing his voice, quickly rushed out
and said: ‘O, how fortunate I am! My dear friend Speckled-

Neck has come to see me.

No one in the world is more fortunate than the person
who can talk to his friend, stay with his friend, chat
with his friend.”

Seeing them entangled in the mesh, he was momentarily
astonished, then asked: ‘My friend, what is this?’
Speckled-Neck replied: ‘My friend, this is the result of

our actions in a previous life.

For whatever reason, by whatever means, in whatever
manner, of whatever kind, to whatever extent, when-
ever and wherever one performs a good or bad act, one
bears its consequences accordingly, under the sway of
fate. Disease, grief, pain, captivity, calamitcy—these are
the fruits growing on the tree of men’s own offences.’
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etac chrutva Hiranyaka$ Citragrivasya bandhanam chet-
tum sajtvaram upasarpati. Citragriva uvaca: «mitra, ma m”
ivam. asmad|aéritinam esam tavat pasams$ chindhi, tada
mama pasam pascac chetsyati.»

Hiranyako ’py aha: @ham alpaj$aktih. danta$ ca me ko-
malah. tad etesam pasams chettum katham samarthah? tad
yavan me dantd na trutyanti, tavat tava paéam chinadmi.
tadjanantaram esam api bandhanam yavacchakyam chets-
yami.»

Citragriva uvaca: astv evam. tath” 4pi yatha$akty etesam
bandhanam khandaya.»

Hiranyaken’ oktam: @tmalparityagena yad aéritanam

pariraksanam tan na nitiividam sammatam. yatah,

apadjartham dhanam raksed, daran raksed dhanair api;

atmanam satatam raksed darair api dhanair api. [42]
anyac ca,

dharm’|arthalkamajmoksanam
pranah samsthitijhetavah.

tan nighnatd kim na hatam?
raksata kim na raksitam? [43]

Citragriva uvaca: «akhe, nitis tavad idréy eva. kim tv as-
mad|asritanam duhkham sodhum sarvath” ijsamarthah. ten’

édam bravimi. yatah,

I00



ON HOW TO WIN FRIENDS

Hearing this, Golden rushed to sever Speckled-Neck’s
bonds, but Speckled-Neck objected: ‘My friend, stop. First
cut the bonds of these birds who are my dependents, and
afterwards you may cut mine.’

Golden replied: ‘I am not very strong, and my teeth are
soft—how will I be able to bite the bonds of all of them? As
long as my teeth remain unbroken, I will sever your bonds.
Then I shall cut their snares too, as long as I have the force
to do so.’

Speckled-Neck protested: ‘I understand, but even so,
gnaw off their bonds now with all your strength.’

Golden retorted: ‘Experts in statecraft do not approve of
sacrificing oneself to protect one’s dependents. For,

One should save money for hard times, and one should
save one’s wife even at the cost of one’s wealth; but one
should always save oneself, even at the cost of wife or
wealth.

Also,

It is life that is the fundamental basis of duty, wealth,
desire and liberation. If you destroy life, the rest is
destroyed, and if you protect it, all is protected.’

Speckled-Neck explained: ‘My friend, that is indeed the
right way to act. Yet I am unable to bear my dependents’
suffering, no matter what happens. That is why I spoke in
that way. For,
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dhanani jivitam ¢’ iva par’arthe prajha utstjet.
san|nimitte varam tyago vinaée niyate sati. [44]

rioo  ayam aparaé ¢ 4sadharano hetuh,

jatildravyagunanam ca
simyam esam maya saha.
matprabhutvalphalam, brahi,
kada kim tad bhavisyati? [45]

anyac ca,

vina vartanam ev’ Aite na tyajanti mam’ Antikam.
tan me pranajvyayen’ 4pi jivay’ ditan mam’ aéritan. [46]

kim ca,

rios  mamsamatrapuris |Asthijnirmite ’smim kalevare
vinaévare vihay astham; yasah palaya, mitra, me. [47]

aparam ca. pasya,

yadi nityam ajnityena
nirjmalam malajvahina
ya$ah kayena labhyeta,
tan na labdham bhaven nu kim? [48]

yatah,
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A wise man should give up his wealth and life for
another’s sake. It is better to sacrifice them for a good
cause, since their destruction is inevitable anyway.

And here is another more specific reason:

They belong to the same species as I do, they are made
of the same stuff and qualities as I am. So tell me,

when would my sovereignty over them bear fruit, and
of what kind would it be?

Also,

They would not leave me, even if I didn’t pay them.
Therefore save the lives of my followers, even at the
cost of my own life.

Moreoever,

Do not worry about this perishable body of mine,
which is made of flesh, urine, excrement and bones.
Save my reputation, my friend.

Furthermore, look,

If immaculate and eternal fame can be attained with a
perishable, tainted body, then what else could not be
attained?

For,
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darirasya gunanam ca
diiram atyantam antaram;
$ariram ksanalvidhvamsi

kalp’lAntajsthayino gunah. [49]

rmo ity akarnya Hiranyakah prahrstajmanah pulakitah sann
abravit: «sadhu, mitra, sidhu. anen’ aéritajvatsalyena trailo-
kyasy’ 4pi prabhutvam tvayi yujyate.»
evam uktva tena sarvesaim bandhanani chinnani. tato
Hiranyakah sarvan sjadaram sampijy’ aha: <akhe, Citra-
griva, sarvath” 4tra jalajbandhanajvidhau dosam asanky’ at-

many avajiid na kartavya. yatah,

yo 'dhikad yojanajsatat pasyat’ ih’ amisam khalgah,

sa eva praptalkalas tu pasajbandham na pasyati. [50]

aparam ca,

$asi|divakarayor graha|pidanam,
gajabhujamgamayor api bandhanam,
matimatam ca vilokya daridratam,

«vidhir, aho, balavan» iti me matih. [s1]

LII§ anyac ca,

104
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There is an enormous difference between one’s body
and one’s virtues; the body can perish in a second,

while virtues can persist until the end of the world.’

Hearing this, Golden’s heart rejoiced. His fur bristled 1.0
with pleasure, and he said: ‘How noble, my friend! You
have so much affection for your followers that you even
deserve to be lord of the three worlds.’

So saying, he bit off the bonds of every bird, received all
of them with respect and said: ‘My friend Speckled-Neck,
you should not blame yourself in any way, nor think it your

fault that you were enmeshed in the snare. For,

A bird which spots its prey from more than a hundred

ydjanas, if his time has come, will not see the snare.*

Also,

When I see that the sun and the moon are harassed by
the eclipse demon,* that even an elephant or a snake
can be fettered and that intelligent men are destitute,

I cannot help thinking how powerful fate is.

Furthermore, 111§

105



L.I20

FRIENDLY ADVICE
vyom’[Aikantajviharino ’pi vihagah,
sampripnuvanty apadam;
badhyante nipunair algadhajsalilan
matsyah samudrad api.
durjnitam kim ih’ 4sti? kim su|caritam?
kah sthanallabhe gunah?
kalo hi vyasana|prasaritalkaro

grhnati darad api. [s2]

iti prabodhy’ atithyam krev” alingya ca, Citragrivas tena
sampresito yath”|ésta|de$an sa|parivaro yayau. Hiranyako ’pi

svalvivaram pravistah.

yani kani ca mierani kartavyani $atani ca;

pasya, musikajmitrena kapota mukrtabandhanah. [s3]

atha Laghupatanakajnama kakah sarvajvrttantaldaréi s’jas-
caryam idam aha: «aho, Hiranyaka, §laghyo ’si. ato "ham api
tvaya saha maitrim icchami. ato mam maitryen’ 4nugrahi-
tum arhasi.»

etac chrutva Hiranyako ’pi vivar'|Abhyantarad aha: kas
tvam?

sa brate: dLaghupatanakajnama vayaso "ham.

Hiranyako vihasy’ aha: «ka tvaya saha maitrT? yatah,
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Although they roam only in the sky, birds can meet
with misfortune and fall into a snare;* and although
fish keep to the unfathomably deep water of the sea,
they get caught by skillful fishermen. What is bad
policy here? What is good behavior? What is the point
of securinga good position? Even from afar, Death may
reach out with his hand in the form of misfortune in
order to seize us.’

After Golden had thus enlightened Speckled-Neck, he
received him as an honored guest, embraced him, then bade
farewell to him and his flock as they flew off where they

would. Golden too returned to his burrow.

One should befriend anybody, hundreds even. Look
how the pigeons were released from their bonds thanks

to their friend, the mouse.

Then the crow named Fast-Flying, who had witnessed
this whole event, spoke in amazement: ‘O Golden, you
deserve to be praised! I too would like to be your friend.
Please accept me as such.’

On hearing this, Golden inquired from inside his burrow:
“Who are you?’

The other replied: T am a crow named Fast-Flying.’

With a smile, Golden asked: “What kind of friendship

can | have with you? For,
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yad yena yujyate loke
budhas tat tena yojayet.
aham annam, bhavan bhokta—

katham pritir bhavisyati? [s4]

aparam ca,

bhaksyabhaksakayoh pritir vipatter eva karanam.
$rgalat pasabaddho ’sau mrgah kakena raksitah.> [5s]

vayaso bravit: katham etat?> Hiranyakah kathayati—

2
«STI MAGADHA|DESE Campakavatl nam’ Aranyani. tasyam
cirain mahata snehena mrgalkakau nivasatah. sa ca mrgah
sv'lécchaya bhramyan hrstajpust’|angah kena cic chrgalen’
avalokitah. tam drstva $rgalo ’cintayat: «ah, katham etan
mamsam sullalitam bhaksayami? bhavatu. vi$vasam tavad
utpadayami.»

ity alocy’ Opasrty’ abravit: «mitra, kusalam te.»

mrgen’ 6ktam: «kas tvam?»

sa briite: «Ksudrabuddhinama jambuko "ham. atr’ 4ra-
nye bandhu/hino mrtavan nivasami. idanim tvim mitram
asadya punah sajbandhur jivajlokam pravisto ’smi. adhuna

tav’ 4nucarena maya sarvatha bhavitavyam.»
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THE DEER, THE CROW, AND THE JACKAL

A wise man should bring together only matching
things and persons in this world. I am the food and

you are the eater. How could we like each other?
Also,

If prey and predator grow to like each other, it leads
to misfortune. The deer that was trapped by the jackal

was saved by the crow.’

The crowasked how ithad happened, and Golden related:

2

‘THERE 15 A JUNGLE called Champakavati in the M4gadha
region. A deer and a crow lived there for a long time, in
warm friendship. While the deer, happy and well-fed, was
roaming at his leisure, he was observed by a jackal. Seeing
him, the jackal pondered: “O, how can I get to eat this
delicious piece of meat? Well, first I will win his trust.”

With this intention, he went up to the deer and said:
“Good day, my friend!”

The deer asked: “Who are you?”

“I'm a jackal,” he replied, “and my name is Weak Wit.
I have no family and dwell in this jungle as if I were dead.
Now that I have found a friend in you, I am no longer alone
and can return to the world of the living. From now on I

shall follow you everywhere, come what may.”
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mrgen’ dktam, «evam astu.» tatah paécad astam|gate sa-
vitari bhagavati maricijmalini tau mrgasya vasabhtimim ga-
tau. tatra campakajvrksajsakhayam Subuddhijnima kako
mrgasya cirajmitram nivasati. tau drstva kako 'vadat: «sa-
khe, Citranga, ko ’yam dvitiyah?»

mrgo brite: jambuko ’yam. asmatsakhyam icchan aga-
tah.»

kako brite: «mitra, akasmad agantuna saha maitri na

yukea. tatha ¢’ 6ktam—

aljhatalkulal$ilasya vaso deyo na kasya cit:

marjarasya hi dosena hato grdhro Jaradgavah.» [56]
tav ahatuh, «katham etat?» kakah kathayati—

3
«ASTI BHAGIRATHITIRE Grdhrakiitanamni parvate mahan

parkatijvrksah. tasya kotare daivaldurjvipakad galitajnakha]
nayano Jaradgavajnama grdhrah prativasati. atha krpaya taj|
jivanaya tad|vrksalvasinah paksinah sv)jaharat kim cit kim
cid uddhrtya dadati. ten’ 4sau jivati, $avakanam raksanam
karoti.

atha kada cid Dirghakarnajnima marjarah paksijéavakan
bhaksayitum tatr’ agatah. tatas tam ayantam drstva paksilsa-
vakair bhay’|artaih kolahalah krtah. tac chrutva Jaradgaven’

oktam: ko ’yam ayati?
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THE OLD VULTURE AND THE CAT

The deer gave his consent and when the Sun god had
set with his garland of rays, they both went to the deer’s
home. There, on the branch of a chdmpaka tree, lived a
crow named Sharp Wit, the old friend of the deer. Seeing
the two arrive, the crow asked: “My friend Spotted-Body,
who is this with you?”

“This is a jackal who has come here to be our friend,”
the deer replied.

The crow cautioned him: “My friend, it is not right to
become friends with someone who has just appeared out of
nowhere. As it is said:

One should never invite home someone whose family
and nature are unknown: it was for the crimes of the

cat that the vulture Old-Eye was killed.”

The other two asked how it had happened, and the crow
related:

3
“ONCE THERE WAS a giant fig tree on the mountain called

Vultures’ Peak, beside the Ganges. In its hollow lived a
vulture named Old-Eye, who had lost his talons and eyes
through the ill-ripening of fate. Out of pity, the birds liv-
ing on the same tree gave him scraps of their own food to
keep him alive. He managed to survive and looked after the
fledgling birds.

One day a cat named Long-Ear came there to eat the
fledglings. When the small birds saw him arrive, they got
scared and made a great clamor. Hearing them, Old-Eye
asked: “Who comes here?’
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Dirghakarno grdhram avalokya sabhayam aha: ha, hato
smi. yatah,

tavad bhayasya bhetavyam
yavad bhayam anfagatam.
agatam tu bhayam viksya

narah kuryad yath”|6citam. [57]

rigo  adhun” 4sya samnidhane palayitum aksamah. tad yatha
bhavitavyam tad bhavatu. tavad vi$vasam utpady’ 4sya sa-
mipam upagacchami.»
ity alocy’ 6pasrty’ abravit: <rya, tvam abhivande.
grdhro ’vadat: kas tvam?
so 'vadat: «marjaro "ham.
grdhro briite: «diram apasara. no cedd hantavyo ’si maya.»
L5 marjaro vadat: $rilyatam tavad asmad|vacanam. tato yady

aham vadhyas, tada hantavyah. yatah,

jatimatrena kim ka$ cidd

hanyate pijyate kva cit?
vyavaharam parijhdya

vadhyah pijyo ’tha va bhavet. [58]

grdhro brate: brahi kimjartham agato ’si.»
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Long-Ear saw the vulture and spoke fearfully to himself:
‘Alas, I am finished! For,

One should be afraid as long as the source of fear is
not present. But when one sees it coming, one should

act appropriately.

Now that this vulture is close by, I cannot escape. What 1.140
will happen must happen. But I'll just approach him to win
his trust.’

After making this decision, he went up to the vulture and
said: “Sir, I salute you.’

The vulture asked: “Who are you?’

‘Tam a cat,” he replied.

The vulture threatened him: ‘Go away from here, or I
shall kill you!”

‘First, listen to my words,” said the cat. “Then if you have 1145
to kill me, go ahead. For,

Should anyone ever be killed, or revered, solely on
the grounds of race?* Shouldn’t his acts be examined

before he is either executed or worshipped?’

The vulture consented: “Tell me why you have come here.’
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so 'vadat: @ham atra Gangaltire nityajsnayl brahmacari
candrayanalvratam acarams tisthami. yiiyam dharmajjiana)
ratd iti vi§vasabhiimayah paksinah sarve sarvada mam’ 4gre
prastuvanti. ato bhavadbhyo vidyavayolvrddhebhyo dhar-
mam $rotum ih’ agatah. bhavanta$ ¢’ 4itadr$a dharmaljfia
yan mam atithim hantum udyatah. grhastha|dharmas ¢ 4i-

sah:

arav apy ucitam karyam

atithyam grham agate.
chettuh par§vajgatam chayam

n’ 6pasamharate drumah. [59]

riso  yadiva dhanam n’ 4st, tada pritijvacas” apy atithih pajya

eva. yatah,

trnani, bhimir, udakam, vak caturthi ca sanrca—
etany api satam gehe n’ 6cchidyante kada cana. [60]

aparam ca,
nirjgunesv api sattvesu

dayam kurvanti sadhavah.
na hi samharate jyotsnam

candra$ candalajve$manah. [61]

anyac ca,
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THE OLD VULTURE AND THE CAT

The cat replied: ‘Ilive here on the bank of the Ganges and
take my ritual bath regularly, observe chastity and practice
the lunar fast.* Every bird that I trust always praises you
in my presence, saying that you are devoted to the study
of religious duties. Therefore, since you are a wise and ex-
perienced person, I have come here to profit from your
learning. But knowledgeable as you are with regard to your
duties, you intend to kill me, your guest! Yet the duty of a
householder is this:

Even if one’s enemy pays a visit, he should be hos-
pitably received. A tree does not withdraw its shade
even from the person felling it.

And even if one is not wealthy, one can always honor 1150
one’s guest with kind words. For,

A straw mat and a place to sit down, water and,
fourthly, kind words—these are never refused in the

house of the good.
Also,

Good people pity all creatures, even those without
virtues. Indeed, the moon does not withhold its light
even from an outcast’s hovel.

What’s more,
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gurur Agnir dvijjatinam;
varnanam brahmano gurub;
patir eko guruh strinam—

sarvatr’ Abhyagato guruh. [62]

atithir yasya bhagn’jaso grhat pratinivartate,

sa tasmai duglkrtam dattva punyam adaya gacchati. [63]
anyac ca,

uttamasy 4pi varnasya nico pi grham agatah
y 1asy: et gatall

pijaniyo yathalyogyam—sarvaldevajmayo ‘tithih. [64]

grdhro vadat: amarjaro hi mamsajrucih. paksijéavakas ¢
Atra nivasanti. ten’ 4ham evam bravimi.,

tac chrutva marjaro bhiimim sprstva karnau spréati. brite
ca: «maya dharmal$astram $rutva vitajragen’ édam dugkaram
vratam cindrayanam adhyavasitam. paras|param vivadama-
naniam api dharmal$astrainam «ahimsa paramo dharma ity

atr’ ikajmatyam. yatah,

sarvalhimsajnivrtta ye narah, sarvalsahas ca ye,

sarvasy’ aérayalbhitas ca, te narih svargalgaminah. [65]

eka eva sulhrd: dharmo, nidhane ’py anuyati yah.

$arirena samam nasam sarvam anyat tu gacchati. [66]
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Fire is honored by the twice-born, brahmins are hon- 1155
ored by all social classes, and a wife honors only her
husband—but a guest is honored everywhere.

If your guest leaves your house with his expectations
dashed, his sins will be transferred to you and your
merits to him.

Furthermore,

Even when a member of the lowest caste visits a house-
hold of the highest caste, he should be worshipped
there in the appropriate manner—a guest represents

all the gods in himself.’

The vulture replied: ‘Cats like meat, and little fledglings
live here. That’s why I spoke as I did.’

The cat touched the ground and his ears to show that 1160
he was horrified to hear such things.* Then he said: ‘T have
studied the books on religious duty, have renounced all
desire and undertaken the difficult lunar fast. Although au-
thorities on religious duty disagree with each other on many
points, they unanimously declare that the ultimate moral
obligation is non-violence. For,

Men who refrain from all forms of violence, who can
endure anything, and to whom anybody can turn for
help—such men go to heaven.

There is only one friend that follows you even in death:

religious merit. Everything else perishes together with
the body.
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anyac ca,

yo ’tti yasya yada mamsam, ubhayah padyat’ antaram:
ekasya ksanika pritir, anyah pranair vimucyate. [67]

api ca,

martavyam it yad dubkham purusasy’ 6pajayate
$akyate n’ Anumanena parena parivarnitum. [68]

érnu punah,

svalcchandajvanaljatena
$aken’ 4pi prapiryate—
asya dagdh’|6darasy’ arthe
kah kuryat patakam mahat? [69]

evam vi§vasya sa marjaras tarulkotare sthitah. tato dinesu
gacchatsu paksi$avakan akramya kotaram aniya pratylaham
khadati. yesam apatyani khaditani taih $okK'[artair vilapad-
bhis tato jijfiasa samarabdha. tat parijfidya marjarah kotaran
nihsrtya bahih palayitah. pascat paksibhir itas tato nirapa-
yadbhis tatra tarulkotare $avak’|asthini praptani. anfantaram
anen’ 4iva Jaradgaven’ 4smakam $avakah khadita iti sarvaih
paksibhir niscitya grdhro vyapaditah.

ato "ham bravimi: «ajjhatakulajsilasy’ éty> adi.»

&0
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THE OLD VULTURE AND THE CAT
Also,

When someone eats the flesh of someone else, remem-
ber the difference between them: one hasa momentary
pleasure while the other loses his life.

And further,

The suffering a man feels when he knows he is about
to die cannot be comprehended as a matter of logic by
someone else.

Again, listen:

A hungry stomach can be filled with the vegetation
that grows wild in the forest. So who would need to
commit a sin for his stomach?’

In this way the cat won the vulture’s trust and stayed on
in the hollow of the tree. As the days went by, he preyed
on the nestlings, brought them to the hollow and ate them.
The birds that lost their offspring were distraught with grief.
While lamenting their fate, they began to investigate what
had happened. When the cat learned this, he sneaked out
of the hollow and escaped. Meanwhile the birds, looking
around everywhere, discovered the bones of their young
in the hollow of that tree. Concluding from this that it
was Old-Eye who had eaten their fledglings, they killed the
vulture.

That’s why I 'say: ‘One should never invite home someone
whose family and nature are unknown: it was the cat’s fault

that the vulture Old-Eye was killed.””

M
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ity akarnya sa jambukah salkopam aha: «<mrgasya pratha-
maldar$analdine bhavan apy aljfiatakulal$ila eva. tat katham
bhavata sah’ ditasya sneh’|Anuvrttir uttar’|dttaram vardhate?

yatra vidvajljano n’ 4sti, §laghyas tatr’ alpajdhir api.
nirastajpadape desa erando 'pi drumayate. [70]

anyac ca,

ayam nijah paro v’ éth ganana laghulcetasim;
udaralcaritinam tu vasudh” 4iva kutumbakam. [71]

r17s  yath” 4yam mrgo mama bandhus, tatha bhavan api.»
mrgo ’bravit: «kim anen’ 6ttar|6ttarena? sarvair ekatra

visrambh’jalapaih sukhibhih sthiyatam. yatah,

na kas cit kasya cin mitram, na ka$ cit kasya cid ripuh.
vyavaharena mitrani jayante ripavas tatha.» [72]

kaken’ 6ktam, «evam astu.» atha pratah sarve yath”jabhi-
mata|de$am gatah.
ekada nibhrtam $rgalo briite: «sakhe, asmim van’aika|dese
sasyalpirnalksetram asti. tad aham tvam nitva dar$ayami.»
ri8o  tatha krte sati sa mrgah pratylaham tatra gatva sasyam
khadati. atha ksetra|patina tad drstva paso niyojitah. anjan-
taram punar agato mrgah paair baddho 'cintayat: <ko mam
itah kala|pasad iva vyadhajpasgat eratum mitrad anyah samar-
thah?»
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Hearing this, the jackal retorted angrily: “The day you
saw the deer for the first time, your family and your nature
were also unknown to him. So how can his friendship with
you develop further?

Where nobody is learned, even a half-wit can be
y

praised. Where there is no timber, even a castor-oil

plant can pass for a tree.

Also,

“This is mine, but that belongs to someone else’—only
the small-minded argue this way; but those who act
nobly consider the whole world to be their family.

Just as the deer is my friend, so are you too.” LI75
The deer intervened: “What's the use of these arguments?
Let’s all stop arguing and live happily together. For,

Nobody is a friend of anybody, nobody is an enemy of
anybody. A friend or an enemy is recognized as such

by his deeds.”

The crow relented, and the next morning each went off
where he wished.

One day the jackal spoke privately to the deer: “My
friend, there’s a field full of corn in a certain part of this
jungle. I shall lead you there and show it to you.”

After they had visited the place, the deer went there every 1.180
day to feed on the corn. The farmer who owned the field
saw this and set up a trap. When the deer returned, he got
caught in it. He started thinking: “Who else other than my
friend would be able to save me from this hunter’s snare,
which is like the noose of Death?”
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tatr’ Antare jambukas tatr’ agaty’ 6pasthito "cintayat: «pha-
lita tavad asmakam kapata|prabandhena manorathalsiddhih.
etasy’ 6tkrtyamanasya mamsasrglliptany asthini may” 4va-
$yam praptavyani. tani bahulyena bhojanani bhavisyanti.»

mrgas tam drstv” 6llasito briite: «sakhe, chindhi tavan

mama bandhanam, saltvaram triyasva mam. yatah,

apatsu mitram janiyad, yuddhe $aram, rne $ucim,

bharyam ksinesu vittesu, vyasanesu ca bandhavan. [73]

aparam ca,

utsave, vyasane ¢ Aiva, durjbhikse, rastrajviplave,

raja|dvare, $masane ca yas tisthati, sa bandhavah.» [74]

jambuko muhur muhuh pasam viloky’ Acintayat: «drdhas
tavad ayam bandhah.» brate ca: «sakhe, snayunirmica ete
pasah. tad adya bhattarakajvare katham etan dantaih spréa-
mi? mitra, yadi citte n’ 4nyatha manyase, tada prabhate yat
tvaya vaktavyam tat kartavyam.»

ity uktva tatsamipa atmanam acchadya sthitah. anjan-
taram sa kakah pradosalkale mrgam anjagatam avaloky’ étas
tato 'nvisya tathalvidham drstv” 6vica: «sakhe, kim etat?»

mrgen’ Oktam: «avadhiritajsuhrdjvakyasya phalam etat.

tatha ¢’ dktam—
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In the meantime, the jackal arrived and started thinking:
“My wish has come true, thanks to my clever scheme! When
this deer is chopped up, I shall certainly get something of his
bones, all sticky with flesh and blood. That will be plenty
of food for me.”

When the deer saw him, he was relieved: “My friend, cut
off my bonds and be quick to release me! For,

One knows one’s true friends in calamitous times,
heroes are known in battle, an honest man when in
debt, a true wife when one’s wealth is lost and true
relatives in difficult situations.

Also,

A true friend stands by one in feast or misery, in famine
or when the kingdom dissolves, at the royal gates as
well as at the cremation ground.”

The jackal made repeated inspections of the snare and
saw that it was very strong. So he said: “My friend, this trap
is made of sinews. Since today is Sunday, how can I touch
it with my teeth?* If you do not think ill of me, my friend,
then tomorrow morning I will do what you ask.”

Saying this, the jackal hid himself nearby and waited.
Next morning the crow saw that the deer had still not come
back. He searched for him here and there, and when he
found him in the trap he asked: “My friend, what is this?”

The deer replied: “This is what happens when you don’t

listen to a friend’s advice. As it is said:
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sulhrdam hitalkimanam yah érnoti na bhasitam,
vipat samnihita tasya, sa narah $atrujnandanah.» [75]

rgo  kiko briite: «sa vafcakah kv’ aste?»
mrgen’ 6ktam: «mad|mams’jArthi dsthaty atr’ diva.»
kako briite: «uktam eva maya piirvam,

aparadho na me ’st’ ith—n’ Aitad viévasalkaranam.
vidyate hi nréamsebhyo bhayam gunavatam api. [76]

dipajnirvanagandham ca, suhrdjvaikyam, arundhatim,
na jighranti, na §rnvanti, na pa$yanti gat'|ayusah. [77]

195 parokse karyalhantaram
pratyakse priyajvadinam
varjayet tadréam mitram
visakumbham payo/mukham.» [78]

tatah kiko dirgham nih$vasya: «are vaficaka, kim tvaya
papalkarmana krtam? yatah,

samlapitanaim madhurair vacobhir
mithy”|6pacarai$ ca vasikrtanam
asavatam $raddadhatim ca loke
kim arthinam vaficayitavyam asti? [79]

upakarini vi§rabdhe

$uddhajmatau yah samacarati papam,
tam janam ajsatyajsamdham,

bhagavati vasudhe, katham vahasi? [80]
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If you do not listen to your friends who wish you well,
you will be in danger, to your enemy’s delight.”

“Where is that traitor?” the crow asked. L.I90
“He is nearby,” the deer replied, “waiting to eat my flesh.”
“I have told you before,” observed the crow,

“Just because someone says he’s harmless is no reason
to trust him. Even the virtuous are afraid of the wicked.

They are dead who cannot smell the odor of an ex-
tinguished lamp, who do not listen to their friend’s
advice and who do not see the morning star.*

A friend who speaks sweetly to your face but acts 195
against you behind your back should be avoided like
a milk-topped pot of poison.”

Then the crow sighed deeply: “O you wicked fraudster,

what have you done? For,

You make your hopeful supplicants converse with
sweet words and you charm them with false services so
that they then place all their trust in you in this world.
Why do you need to deceive them?

O goddess Earth, how can you bear on your surface
those who break their promises, who harm helpful,
trusting and honest people?
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durfjanena samam sakhyam pritim ¢’ 4pi na karayet.

usno dahati ¢’ Angarah $itah krsnayate karam. [81]

atha va sthitir iyam durfjananam,

prak padayoh patati, khadati prsthajmamsam,
karne kalam kim api rauti $anair vicitram,
chidram nirGipya sahasa pravi$aty ajsankah—

sarvam khalasya caritam masakah karoti. [82]

durfjanah priyajvadi ca n’ ditad vi$vasakaranam.

madhu tisthati jihv”|agre hrdi halahalam visam.» [83]

atha prabhate ksetralpatir lagudajhastas tam pradesam
agacchan kaken’ 4valokitah. tam alokya kaken” 6ktam: «sa-
khe mrga, tvam dtmanam mrtavat samdréya, vaten’ ddaram
purayitva, padan stabdhilkrtya tistha. yad” dham $abdam
karomi, tadd tvam utthaya sa|tvaram palayisyase.»

mrgas tath” diva kakalvacanena sthitah. tatah ksetra|pa-
tina hars’|6tphullallocanena tathalvidho mrga alokitah. «ah,
svayam mrto s ity» uktvda mrgam bandhanan mocayitva
pasan grahitum sajyatno babhiva. tatah kakaj$abdam éru-
tvid mrgah sajtvaram utthaya paldyitah. tam uddiéya tena
ksetralpatina ksiptena lagudena érgalo hatah. tatha ¢ 6k-

tam—
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One should not form friendships with wicked people
or nurture affection for them. A piece of charcoal burns
your hand when it is hot, and blackens it when it is

cold.
Or one could say this about wicked people:

First it falls at your feet and then it bites at your back,
making a long, sweet, and melodious humming in
your ears; seeing a point of entry, it trespasses without
fear—thus does a mosquito imitate a villain.

A wicked man who speaks sweetly should not be
trusted. There is honey on the tip of his tongue, but
deadly poison in his heart.”

At dawn, when the crow saw the farmer arrive with a
cudgel in his hand, he said to the deer: “My friend, pretend
you are dead. Fill your stomach with air, stiffen your legs
and do not move! When I call out, get up and run away
quickly.”

The deer did exactly as the crow had instructed and the
farmer, seeing him in that state, was so happy that his eyes
opened wide. “Ah, you are already dead!” said he, and re-
leasing the deer from the bonds, he busied himself with
collecting the ropes. Upon hearing the crow’s call, the deer
leaped up quickly and fled. The farmer hutled his cudgel
in the deer’s direction, and it killed the jackal. And so it is
said:
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tribhir varsais, tribhir masais,
tribhih paksais, tribhir dinaih,
atyutkataih papalpunyair
ik’ diva phalam aénute. [84]

ato "ham bravimi: «bhaksyabhaksakayoh pritir» ity adi.

)
kakah punar aha—

«bhaksiten’ api bhavata n’ aharo mama puskalah.
tvayi jivati jivami Citragriva iv’ 4njagha. [8s]

anyac ca,

tira§cam api viévaso drstah puny’jdikakarmanam.
satam hi sadhuléilatvat svalbhavo na nivartate. [86]

kim ca,

sadhoh prakopitasy’ 4pi mano n’ ayati vikriyam.
na hi tapayitum $akyam sagar’ambhas trn’|6lkaya.> [87]

Hiranyako brite: «apalas tvam. capalena saha snehah

sarvatha na kartavyah. tatha ¢’ 6ktam:

mirjaro, mahiso, mesah, kakah, kajpurusas tatha—
vi$vasat prabhavanty ete; vidvasas tatra n’ 6citah. [88]
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Whether in three years, three months, three fortnights ~ 1.205
or three days, one always reaps the fruit of one’s good
or bad acts in this world, such is their power.

That’s why I say: “If prey and predator grow to like each
other, it leads to misfortune. The deer that was trapped by
the jackal was saved by the crow.”

[

Then the crow spoke again:

‘Even if T were to eat you, you would not be nourishing
food for me. But if you live, I too live, O sinless one,

as did Speckled-Neck.
Also,

Even animals trust each other if their behaviorisalways 1210
meritorious, for the good nature of the virtuous does
not change.

Moreover,

The nature of a virtuous man does not change, even if
he is angry. The water of the ocean cannot be heated
with a straw torch.’

Golden said: “You are capricious, and one should not be
friends with capricious characters under any circumstances.
As it is said:

The cat, the buffalo, the ram, the crow and wicked
men—they master us through our trust; one should
not rely on them.
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r21s  kim ¢ Anyat. $atrujpakso bhavan asmakam. uktam ¢’ 4i-
tat:

$atruna na hi samdadhyat sujslisten’ 4pi samdhina.
sultaptam api paniyam $amayaty eva pavakam. [89]

durfjanah parihartavyo

vidyay” alamlkrto ’pi san.
manina bhisitah sarpah,

kim asau na bhayam|karah? [90]

yad al$akyam na tac chakyam,

yac chakyam $akyam eva tat.
n’ ddake $akatam yati,

na ca naur gacchati sthale. [91]

aparam ca,

1220  mahat” 4py arthalsirena yo viévasiti $atrusu,
bharyasu ca viraktasu, tadjantam tasya jivanam.» [92]

Laghupatanako briite: ¢rutam maya sarvam. tath” pi
mama ¢ Aitavan samkalpas «tvaya saha sauhrdyam avasyam
karaniyamb iti. no ced anjaharen’ atmanam vyapadayisyami.
tatha hi,

mrd|ghatavat sukhabhedyo
duhjsamdhanas ca durfjano bhavati.
suljanas tu kanakajghatavad

durlbhedyas ¢’ a$u samdheyah. [93]
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Also, you are on our enemy’s side. And it is also taught: 1215

One should not make peace with the enemy, not even
with a well-defined peace treaty. Water, even if it is
hot, will quench a fire.

An evil person should be rejected even if he is adorned
with learning. A snake is ornamented with a gem,* but
isn’t it still dangerous?

What is impossible is not possible, what is possible
remains possible. A chariot cannot sail on water and a
ship cannot travel on dry ground.

Also,

If you trust your enemy or your disaffected wife only 1220
because you have given them money—even if you have
given them a lot—that’s the end of your life.”

Fast-Flying said: ‘T have heard all this. Still, I really want
to be your friend, by any means. If you spurn me, I shall
starve myself to death. In other words:

Friendship with a bad person is like a clay pot—easy
to break but difficult to put back together. Friendship
with a good person is like a golden vase—difficult to

break but easy to put back together.
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kim ca,

dravatvat sarvajlohanam,
nimittan mrgapaksinam,
bhayal lobhiac ca markhanam

samgatam dar$anat satam. [94]
kim ca,

narikelajsam’jakara dréyante hi suhrjjjanah.
anye badarik”|akara: bahir eva manojharah. [95]

snehajchede ’pi sadhiinam guna n’ ayandi vikriyam;

bhange’pi hi mrnalanam anubadhnanti tantavah. [96]
anyac ca,

$ucitvam, tyagita, $auryam,
samanalsukhalduhkhata,
daksinyam ¢’ 4nuraktis ca,

satyata ca—suhrd|gunah. [97]

etair gunair upeto bhavadjanyo maya kah sulhrt praptav-
yah? ity adi tadjvacanam akarnya, Hiranyako bahir nihsrty’
aha: @pyayito ham bhavat” Anena vacan’Amrtena. tatha ¢

oktam,
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Besides,

Various kinds of metals can be alloyed because they
melt, beasts and birds can be allied because of their
common aim, fools because they have the same fears
and desires, and good people because they have the
same view of things.

Furthermore, L225

Friends are like coconuts: hard on the outside and
sweet on the inside.* Others are like jujubes: they are
nice only on the outside.

The qualities of good people do not change, even if
their affection towards us ceases; when the lotus stalk
is broken, its fibers still cling to it.

Also,

Honesty, generosity, courage, equanimity in pleasure
and pain, politeness, affection, truthfulness—these are
the charactersitics of a true friend.

Endowed with these qualities, who other than you could 1.230
become my friend?” Hearing Fast-Flying’s discourse as it
continued in similar vein, Golden came out and said: ‘T am

flactered by your words, sweet as the nectar of immortality.
And it is said:
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gharm’jartam na tatha sul$italajjalaih
snanam, na muktavali,
na érikhandajvilepanam sukhayati
pratylangam apy arpitam
pritya saj|janalbhasitam prabhavati
prayo yatha cetasa$
sadlyuktya ca puraskrtam sulkrtinim

akrstimantr’|dpamam. [98]

anyac ca,

rahasyalbhedo, yacha ca,
naisthuryam, calajcittata,
krodho, nihjsatyata, dytitam—

etan mitrasya diisanam. [99]

anena vacanalkramena tad ekaldiisanam api tvayi na lak-

syate. yatah,

1235 patutvam satyalvaditvam
kathajyogena budhyate.
astabdhatvam ajcipalyam
pratyaksen’ dvagamyate. [100]

aparam ca.
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Neither a bath of cool water, nor a necklace of pearls,
nor sandalwood paste covering the whole body relieves
a heat-struck man as much as the affectionate and well-
argued words of good people delight the hearts of the

virtuous, words that act like a charm of attraction.

Also,

Disclosing a secret, begging, harshness, lack of con-
centration, a mean temper, dishonesty and gambling

are grievous faults in a friend.

You haven't got a single one of the faults mentioned in

this adage. For,

Sharpness and truthfulness can be recognized through ~ 1.235
conversation. Energy and a capacity for concentration

can be ascertained through observation.

Also,
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anyath” diva hi sauhiardam
bhavet svacch’|antar’|aitmanah;
pravartate ‘nyatha vani
$athy’|6pahatalcetasah. [101]

manasy anyad, vacasy anyat,
karyam anyad durjatmanam.
manasy ekam, vacasy ekam,

karmany ekam mah”jatmanam. [102]

tad bhavatu bhavato ’bhimatam eva.»

ity uktva Hiranyako maitryam vidhaya bhojanajvisesair
vdyasam samtosya vivaram pravistah. vayaso ’pi svasthanam
gatah. tatah prabhrti tayor anyony’jaharajpradanena kugalal
praénair visrambh’jalapais ca kalo ’tivartate.

ekada Laghupatanako Hiranyakam aha: <akhe, kastataral
labhy’jaharam idam sthanam; tat parityajya sthan’[Antaram
gantum icchami.

iranyako briite: <mitra, kva gantavyam? tatha ¢’ 6ktam,
Hiranyako briit tra, kva gantavyam? tath

calaty ekena padena,
tisthaty ekena buddhiman.
n’ 4jsamiksya param sthanam

pirvam dyatanam tyajet.» [103]

viyaso briite: <asti sulnirGpitam sthanam.,

Hiranyako ’vadat: «kim tat?
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The affection of a pure-minded person is clearly dif-
ferent from that of a deceitful one, and the speech of a
deceitful person is easily distinguishable from that of

a pure-minded one.

The wicked think one thing, say something else, and
do yet another thing. Great souls think, say and do the

same.

So let it be as you wish.’

Saying this, Golden and the crow became friends. Golden 1.240
entertained him with special food and then returned to his
burrow. The crow also went home. Thenceforth, they spent
their time exchanging food, asking after each other’s welfare
and chatting confidentially.

One day Fast-Flying said to Golden: ‘My friend, it’s be-
coming difficult to find food in this place; I would like to
leave and go somewhere else.’

Golden replied: ‘My friend, where would you go? As it

is said:

The wise walk with one foot and stop with the other;
one should never leave one’s former place before in-

specting the new one properly.’

The crow said: “There is a well-tested place.’
‘Where?” Golden inquired. 1.245

137



FRIENDLY ADVICE

viyaso briite: «asti Dandak’|Aranye Karparagaur’jabhidha-
nam sarah. tatra ciralkal’|6parjitah priyajsuhrn me Manthar’|
abhidhanah kacchapo dharmikah prativasati. yatah,

par’|opadese pandityam

sarvesam sulkaram nrnam;
dharme sviyam anusthanam

kasya cit tu mah”jatmanah. [104]

sa ca bhojanajvi$esair mam samvardhayisyati.
Hiranyako ’py aha: «tat kim atr’ 4vasthaya maya kartav-
yam? yatah,

1250 yasmim deée na sammano,
na vrttir, na ca bandhavah,
na ca vidy”jagamah ka$ cit—
tam de$am parivarjayet. [105]

aparam ca,

lokalyatra, bhayam, lajja,
daksinyam, tyagajlata:
pafica yatra na vidyante,
na kuryar tatra samsthitim. [106]

tatra, mitra, na vastavyam
yatra i’ 4sti catustayam:
rnaldaa ca, vaidya$ ca,
érotriyah, saljala nadi. [107]
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The crow replied: “The Camphor-White lake in the D4n-
daka forest. A dear old friend of mine lives there, a pious

tortoise named Slow-Mo. For,

It’s easy for anyone to give other people instructions;
but to perform one’s own duties is something only a

few great souls can do.

And he will offer me good food.’
‘So why should I stay on here?” Golden continued. ‘For,

One should leave a place in which one cannot com- 1250
mand any respect, cannot make a living, has neither

relatives nor the possibility of learning anything.

Also,

One should not take up residence in a country where
there is no possibility of subsistence, where people fear
no one and are ashamed of nothing, where there is no

courtesy and no generosity.

My friend, do not live in a place where one of these
four is lacking: a money-lender, a doctor, a learned

brahmin and a river that never runs dry.
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tato mam api tatra naya.
1255 atha vayasas tatra tena mitrena saha vicitrakath”jalapaih
sukhena tasya sarasah samipam yayau. tato Mantharo darad
avalokya Laghupatanakasya yath’|6citam atithyam vidhaya

misikasy’ atithifsatkaram cakara. yatah,

balo va, yadi va vrddho,
yuva va grham agatah
tasya puja vidhatavya—

sarvatr’ Abhyagato guruh. [108]

vayaso 'vadat: «sakhe, Manthara, salvi$esalpijam asmai
vidhehi. yato ’'yam punyalkarmanam dhurinah karunyajra-
tn'jakaro Hiranyakanama masikajrajah. etasya gunalstutim
jihvajsahasraldvayen’ 4pi sarpajrdjo na kada cit kathayitum
samarthah syat.»

ity uktva Citragriv'|6pakhyanam varnitavan. Mantharah
sladaram Hiranyakam sampajy’ aha: bhadra, atmano nir|
janajvan’|agamanalkaranam akhyayitum arhasi.

Hiranyako ’vadat: «kathayami. érayatam.
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So take me there too!”

Then the crow, gossiping about various things with his 1255
friend, traveled to the lake at a leisurely pace. Slow-Mo saw
them from a distance, welcomed Fast-Flying appropriately

and also received the mouse hospitably. For,

Whether it is a boy, an old man or a young man that
visits your home, he should be duly honored—a guest

is always a distinguished person.

The crow said: ‘My friend Slow-Mo, welcome him with
special offerings, for here is the first among the meritorious,
an ocean of compassion, the king of mice, called Golden.
Even the king of snakes, although he has one thousand
double-tongues, would never be able to sing the praise of
all his qualities.’

Thereupon he related the story of Speckled-Neck. Slow-
Mo honored Golden respectfully and asked: ‘Sir, please tell
me the reason why you have come to live in a desolate forest.”

Golden replied: T shall explain it to you. Listen.
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4

1260 AsTI Campak|abhidhanayam nagaryam parivrajakjivasa-
thah. tatra Cadakarno nama parivrar prativasati. sa ca bho-
jar’|avasistajbhiks”|Annajsahitam bhiksa|patram nagaldanta-
ke ’vasthapya svapiti. aham ca tad annam utplutya praty|
aham bhaksayami. anjantaram tasya priyajsuhrd Vinakarno
nama parivrijakah samayarah. tena saha katha|prasang’|ava-
sthito mama tras’[Artham jarjarajvamsalkhandena Cadakar-
no bhiimim atadayat. Vinakarna uvica: «sakhe, kim iti ma-

ma kathajvirakto 'ny’asakto bhavan?»
Cadakarnen’ 6ktam: «mitra, n’ dham virakeah. kim tu
pas$y’ 4yam miisiko mam’ Apakari sada patrajstham bhiks”|

Annam utplutya bhaksayati.»

Vinakarno nagaldantakam viloky’ aha: «<katham muasikah
svalpabalo ’py etavad diiram utpatati? tad atra ken’ 4pi kara-

nena bhavitavyam. tatha ¢’ 6ktam:

n’ 4kasmad yuvati viddham
kesesv akrsya cumbati
patim nir/dayam alingya—

hetur atra bhavisyati.» [109]

Cuadakarnah prechati: «katham etat?» Vinakarnah katha-
yati—
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4
THERE IS A MONASTERY of itinerant monks in the city called 1.260

Champaka. In it lived a monk called Tuft-Ear. He used to
beg for food, and after his meal, he would hang his begging
bowl with the leftovers in it on a peg before going to sleep.
I used to jump up there and eat the food every day. One
day a close friend of his dropped by, a monk called Lute-
Ear. While engaged in conversation with Lute-Ear, Tuft-Ear
kepthitting the ground with an old bamboo stick to frighten
me. Lute-Ear asked: “My friend, why are you busy doing
something else, and not interested in my story?”

Tuft-Ear replied: “My friend, I am interested, but look
how this mouse troubles me. It keeps jumping up here and
eating the food I've collected in my begging bowl.”

Lute-Ear looked at the peg and said: “How is it possible
that a creature as weak as a mouse can jump so high? There

must be an explanation. As it is said:

A young woman wouldnt pull her aged husband to-
wards her by his hair and give him kisses and tight
embraces out of the blue—there must be a reason for

»

it.

Tuft-Ear asked him how this had happened, and Lute-Ear
related:
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5
1.265 «ASTI GAUDA|VISAYE Kau$ambi nama nagari. tasyam Canda-

nadisajnima vanin mahajdhano nivasati. tena pa$cime vaya-
si vartamanena kam’|Adhisthita|cetasa dhanajdarpal Lilavati
nama vanik|putri parinita. sa ca Makaralketor vijayajvaija-
yant” iva yauvanavati babhiiva. sa ca vrddhajpatis tasyah

samtosdya n’ Abhavat. yatah,

$asin’ va him’jartanam, gharm’jartanam ravav iva,

mano na ramate strinam jarajjirn’[éndriye patau. [110]

anyac ca,

palitesv api drstesu
pumsah ka nama kamita?
bhaisajyam iva manyante

yad anyajmanasah striyah. [111]

sa ca vrddhalpatis tasyam ativ’ 4nuragavan. yatah,

1270 dhan’|asa jivit]asa ca gurvi pranabhream sada.

vrddhasya taruni bharya pranebhyo ’pi gariyasl. [112]

n’ dpabhoktum na ca tyaktum $aknoti visayan jarT;

asthi nir/dasanah §v” éva jihvaya ledhi kevalam. [113]
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THE OLD MAN AND HIS YOUNG WIFE

5
“THERE Is A CITY in the Gauda country, called Kaush4- 1.265

mbi. An immensely rich merchant named Chéndana-dasa
lived there. In the latter part of his life lust governed his
thoughts and, in a vain demonstration of what fortune can
buy, he married the daughter of a fellow merchant, a girl
named Playful. This young woman was virtually a banner
proclaiming the victory of the god of love. Her old husband
was unable to satisfy her. For,

Those who suffer from cold are not pleased to see
the moon, and those who are tormented by heat do
not welcome the sun; and the female heart takes no
pleasure in a husband whose body has been worn out

by age.
Also,

How can a man still be a lover when his hair has turned
gray? Women take him like medicine while their hearts
are set on others.

But the old man was deeply in love with her. For,

People always desire wealth and long life most of all. 1270
But to an old man, a young wife is dearer than his own

life.

An old man can neither enjoy his pleasures nor give
them up. He is like a toothless dog lapping at a bone

with its tongue.
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atha sa Lilavati yauvanaldarpad atikrantalkulajmaryada
ken’ 4pi vanik|putrena sah’ 4nuragavati babhava. yatah,

svatantryam, pitrjmandire nivasatir,
yatr”|Otsave samgatir,
gosthilptirusajsamnidhav ajniyamah,
vaso videse tatha,
samsargah saha pumscalibhih, ajsakrd
vrtter nijayah ksatih,
patyur vardhakam, irsitam, pravasanam—
nasasya hetuh striyah. [114]

aparam ca,

1275 panam, durljanajsamsargah, patya ca viraho, "ranam,
svapna$ ¢ Anyalgrhe vaso: narinam dasanani sat. [115]

sulripam purusam drstva bhrataram yadi va sutam
yonih klidyati narinam amalpatram iv’ imbhasa. [116]

kim ca,

sthanam n’ 4sti, ksanam n’ 4sti,
o’ 4sti prarthayita narah:

tena, Narada, narinam
satitvam upajayate. [117]

striyo hi capala nityam, devanam api vi§rutam.
ta$ ¢’ api raksitd yesam, te narah sukhalbhaginah. [118]
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Now Playful, in her youthful pride, and transgressing all
decency without any regard for her family, fell in love with
the son of another merchant. For,

Liberty, living in her father’s house after marriage,*
meeting people at festive processions, lack of restraint
near groups of men, living abroad, the company of
brazen women, frequently breaking the rules of proper
conduct, and the old age, jealousy or absence of her
husband—these are the reasons why a woman may

fall.
Also,

Drinking, the company of bad people, being separated 1275
from her husband, roaming at large, and sleeping or

living in someone else’s house are the six things that

can corrupt women.

When they see a handsome man, even if he is a brother
or a son, women’s private parts grow as moist as an
unbaked clay pot.

What’s more,

It is only when there is no place, no occasion and no
man who entreats her that a woman becomes chaste,

O Nirada.

Even the gods know that women are always fickle.
Happy the man who safeguards them nonetheless!
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na strinam alpriyah ka$ cit priyo v’ 4pi na vidyate;

gavas trnam iv’ dranye prarthayanti navam navam. [119]
aparam ca,

ghrtalkumbhajsama nari,
tapt’[Angarajsamah puman.
tasmad ghrtam ca vahnim ca

n’ Aikatra sthapayed budhah. [120]

na lajja, na vinitatvam,
na daksinyam, na bhiruta—
prarthan”jabhava ev’ dikah

satitve karanam striyah. [121]

pita raksati kaumare,
bharta raksati yauvane,
raksanti sthavire putra—

na stri svatantryam arhati. [122]

ekada sa Lilavati ratn’|avalikiranalkarbure paryanke tena
vanik|putrena saha visrambh’alapaih sukh’lasina tam ajlak-
sit|Opasthitam patim avalokya sahas” 6tthaya kesesv akrsya
gadham alingya cumbitavad. ten’ 4vasarena jara$ ca palayi-

tah. uktam ca,
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‘Women neither like nor dislike anybody; they are like 1.280

cows in a forest, always seeking fresh grass.

Also,

A woman is like a jar of butter, a man is like hot
charcoal; a wise man would never keep butter and fire

in the same place.

It is not shyness or propriety, nor is it good manners
or fear—it is only because they are not propositioned

that women stay virtuous.

Her father keeps guard over her in her girlhood, her
husband in her youth, and her sons in old age—a

woman does not deserve freedom.

One day, as Playful was lying comfortably on her bed 1.285
dappled with glittering inlaid gems, having a confidential
exchange with the merchant’s son, her husband came home
unexpectedly. When she noticed him, she sprang up sud-
denly, and drawing her husband by the hair, she embraced
him tightly and kissed him. In the meantime, her lover

managed to escape. And it is said:
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Usani veda yac chastram,
yac ca veda Brhaspatih,
svalbhaven’ 4iva tac chastram

stribuddhau su|pratisthitam. [123]

tad alinganam avalokya samipajvartini kuttany acinta-
yat—alkasmad iyam enam upagfidhavat” iti. tatas taya ku-
ttanya tatkaranam parijiidya, sa Lilavati guptena dandita.

ato ’ham bravimi: «n’” lkasmad yuvati vrddhamy ity adi.

&0

masikajbal’|6pastambhena ken’ 4pi karanen’ atra bhavi-
tavyam.»
ksanam vicintya parivrajaken’ dktam: «karanam ¢’ 4atra

dhanalbahulyam eva bhavisyati. yatah,

dhanavan balaval loke
sarvah sarvatra sarvada.
prabhutvam dhanajmalam hi
rajhdm apy upajiyate.» [124]

tatah khanitram adaya tena vivaram khanitva cirasam-
citam mama dhanam grhitam. tatah prabhrti nijaj$akeihi-
nah sattv’|6tsahalrahitah sv'|aharam apy utpadayitum alksa-
mah saltrasam mandam mandam upasarpams$ Cidakarnen’

dham avalokitah. tatas ten’ 6ktam—
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The art mastered by the teacher of demons, Usha-
nas, and the teacher of gods, Brihas-pati, is naturally

ingrained in women’s hearts.

Seeing the embrace, a procuress passing nearby fell to
wondering why it was so sudden. When she learned its
reason, she blackmailed Playful in secret.

That’s why I say: ‘If a young woman pulls her aged hus-
band towards her by his hair and gives him kisses and tight

embraces out of the blue, there must be a reason for it.’

&

And there must also be a reason why the mouse keeps up
its strength.”
Thinking for a moment, the monk spoke: “It must be

because it is rich. For,

Everywhere in this world, the rich are always powerful,
every one of them. Kings too are rulers because of their

wealth.”

Then he dug down into my burrow with a spade and
seized the wealth I had long been gathering there. After that
I lost my strength, vitality and perseverence. Being unable
even to find food to survive, I was crawling about slowly

and fearfully when Tuft-Ear saw me and cried out:
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«dhanena balaval loke;
dhanad bhavati panditah.
pasy’ dinam masikam papam
svaljatisamatam gatam. [125]

kim ca,

1295  arthena tu vihinasya purusasy’ Alpajmedhasah
kriyah sarva vina$yanti, grisme kusarito yatha. [126]

aparam ca,

yasy 4rthas, tasya mitrani;

yasy 4rthis, tasya bandhavah;
yasy’ arthah, sa pumal loke;

yasy arthah, sa hi panditah. [127]

anyac ca,

alputrasya grham $iinyam san|mitralrahitasya ca.
mirkhasya ca di¢ah $§anyah; sarvaj$tinya daridrata. [128]

1300  aparam ca,

tan’ indriyany ajvikalani, tad eva nama,

sa buddhir ajpratihata, vacanam tad eva.
arth’|6smana virahitah purusah sa eva

anyah ksanena bhavat’ iti—vicitram etat» [129]

152



ON HOW TO WIN FRIENDS

“One becomes powerful in this world thanks to one’s
wealth; even cleverness comes from wealth. Look at
this evil mouse: it’s become just like others of its ilk!

Furthermore,

If a man of little brain has no wealth either, all his
deeds will perish, like rivulets in the hot season.

Also,

If you have money, you have friends; if you have
money, you have relatives; if you have money you are
considered a real man in the world; and if you have
money, you are considered intelligent.

And,

If you have no son or true friends, your house is empty.
If you are stupid, the world is empty for you; and if
you are poor, everything is empty for you.

Also,

Your limbs are the same, uninjured; your name is the
same, and your intelligence too is the same, unim-
paired, and your words are the same—you are the
same. Yet when you are deprived of the warmth of
money, you become someone else in a second—how
strange!”
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etat sarvam akarnya may” alocitam: «mam’ 4tr’ 4vastha-

nam ajyuktam idanim. yac ¢’ 4nyasma etad|vrttantalkatha-

nam, tad apy anjucitam. yatah,

artha\niéarp, manas|tapam,
grhe duscaritani ca,
vaficanam ¢’ 4pamanam ca

matiman na prakadayet. [130]
api ca,
ayur, vittam, grhalchidram,

mantrajmaithunalbhesajam,
tapo, dan’Apamanam ca—

nava gopyani yatnatah. [131]

tatha ¢’ d6ktam,

atyantajvimukhe daive, vyarthe yatne ca pauruse,

manasvino daridrasyavanad anyat kutah sukham? [132]

anyac ca,

manasvi mriyate kimam karpanyam na tu gacchati;

api nirvanam ayati n’ 4nalo yati $§itatam? [133]
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Hearing all this, I started thinking: “It’s not good for me
to stay here any longer. And telling this story to someone

else would not be a good idea either. For,

A wise man should not tell others about his financial
losses, his anxiety, his troubles at home, or that he’s

been hookwinked or humiliated.
And there’s more,

Health, wealth, family secrets, magic charms, one’ssex 1305
life, medicines, penances, donations, humiliations—
these are the nine things one should keep strictly

private.
It’s also said,

When fate is against you, when your efforts and valor
are in vain, if you are poor but high-minded, where

else could you find satisfaction but in a forest?*
Also,

A high-minded man would rather die than become an
object of pity; doesn’t a fire go out but not become
cool?
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1310 kim ca,

kusumajstabakasy’ éva
dve vrtti tu manasvinah:
sarvesam miirdhni va tisthed,

visiryeta vane ’tha va. [134]

yac ¢ 4tr’ diva yacfiaya jivanam, tad ativa garhitam. yatah,

varam vibhavahinena pranaih samtarpito 'nalo,

n’ dpacara|paribhrastah krpanah prarthito janah. [135]

daridryadd hriyam eti, hrijparigatah
sattvat paribhradyate,
nihfsattvah paribhiyate, paribhavan
nirjvedam apadyate,
nirjvinnah $ucam eti, $okajnihato
buddhya parityajate,
nirlbuddhih ksayam ety—aho, nidhanata

sarv’|apadam aspadam. [136]

1.315 kim ca,
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Moreover,

Flowers have only two ways of living: either they serve
as a crown for people or they wither away in the

forest—and the same is true for noble men.

And living on alms here would be very humiliating. For,

A poor man would rather propitiate fire with his own

life than beseech a wicked and unmannerly person.

Poverty causes shame, and through shame, one be-
comes dishonest. Lack of honesty makes a man de-
spised, from which comes depression. Depression in
turn engenders grief, and a begrieved person loses his
wits. Without intelligence, one is doomed to destruc-

tion—alas, poverty is home to all misery.

Furthermore,
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varam maunam kiryam,
na ca vacanam uktam yad an|rtam.
varam klaibyam pumsam,
na ca paralkalatr’jabhigamanam.
varam pranaltyago,
na ca piSunajvakyesv abhirucir.
varam bhiks”|aditvam,
na ca paraldhan’|asvadanajsukham. [137]
varam $Gnya $ala,
na ca khalu varam dustajvrsabho;
varam ve$ya patni,
na punar ajvinita kulajvadhah;
varam vaso ranye,
na punar ajvivek’[Adhipalpure;
varam pranaltyago,
na punar adhamanam upagamah. [138]

api ca,

sev” éva manam akhilam,
jyotsn” éva tamo, jar’ éva lavanyam,
¥ 1y
Hari|Harakath” éva duritam,

gunal$atam apy arthita harati.» [139]

1320  iti vimréya tat kim aham paralpinden’ atmanam posaya-

mi? kastam bhoh. tad api dvitiyam mrtyu|dvaram,

158



ON HOW TO WIN FRIENDS

It is better to remain silent than to tell a lie. It is better
for a man to be impotent than to sleep with someone
else’s wife. It is better to give up one’s life than to enjoy
listening to the wicked. It is better to live on alms than
to relish the wealth of others. It is better to have an
empty stable than a worthless bull; it is better to have
a prostitute as a dutiful wife than an ill-behaved lady
of lineage; it is better to live in a forest than in a town
with an unwise ruler; it is better to give up one’s life

than to beg from base people.

Moreover,

Just as servitude destroys all self-esteem, moonlight
destroys darkness, old age destroys beauty and stories
about Vishnu or Shiva destroy sin, so does begging

destroy even a hundred virtues.”

Thinking of all this, shall I sustain myself with someone 1320

else’s food? Alas, that too would be a second door of Death.
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«pallavalgrahi pandityam,
krayalkritam ca maithunam,
bhojanam ca par’Adhinam—

tisrah pumsam vidambanih. [140]

rog, cira|pravasi,
par’lannalbhoji, par’|jdvasathal$ayi—
yaj jivati, tan maranam,

yan maranam, so sya vi§raimah.» [141]

ity alocy’ api lobhat punar apy artham grahitum graham

akaravam. tatha ¢’ dktam,

lobhena buddhi$ calati, lobho janayate trsam;

trs”|arto duhkham apnoti paratr’ ¢ha ca manavah. [142]

1325 tato ’ham mandam mandam upasarpams tena Vinakar-
nena jarjaravaméalkhandena tadito ’cintayam: «lubdho hy

ajsamtusto niyatam atmaldrohi bhavati. tatha ca,
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“Superficial learning, paid sex, depending on some-
body else for your subsistence—these three make you

an object of mockery.

A sick man, a man who is always away from home, a
man who lives on someone else’s food and a man who
lives in another’s house—their life is as good as death,

and death is a relief to them.”

Although I considered all this, I was greedy and decided

to accumulate wealth again. As it is said,

Greed makes one lose one’s mind, greed breeds desire;
and if man is tormented by desire, he will suffer in this

world and the next.

Then as I was slowly creeping about, Lute-Ear struck me 1325
with his old bamboo cane, upon which I thought: “If you
are greedy, you are never satisfied and you will certainly

become your own enemy. As they say:
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sarvih sampattayas tasya samtustam yasya manasam.
upanadigiidhalpadasya nanu carm’|avrt” éva bhih. [143]

aparam ca,

samtos’[Amrta|trptanam
yat sukham $antajcetasam,

kutas tad dhanallubdhinam

ita$ ¢’ étaé ca dhavatim? [144]
kim ca,

ten’ Adhitam, $rutam tena, tena sarvam anusthitam,
yen’ a$ah prsthatah krtva nairadyam avalambitam. [145]

api ca,

alsevit|e$varaldvaram,
aldrstajvirahavyatham,
an|uktalklibajvacanam
dhanyam kasy’ 4pi jivanam. [146]

yatah,

na yojana$atam daram
badhyamanasya trsnaya;

samtustasya kara|prapte py

arthe bhavati n’ adarah. [147]

tad atr’ Avasth”|Ocitalkaryalparicchedah $reyan,

162



ON HOW TO WIN FRIENDS

The man with a contented mind possesses all riches.
Does the earth not seem to be covered with leather to
someone whose feet are protected by shoes?

Also,

Happy are those peaceful-minded folk who are satis-
fied with the ambrosia of contentment. But how can
that same happiness be shared by moneygrubbers who
keep racing here and there?

What's more,

He who has put all desires aside and lives without them
has learned, heard and practiced everything.*

And,

It’s rare to find someone lucky enough in life to avoid
servitude at a lord’s gate, the experience of the pain of
separation, or the utterance of impotent words.

For,

Even the distance of a hundred ydjanas is not far for
someone who is tormented by greed; but a contented
person is unconcerned, even if an object of desire is
close at hand.

Well, I must decide how to proceed in this situation.
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ko dharmo? bhiita/daya.

kim saukhyam? ajrogita jagati jantoh.
kah snehah? sadbhavah.

kim pandityam? paricchedah. [148]

tatha ca,

paricchedo hi pandityam yad” apanna vipattayah;
alparicchedalkartfnam vipadah syuh pade pade. [149]

tatha hi,

1340  tyajed ekam kulasy’ arthe,
grimasy’ arthe kulam tyajet,
grimam janajpadasy’ arthe—
sv'|[atm’jarthe prthivim tyajet. [150]

aparam ca,

paniyam va nirfayasam

svadviannam va bhay’|6ttaram—
vicarya khalu pagyami:

tat sukham, yatra nirvrtih.» [151]

ity alocy’ 4ham nirfjanajvanam agatah. yatah,

varam vanam vyaghralgajendrajsevitam
drum’jalayam, pakvalphal’lAmbulbhojanam,
trnani $ayya, paridhanajvalkalam,
na bandhu|madhye dhanahinaljivanam. [152]
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What is it to act in the right way? Compassion towards
all creatures. What is happiness? Absence of disease for
all beings on the earth. What is love? Good feeling.
What is wisdom? The ability to decide.

Furthermore,

Wisdom cuts through disasters with sharp decisions;*
but those who can’t make decisions meet disaster at
every step.

In other words,

Give up an individual to save a family, a family to save
a village, a village to save a country—and give up this
world to save yourself.

Also,

Considering whether I should choose water obtained
effortlessly or delicious food obtained in fear, I find
that one needs to be free of anxiety in order to be

happy.”

After these reflections, I came to a desolate forest. For,

I'd rather go to a forest inhabited by tigers and huge
elephants, where I can find a home in the trees, ripe
fruit to eat and water to drink, where my bed is made
of blades of grass and my clothes of pieces of bark,
than lead a life of poverty among my relatives.
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1345 tato ‘smatpuny’|6dayad anena mitrena sneh’lAnuvrtty”
Anugrhitah. adhuna ca punyalparamparabhavad|asrayah

svarga eva maya praptah. yatah,

samsarajvisajvrksasya

dve phale amrt’|6pame:
kavy'|Amrtajras’|asvadah,

samgamah suljanaih saha. [153]

30

Manthara uvaca,

arthah padajraj’|6pama; girijnadi|
veg|Opamam yauvanam;
ayusyam jalallolajbindulcapalam;
phen’|dpamam jivitam.
dharmam yo na karoti ninditajmatih
svarg |Argal’|6dghatanam,
pascattapalyuto jaraparigatah
$ok’|agnina dahyate. [154]

yusmabhir atijsamcayah krtah. tasy’ 4yam dosah. $rnu,

1350  uparjitinam vittdnam tyaga eva hi raksanam.

tadag|0darajsamsthanam pariviha iv’ Ambhasam. [155]
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Thanks to my good fortune, I was favored by this friend’s 1345
deep affection. And now, as a consequence of my accumu-
lated merit, I have found heaven itself in your company.

For,

The poisonous tree of our worldy existence has two
sweet fruits akin to the nectar of immortality: tasting

the nectar of poetry and meeting good people.’

=
Slow-Mo replied:

“Things are as impermanent as the dust on your feet;
youth rushes away like a cascading river in the moun-
tains; health goes by like a rolling drop of water; and
life is momentary, like foam. If you are inconsiderate
and do not fulfill that duty which removes the bolt on
heaven’s door, you will regret it later. Afflicted with old

age, you will burn in the fire of your grief.

You have done too much saving, which resulted in this
problem. Listen:

It is by charity that you can best protect the wealth 1350
you have acquired, just as an outlet is needed for the

water that has accumulated in a water tank.
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anyac ca,

yad adho ‘dhah ksitau vittam
nicakhana mitam|pacah,
tad adho|nilayam gantum

cakre panthanam agratah. [156]

anyac ca.

nijajsaukhyam nirundhano
yo dhan’Arjanam icchati,
par’|arthajbharajvah” iva,

klesasy’ 4iva hi bhajanam. [157]

1355 aparam ca,

dan’|opabhogalhinena
dhanena dhanino yadi,
bhavamah kim na ten’ diva

dhanena dhanino vayam? [158]

anyac ca,
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Also,

When someone miserly buries his wealth deeper and
deeper in the ground, he’s actually preparing a path

for himself to stay in hell for good.*

Also,

If you want to save money by limiting your own com-
forts, you will be the one to suffer: it will be like car-

rying someone else’s burden.

And,

If those who neither give away nor enjoy their wealth
are considered rich, then why are we not taken for rich

people and considered as wealthy as they are?

Also,
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ajsambhogena simanyam
krpanasya dhanam paraih;
«asy édam» iti sambandho
hanau duhkhena gamyate. [159]
danam priyalvak|sahitam,
jianam ajgarvam, ksam”janvitam $auryam,
vittam tyagalniyuktam—
durllabham etac catustayam loke. [160]

uktam ca,

kartavyah samcayo nityam, kartavyo n’ atijsamcayah.
pasya, samcayal$ilo ’sau dhanusa jambuko hatah. [161]

tav ahatuh: katham etat?> Mantharah kathayati—

6
«asTI KALYANA|KATAKA|vAstavyo Bhairavo nima vyadhah. sa
¢ aikada mrgam anvisyan Vindhy’|atavim gatah. tena tatra
vyapaditam mrgam adaya gacchata ghor’|akrtih $tkaro drs-
tah. tatas tena vyadhena mrgam bhiimau nidhaya $tkarah
$aren’ ahatah. $tkaren’ 4pi ghanalghorajgarjanam krtva sa
vyadho muskaldese hatah samchinnaldruma iva bhiimau ni-

papata. yatah,

jalam, agnir, visam, $astram,

ksud, vyadhih, patanam gireh,
nimittam kim cid asadya

dehi pranair vimucyate. [162]
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Since a miser’s wealth is not enjoyed, it might as well
belong to anybody; his connection to it is evident only
in the suffering he experiences when he loses it. Dona-
tion accompanied by kind words, knowledge without
arrogance, valor joined with compassion and wealth
with generosity—these four are a rarity in this world.

It is also said,

One should always save, but never hoard. Look how
the jackal, who made a virtue of saving, was killed by
a bow.’

The two asked Slow-Mo to tell them how it had hap-
pened, and he related:

6

‘ONCE UPON A TIME there was a hunter called Frightening,
who lived in the region of Kalyina. One day, he went to the
forest in the Vindhya mountains looking for game. After he
had killed a deer, he was on his way home with it when he
saw a boar of terrifying appearance. He put the deer carcass
down on the ground and shot the boar with an arrow. As
the boar let out a deep and dreadful roar, it also managed
to strike the hunter in the testicles, who dropped to the
ground like a felled tree. For,

If a living being encounters such things as water, fire,
poison, weapons, starvation, discase or falling off a
mountain, he will lose his life.
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atha tayoh pad’[asphalanena sarpo “pi mrtah. ath’ 4njan-
taram Dirgharavo nama jambukah paribhramann aharjar-
thi tan mrtan mrgajvyadhajsarpaj$ikaran apasyat. acintayac
ca: «aho, adya mahad|bhojyam me samupasthitam. atha va,

alcintitani duhkhani yath” 4iv’ ayanti dehinam,
sukhany api tathai—manye, daivam atr’ atiricyate. [163]

tad bhavatu. esam mamsair masajtrayam me sukhena ga-
misyati.

masam ekam naro yati,
dvau masau mrgal$ukarau,
ahir ekam dinam yati.

adya bhaksyo dhanur|gunah. [164]

tatah prathamalbubhuksayam idam nihjsvadu kodandal
lagnam snayulbandhanam khadami.»

ity uktva tatha krte sati chinne snayulbandhana utpati-
tena dhanusa hrdi nirbhinnah, sa Dirgharavah paficatvam
gatah.

ato "ham bravimi: «kartavyah samcayo nityam» ity adi.
tathi ca,

yad dadati, yad a$nati, tad eva dhanino dhanam;
anye mrtasya kridanti darair api dhanair api. [165]

kim ca,
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As their feet trampled the ground, a snake was also killed.
Some time later, a jackal called Long-Howl, who was wan-
dering thereabouts in search of food, saw the deer, the
hunter, the boar and the snake, all dead. He fell to thinking:
“Hey, I have just found a great feast! Or,

Just as unforeseeable misfortunes befall all creatures,
so do happy events—by the rule of fate, methinks.

Fine! I shall be able to live comfortably for three months
on their flesh.

The man will suffice for a month, the deer and the
boar for another two, and the snake for a day. Now I
am going to eat the bowstring.

In the first bout of my hunger, I shall eat this tasteless
tendon attached to the bow.”

When he did so and gnawed through the bowstring, the
bow shaft sprang up and pierced him in the heart—thus
did Long-Howl also perish.

That's why I say: “One should always save, but never
hoard. Look how the jackal, who made a virtue of saving,
was killed by a bow.” And what’s more,

The wealth of a rich man lies in what he gives away or
enjoys; once he dies, others will play with his wife as
well as his wealth.

Furthermore,
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yad dadasi viSistebhyo yac ¢’ 4$nasi dine dine,
tat te vittam aham manye; §esam kasy’ 4pi raksasi. [166]

1375 yatu. kim idanim atikranc'|6pavarnena? yatah,

n’ 4prapyam abhivafnchanti,
nastam n’ écchanti $ocitum,
apatsv api na muhyanti

narih panditabuddhayah. [167]
tat, sakhe, sarvada tvaya s'|6tsahena bhavitavyam. yatah,

$astrany adhity’ 4pi bhavanti miarkha;

yas tu kriyavan purusah, sa vidvan.
sulcintitam ¢’ Ausadham aturanam

na nimajmatrena karoty ajrogam. [168]

anyac ca,

1380  na svjalpam apy adhyavasiyalbhiroh
karoti vijhanalvidhir gunam hi.
andhasya kim hastajtalajsthito ’pi
prakasayaty artham iha pradipah? [169]

tad atra, sakhe, dasajvisese $antih karaniya. etad apy ati|
kastam tvaya na mantavyam. yatah,

sthanalbhrasta na $obhante dantah, ke$a, nakha, narah.
iti vijidya matiman svajsthanam na parityajet. [170]
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I think that your wealth is what you give away to
distinguished people or what you consume day by day;
the rest is what you keep for somebody else.

Let’s move on. Why should we waste time talking about 1375
the past? For,

Wise men don’t long for what they cannot have, choose
to lament for what they have lost, or lose their minds
even during a crisis.

So, my friend, you should always remain a man of action.
For,

Even those who have studied learned books can stay
stupid; a sage is a man of action. Well-prescribed med-
ication will not make the sick healthy simply by its
name.

Also,

Knowledge does not give the least advantage to those 1.380
who are afraid of making an effort. Is there a lamp in

the world that can illuminate objects for a blind man,

even if it is placed on the palm of his hand?

Therefore, my friend, you should calmly accept this par-
ticular situation. Don’t think it too difficult to cope with.
For the following are the words of cowards:

Teeth, hair, nails and men are not very nice when
they’re out of place. A wise man should accept this
and not move from his home.
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kajpurusajvacanam etat. yatah,

sthanam utsrjya gacchanti
simhah, satpurusa, gajah.
tatr’ 4iva nidhanam yanti

kakah, kalpurusah, mrgah. [171]

1385 ko virasya manasvinah svajvisayah?

ko va videsas tatha?

yam de$am §rayate, tam eva kurute
bahulpratap’|arjitam.

yad damstra|nakhallangulajpraharanah

simho vanam gahate,

tasminn eva hataldvip’|éndrajrudhirais
trsnam chinatty atmanah. [172]

aparam ca,

nipanam iva mandikah, sarah parnam iv’ 4ndajjah,

s|6dyogam naram ayanti vivasah sarvajsampadah. [173]
anyac ca,

sukham apatitam sevyam, duhkham dpatitam tatha.

cakravat parivartante duhkhani ca sukhani ca. [174]

1390  anyac ca,
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The truth is:

Lions, good men and elephants abandon their own
districts and go away if necessary. Crows, cowards and

deer stay put, and die in their homeland.

What is his own country or abroad for a noble hero?
Wherever he goes, he conquers that place with the
strength of his arms. Whichever forest a lion goes to,
he will quench his thirst right there with the blood of
the elephant kings he kills, using his sharp teeth, claws

and tail as weapons.
Also,

Just as frogs go to a puddle or birds to a lake brimming
with water, all good luck comes spontaneously to the

man who makes an effort.
And,

Whether happiness or misery befalls you, you should
accept it. Happy and unhappy events take turns, re-

volving like a wheel.

Also,
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utsahajsampannam, a|dirghajsatram,
kriyajvidhijjham, vyasanesv ajsaktam,
$aram, krtaljfiam, drdhajsauhrdam ca

Laksmih svayam yati nivasalhetoh. [175]

videsata$ ca,

vin” apy arthair, virah
spréati bahu/man’|énnatijpadam.
samayukto ’py arthaih,
paribhavalpadam yati krpanah.
svalbhavad udbhatam
gunajsamuday’|avaptilvisayam
dyutim saimhim kim $va

dhrtalkanakajmalo *pi labhate? [176]

dhanavan iti hi madas te,
kim gatajvibhavo visadam upayasi?
kara|nihatalkandukajsamah

par’|6tpata manusyanam. [177]

1395  aparam ca,

abhra|chaya, khala|pritir, navajsasyani, yositah,

kimcitlkal’|6pabhogyani—yauvanani dhanani ca. [178]
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The goddess Fortune dwells in those who are perse-
vering and prompt in action, who know both theory
and practice, who are not addicted to vice, and who

are courageous, grateful and firm in their friendship.

And in particular,

Even without wealth, a hero will meet respect and
high position. Even with a lot of money, a miser is
an object of contempt. Does a dog, though it wears a
golden chain, obtain the lion’s magnificence, which is

innate and the source of its numerous qualities?

Why should one be proud to be rich, and why should
one be sad to lose one’s wealth? People have ups and

downs in their lives, like a ball bouncing from one’s

hand.

Also,

The shadow of a cloud, a villain’s kindness, freshly
harvested crops and women can be enjoyed only for a

short while—just like youth and wealth.
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vrttylartham n’ Aticesteta,
sa hi dhatr” Aiva nirmita.
garbhad utpatite jantau
matuh prasravatah stanau. [179]

api ca, sakhe,

yena $uklikrea hamsah, $ukas ca haritikreah,

mayira$ citritd yena—sa te vretim vidhasyadi. [180]
1400  aparam ca. satim rahasyam $rnu, mitra.

janayanty arjane duhkham,
tapayanti vipattisu,
mohayanti ca sampattau—

katham arthah sukh’javahah? [181]
aparam ca,

dharm’jArtham yasya vitt|eha,
varam tasya nirfthata.
praksalanadd hi pankasya

darad ajsparanam varam. [182]
yatah,

1405  yatha hy amisam akase paksibhih, $vajpadair bhuvi,
bhaksyate salile matsyais—tatha sarvatra vittavan. [183]
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One shouldn’t work too hard for one’s living, since the
Creator takes care of this. When a creature is delivered

from the womb, its mother’s breasts start producing

milk.
Furthermore, my friend,

He who made swans white, parrots green, and pea-
cocks colorful will look after your livelihood.

Also, listen to the secret of the virtuous, my friend:

It generates suffering to earn it, anxiety in hard times
and it deludes people in prosperity—how can wealth
lead to happiness?

And,

If you want money to spend for religious purposes, it’s
better not to desire anything at all. It’s better not to
touch mud and avoid it from a distance than to wash

it off.
For,
Just as prey is eaten by birds in the air, by beasts on

the ground and by fish in the water, a wealthy man is
preyed on everywhere.
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rajatah, salilad, agne,
coratah, svaljanad api,

bhayam arthavatam nityam—
mrtyoh pranabhrtam iva. [184]

tatha hi,

janmani klesajbahule kim nu duhkham atah param:

icchajsampad yato n’ 4sti, yac ¢’ éccha na nivartate? [185]
anyac ca, bhratah, érou.
dhanam tavad ajsul/labham,
labdham krechrena raksyate.
labdhajnaso yatha mreyus—

tasmad etan na cintayet. [186]

trsnam ¢ ¢ha parityajya ko daridrah? ka i$varah?

tasyas cet prasaro datto dasyam ca $irasi sthitam. [187]
aparam ca,

yad yad eva hi vafcheta, tato vafich” Anuvartate.
praptaev Arthatah so rtho, yato vaficha nivartate. [188]

kim bahuna? mama paksa|patena may” iva sah’ Atra kalo

niyatam. yatah,
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A rich man is always afraid of the king, water and
fire, thieves and even his own relatives—just as living

beings are afraid of death.
In other words,

Coming into this world is fraught with suffering, but
what can be sadder than this: that wealth is not ob-
tained through wishing, and that this wish does not

recede.
And also hear this, my brother.

Wealth is difficult to obtain in the first place, and
once obtained, difficult to preserve. Losing hard-won
wealth is like death—one shouldn’t think about it.

Abandon desire, and who is a pauper, who a lord? But
if you give desire some leeway, you'll be a slave first
and foremost.

Also,

Whatever you desire is followed by a new desire. You
have only really obtained something, once you no
longer desire it.

What's the use of all these words? Spend some time here
with me as a friend. For,
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1415 amaran’jAntah pranayah,
kopas tatksanabhangurah,
parityaga$ ca nihjsanga

bhavanti hi mah”jatmanam.» [189]

&0

iti $rutva Laghupatanako brite: «dhanyo ’si, Manthara,

sarvada $laghyajguno si. yatah,

santa eva satam nityam
apadjuddharanalksamah;
gajanam pankajmagnanam
gaja eva dhuram|dharah. [190]
$laghyah sa eko bhuvi manavanam,
sa uttamah, satjpurusah, sa dhanyah,
yasy’ arthino va $aran’jagata va

> —»

n’ a§”jabhibhangad vimukhah prayanti. [191]

tad evam te sv'|écch’(aharajviharam kurvanah samrtustah

sukham nivasanti.
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Friendship with the noble-minded lasts till death, their L.415
anger ceases the moment it arises, and their generosity

expects nothing in return.’

M

Hearing all this, Fast-Flying said: “You are very fortunate,

Slow-Mo, and your merits should be praised forever. For,

Only the good are able to save the good from unfortu-
nate situations; only elephants can pull out elephants
sunk in mud. Ofall men, the person from whom needy
people and refuge-seekers don’t come away with their
hopes dashed is the only one on earth to praise as the

best, virtuous and blessed man.’

Thus contented did the three of them live happily, feast-

ing and amusing themselves as they pleased.
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atha kada cic Citrangajnama mrgah ken’ 4pi trasitas tatr’
agatya militah. tatas tafpaécad ayantam bhayalhetum alokya
Mantharo jalam pravistah. misika$ ca vivaram gatah. ka-
ko ’py uddiya vrks'|Agram aradhah. tato Laghupatanakena
su/diram niriipya «bhayalhetur na ko ’py ayac ity» aloci-
tam. pa$cat tadjvacanad agatya punah sarve militva tatr’ aiv’
oOpavistah. Mantharen’ 6ktam: bhadram. mrga, svagatam.
sv'|ecchay” 6dak’jadyjaharo 'nubhayatam. atr’ Avasthanena
vanam idam sajnathikriyatam.»

Citrango brate: dubdhakajtrasito "ham bhavatam $ara-
nam agatah. bhavadbhih saha sakhyam icchami.

Hiranyako ’vadat: mitra, tat tavad asmabhih sal’ 4jyat-

nena nispannam eva bhavatah. yatah,

aurasam, krtajsambandham,
tathd vams$alkram’|agatam,
raksitam vyasanebhyas ca:

mitram jiieyam caturlvidham. [192]

tad atra bhavata svalgrhajnirjviSesam sthiyatam.,

tac chrutva mrgah s'|anando bhatva, sv’jécch”jaharam kre-
va, paniyam pitva, jal’|asannaltarujchayayam upavistah. atha
Mantharen’ 6ktam: <sakhe, mrga, etasmin nirfjane vane ke-

na trasito ’si? kada cit kim vyadhah samcaranti?
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One day a deer called Spotted-Body, whom someone 1.420
had frightened, came to them. Slow-Mo slid into the water,
thinking that whoever frightened the deer might be on his
way there. The mouse returned to his burrow, while the
crow flew to the top of a tree, from where he could see a
great distance. Fast-Flying realized that there was no cause
for fear. So at his signal all the others came out, regrouped
and sat down on the same spot. Slow-Mo spoke: “Well, deer,
you are welcome! I hope you can enjoy the water and any
kind of food to your liking. Please stay here and honor the
forest with your presence.’

‘I was scared by a hunter, which is why I have come here
to take refuge,” Spotted-Body replied. ‘T would like to be
your friend.’

Golden said: ‘My friend, you have already obtained our
friendship without asking. For,

There are four kinds of friendship: blood friendships,
friendships through marriage, those inherited from
one’s family and those formed in order to help in dis-
tressing circumstances.

So make yourself at home.’

Hearing this, the deer was delighted, ate as much as he 1.425
wanted, drank some water, and sat down in the shade of a
tree near the water. Then Slow-Mo asked him: ‘My friend
the deer, who scared you in this desolate forest? Do hunters
wander around here sometimes?’
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mrgen’ 6ktam:

asti Kalingajvisaye Rukmangado nima narajpatih. sa ca
digvijayalvyaparakramen’ agatya Candrabhaganadiltire sa-
mavasitakatako vartate. «prata$ ca ten’ 4tr’ agatya Karpiira-
sarah|samipe bhavitavyamy iti vyadhanam mukhat kimjva-
danti $riiyate. tad atr’ Api pratar avasthanam bhayalhetukam
ity alocya yath”|dvasaralkaryam arabhyatam.»

tac chrutva kiirmah sabhayam aha: al’|asay’|Antaram ga-
cchami.

kakajmrgav apy uktavantau: «evam astu.> tato Hiranyako
vihasy’ aha: qal’|a$ay’jantare prapte Mantharasya kusalam.

sthale gacchatah kah pratikarah? yatah,

1430  ambhamsi jalajjantinam,
durgam durgajnivasinam,
svabhamih $vajpad’jadinam,
rajfiam mantri param balam. [193]

sakhe Laghupatanaka, anen’ épadeéena tatha bhavitav-

yam,

svayam viksya yatha vadhvah
piditam kucakudmalam
vanik|putro ’bhavad duhkhi,

tvam tath” Aiva bhavisyasi. [194]

te Gicuh: &katham etat? Hiranyakah kathayati—
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The deer replied:

‘There is a king named Golden-Armbands in the region
of Kalinga. In the course of his conquest of various regions,
he came to this place and has put up his camp on the bank of
the river Chandra-bhaga. According to the hunters’ rumor,
tomorrow he will come over here, close to Camphor Lake.
As it will be dangerous to stay here tomorrow, we should
take appropriate action.’

Hearing this, the tortoise said fearfully: T shall go to a
different lake.’

The crow and the deer approved of his decision, but
Golden remarked, smiling: ‘Slow-Mo will be fine once he
reaches another lake. But while on his way over dry ground,
how can he protect himself? For,

Water is the strength of aquatic animals, their fortress  1.430
is the strength of citadel-dwellers, the strength of beasts

is their own territory and that of kings is their chief
minister.

Fast-Flying, my friend, this lesson means that the follow-
ing will happen:

You will end up like the merchant’s son, who had
himself to watch and suffer while another squeezed
his wife’s breasts.’

The others asked him how it had happened and Golden
related:
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7
«sTI KANYAKUBJA|VISAYE Viraseno niama rija. tena Vira|

purajnamni nagare Tungalbalo nima rajalputro bhogalpatih
kreah. sa ca mahajdhanas taruna ekada svajnagare bhraimya-
nn atijpraudhalyauvanim Lavanyavatim nama vanik|putra)
vadhiim alokayam asa. tatah svalharmyam gatva smar’jaku-

lajmatis tasyah krte diitim presitavan. yatah,

1435  san|marge tavad aste, prabhavati purusas
tavad ev’ éndriyanam,
lajjam tavad vidhatte, vinayam api sama-
lambate tavad eva,
bhrajcap’|akrstajmuktah éravanalpathajgata
nilajpaksmana ete
yaval lilavatinam na hrdi dhrtijmuso

drstibanah patanti. [195]

s” 4pi Lavanyavat tadlavalokanaksanat prabhrti smaral
$aralpraharaljarjaritalhrdaya tadjekalcitt” Abhavat. tatha hy

uktam—

alsatyam, sahasam, maya,

matsaryam ¢ atijlubdhata,
nirjgunatvam, aj$aucatvam—

strinam dosah svalbhavaljah. [196]
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7
‘THERE IS A KING called Heroic-Army in the province of Ka-

nauj. He appointed a prince called Top-Force as governor in
the town called City-of-Heroes. One day;, as this young and
very wealthy man was walking around in his city, he noticed
the wife of a merchant’s son, a woman called Lovely who was
in the full bloom of youth. With his mind overwhelmed by
desire, he returned to his palace and sent a female messenger

to her. For,

A man follows the path of virtue, subdues his senses,  1.435
remains modest and behaves politely as long as flir-
tatious young women do not shoot him looks from
their eyes ornate with dark lashes, glances which are
like arrows aimed and released by their bow-shaped
eyebrows, arched as far as their ears, to rob his heart

of his fortitude.

From the moment she saw him, Lovely’s heart was also
pierced by the arrow of Love and she could think only of

him. As it is also said,

el bl 3 b
Falsehood, recklessness, cheating, jealousy, excessive
greed, absence of virtues, and impurity—these are

women’s natural defects.
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atha diitiivacanam $érutva Lavanyavaty uvica: «<aham pa-
tijvrata katham etasminn ajJdharme patijlanghane pravarte?

yatah,

sa bharya, ya grhe daksa; sa bharya, ya prajavat;
sa bharya, ya pati|prani; sa bharya, ya patijvrata. [197]

1440  nasa bhary” éd vaktavya, yasyam bharta na tusyati.

tuste bhartari narinam samtustah sarvaldevatah. [198]

tato yad yad adiéati me pran’[e$varas, tad ev’ dham ajvi-
caritam karomi.»

dity” ktam: «satyam etat?»

Lavanyavaty uvaca: «dhruvam satyam etat.»

tato ditikaya gatva tat tat sarvam Tungabalasy’ 4gre ni-
veditam. tac chrutva Tungalbalo "bravit: «svamin” aniya sa-
marpayitavy” &tb> katham etac chakyam?»

1445  kuttany aha: «upayah kriyatam. tatha ¢ 6ktam—

upayena hi yac chakyam,
na tac chakyam parakramaih.
érgalena hato hastd

gacchata pankajvartmana.» [199]

rajalputrah prechati: «katham etat?» sa kathayati—
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Upon hearing the messenger’s proposition, Lovely said: “1
am a faithful wife. How could I commit the sin of adultery?
For,

A true wife manages the house well, has many children,

loves her husband as her own life and is faithful to him.

You cannot call a woman a true wife if her husband is 1440
not happy. When husbands are happy; all the gods are

contented.

Therefore, I do whatever my husband commands, with-
out thinking.”

“Is this true?” asked the messenger.

“Of course,” Lovely replied.

The messenger returned to Top-Force and told him ev-
erything. Hearing this, Top-Force said: “Then her husband
must bring her here and offer her. But how could that pos-
sibly happen?”

The messenger, who was also a procuress, replied: “We 1445
must devise some trick. As it is said:

What you can't obtain through valor can be achieved
by trickery. The jackal who walked through the mire
managed to kill the elephant.”

The prince asked how it had happened, and she related:

193



1.450

L.455

FRIENDLY ADVICE

8

«asTI BRAHM'|ARANYE Karpiratilako nima hasti. tam avalo-
kya sarve $rgalas cintayanti sma: yady ayam ken’ apy upa-
yena mriyate, tad asmakam etad/dehena masa|catustayasya
sv'|écchaya bhojanam bhavigyati.

tatr’ 4ikena vrddhaj$rgalena pratijidgtam: «maya buddhi
prabhavad asya maranam sadhayitavyam.,

anjantaram sa vaficakah Karpuratilakajsamipam gatva s
Ast’|Anga|patam pranamy’ 6vaca: «deva, drstiprasadam kuru.»

hasti briite: kas tvam? kutah samayatah?

so 'vadat: jambuko "ham. sarvair vanajvasibhih pasubhir
militva bhavatisakasam prasthapitah. yad vina rajn” avas-
thatum na yuktam, tad atr’ Atavilrajye "bhisektum bhavan

sarvasvamilgun’|dpeto nirtpitah. yatah,

yah kulino jan’|acarair,
ati$uddhah, pratapavan,
dharmiko, nitilku$alah—

sa svami yujyate bhuvi. [200]
aparam ca,

rdjanam prathamam vindet,
tato bharyam, tato dhanam.
rajany asati loke smim

kuto bharya, kuto dhanam? [201]
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THE JACKAL AND THE ELEPHANT

8
“ONCE uroN A TIME there was an elephant called Cam-
phor-Spot in the Brahma forest. Seeing him, all the jackals
would think: ‘If he were killed by means of some trick, his
flesh would be enough for us to eat at our leisure for four
months.’

One of them, an old jackal, declared: ‘Because I am clever,
I could bring about his death!’

Then this swindler of a jackal* approached Camphor-
Spot, prostrated himself with eight parts of his body touch-
ing the ground in respectful greeting and said: “Your Majesty,
favor me with your glance.’

‘Who are you?” asked the elephant. ‘And where do you
come from?’

The jackal replied: ‘T am a jackal. I have been appointed
to see you by an assembly of all the animals of the forest.
We have agreed that it is not right to live without a king,
and it is you whom we have chosen to consecrate as ruler
of the jungle, for you are endowed with all royal qualities.
For,

He who comes from a noble family, behaves with deco-
rum, who is scrupulously honest, powerful, pious and
clever in politics deserves to be a king in this world.

Also,

People should first have a king, then a wife and then
wealth. Without a king protecting the land, where can
you find your wife and wealth?
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FRIENDLY ADVICE

anyac ca,

parjanya iva bhatanam adharah prthivijpatih
vikale ’pi hi parjanye jivyate, na tu bhijpatau. [202]

kim ca,

niyatajvisayalvarti prayao dandalyogaj;
jagati parajvaée smim dur|labhah sadhulvrttah.
kréam api, vikalam va, vyadhitam v, 4/dhanam va

patim api kulajnari dandajbhity” Abhyupaiti. [203]

tad yatha lagnajvela na vicalati, tatha krtva sajtvaram aga-
myatam devena.»

ity ukev” 6tthaya calitah. tato ’sau rajyallobh’|akrstah Kar-
puratilakah §rgalajvartmana dhavan mahajpanke nimagnah.
tatas tena hastin” 6ktam: «sakhe, érgala, kim adhuna vidhe-
yam? panke nipatito "ham mriye. paravrtya pasya.

érgalena vihasy’ 6ktam: «deva, mama pucchak’|avalamba-
nam krev” ottistha. yan mad|vidhasya vacasi tvaya pratyayah
krtas, tad anubhilyatim aj$aranam duhkham. tatha ¢ 6k-

tam—

yadi sat|sangalnirato bhavisyasi, bhavisyasi.

tath” 4sajljanajgosthisu patisyasi, patisyasi. [204]
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THE JACKAL AND THE ELEPHANT

And,

A king is the support of all creatures, like rain. If rain
is scarce, one still manages to live, but not without a

king.
What's more,

People generally control themselves because they fear
punishment. In this world, in which everybody de-
pends on someone else, it is difficult to find a man
of good conduct. And its from fear of punishment
too that a well-born woman submits even to a weak,
deformed, sick or poor husband.

Your Majesty should come quickly so as not to miss this 1.460
auspicious moment for the coronation.’

So saying, the jackal stood up and left. Then Camphor-
Spot, driven by his lust to become king, ran after the jackal
and sank into a deep swamp. The elephant cried out: ‘My
friend the jackal, what shall I do now? I've fallen in the mud
and will die. Turn around and see!’

The jackal grinned and replied: “Your Majesty, take hold
of my tail and get up. Since you believed the words of
someone like me, you'll have to put up with this painful
and inescapable consequence. As it is said:

If you favor the company of the good, prosperity shall
favor you. If you fall into the company of the wicked,
your good fortune will fall from you.’
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1.465

FRIENDLY ADVICE

tato maha|panke nimagno hasti $rgalair bhaksitah.

ato "ham bravimi: wpayena hi yac chakyam> ity adi.»

&

tatah kuttanyjupadesena tam Carudattajnamanam vanik]
putram sa rajajputrah sevakam cakara. tato sau tena sarval
vi$vasalkaryesu niyojitah.

ckada tena rajajputrena snat’|Anuliptena kanakalratn’|
alamkarajdharina proktam: «ady’ arabhya masam ekam ma-
ya Gaurijvratam kartavyam. tad atra pratijritram ekam ku-
linam yuvatim aniya samarpaya. sa maya yath”|6citena vi-
dhina pajayitavya.»

tatah sa Carudattas tathalvidham navalyuvatim aniya sa-
marpayati. pa$cit pracchannah san «kim ayam karot’ iti»
nirdpayati. sa ca Tungabalas tam yuvatim ajspréann eva
dirad vastrjalamkaralgandhajcandanaih sampjya, raksa-
kam dattva prasthapayati. atha vanik|putrena tad drstv” dpa-
jatalvi$vasena lobh’|akrstajmanasa svajvadhir Lavanyavati sa-
maniya samarpitd. sa ca Tungalbalas tam hrdaya|priyam La-
vanyavatim vijiidya sajsambhramam utthaya, nirbharam ali-
ngya, nimilic'|iksah paryanke taya saha vilalasa. tad avalok-
ya vanik|putra$ citralikhita iv’ étikartavyatalmiadhah param

visadam upagatah.
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THE PRINCE AND THE MERCHANT’S WIFE

Thus the elephant, sunk in the mud, was devoured by
the jackals.

That's why I say: “What you cant obtain through valor
can be achieved by trickery. The jackal who walked through
the mire managed to kill the elephant.””

JE

Following the procuress’s advice, the prince hired Charu-
datta, the merchant’s son, as his servant and involved him
in his most confidential matters.

One day, after bathing, anointing himself and putting
on his jewelry of gold and gemstones, the prince declared:
“For one month, starting from today, I shall perform the
ritual in honor of the goddess Gauri. Therefore, every night
you must bring here and offer me a young woman of good
family, whom I shall worship according to the appropriate
ritual prescriptions.”

Then Charu-datta brought a young woman fitting the
description, and handed her over to him. After that, he hid
himself and observed what the prince did. Without touch-
ing the woman, Top-Force worshipped her from a distance,
offering her clothes, jewels and fragrant sandalwood paste,
and then sent her away in the care of a guard. This sight
roused the young merchant’s trust in the prince, and as his
heartwas driven by greed, he led his wife Lovely there and of-
fered her to him. Top-Force recognized his beloved Lovely,
got up in haste, embraced her tightly, and with his eyes
closed in ecstasy, made love to her on his bed. The young
merchant watched this, as still as a painted picture. At a loss
as to what to do, he just stood there deeply distressed.
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FRIENDLY ADVICE

ato "ham bravimi: «svayam viksya ity» adi. tatha tvay” 4pi

bhavitavyam iti.

tadd hitajvacanam avadhirya, mahata bhayena vimugdha
iva tam jal'ladayam utstjya Manthara$ calitah. te ’pi Hira-
nyak’|adayah snehad anlistam $ankamana Mantharam anu-
gacchanti. tatah sthale gacchan ken’ 4pi vyadhena kananam
paryatata Mantharah praptah. prapya ca tam grhitv” dttha-
pya dhanusi baddhva bhramalkle$at ksut|pipas”jakulah sval
gri’jaAbhimukha$ calitah. atha mrgalvayasamasikah param
visidam gacchantas tam anujagmuh. tato Hiranyako vila-

pati—

«ckasya duhkhasya na yavad antam,
gacchamy aham param iv’ arpavasya,
tavad dvitiyam samupasthitam me.
chidresv anjartha bahulibhavanti. [205]

svabhavikam tu yan mitram bhagyen’ 4iv’ abhijayate,

tad akrtrimalsauhardam apatsv api na muficati. [206]

na matari, na daresu,
A y - .
na s'j6darye, na c atmalje
vi$vasas tadréah pumsam,

yadrn mitre svajbhavajje.» [207]
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ON HOW TO WIN FRIENDS

That's why I say: “You will end up like the merchant’s
son, who had himself to watch and suffer while another
squeezed his wife’s breasts.” The same will happen to you

>

too.

Disregarding this useful piece of advice, Slow-Mo left his
lake, seeming to have lost his wits in his intense fear. Golden
and the others followed Slow-Mo, fearing that something
unfortunate would happen to their dear friend. As Slow-
Mo was on his way over dry ground, he was spotted by a
hunter who was wandering in the forest. Seeing the tortoise,
he grabbed and lifted it and fastened it to his bow. Hungry,
thirsty and exhausted after his expedition, he headed home.
The deer, the crow and the mouse trailed after him in great
despair. Then Golden started lamenting:

‘I can't reach the end of one single trouble before an-
other one appears: it’s like trying to reach the other
end of the ocean. When you have weak points, disas-
ters multiply.

A true friend,* one that you can find by luck alone,
will not cease to feel genuine affection for you even in
hard times.

Men do not place as much trust in their mothers,
wives, brothers or sons as they do in their true friends.’
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FRIENDLY ADVICE

iti muhur vicintya: @ho dur/daivam! yatah,

1475  svalkarmalsamtanalvicestitini
kal’lAntar’|javartij$ubh’ja$ubhani
ik’ iva drstani may” Aiva tani

janm’|Antaran’ iva da$”jAntarani. [208]

atha v’ éctham ev’ Aitat,

kayah samnihit|apayah,
sampadah padam dpadim,
samagamah s’|Apagamah—

sarvam utpadi bhanguram. [209]

. s =
punar vimr$y aha:

<ok’ |aratibhayajtranam,
pritijvisrambhalbhajanam:
kena ratnam idam srstam

mitram ity aksaraldvayam? [210]

1.480 kirp ca,
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ON HOW TO WIN FRIENDS

As he thought about this more and more, he exclaimed:

‘Oh, what a terrible misfortune! For,

I have experienced various changes of conditions in  1.475
my life, and each time it was like being born again:
they were the results of my own karma, results which

were at times good, at times bad.

And this is also true:

The body is made to perish, success gives scope for
disaster, union is destined for separation—everything

created is subject to destruction.’

Upon further reflection, he added:

‘He who protects you from grief, enemies, and fear,
who is a source of happiness and confidence for you,

is called a friend. Who created this jewel of a word?*

Furthermore, 1.480
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FRIENDLY ADVICE
mitram pritirasiyanam, nayanayoh
anandanam, cetasah
patram yat sukhajduhkhayoh saha bhaven
mitrena tad dur/labham.
ye ¢ 4nye sulhrdah samrddhijsamaye
dravy’|abhilas’|akulas,
te sarvatra milanti; tattvajnikasal

grava tu tesam vipat. [211]

iti bahu vilapya Hiranyaka$ CitrangaLaghupatanakav
aha: «yavad ayam vyadho vanan na nihsarati, tavan Man-
tharam mocayitum yatnah kriyatam.»

tav Gicatuh: «ajtvaram karyam ucyatam.»

Hiranyako briate: «Citrango jalajsamipam gatvd mrtam
iv atmanam dar$ayatu. kaka$ ca tasy’ opari sthitva cancva
kim api vilikhatu. ninam anena lubdhakena tatra kaccha-
pam parityajya mrgamams’|arthina satvaram gantavyam.
tato ’ham Mantharasya bandhanam chetsyami. samnihite

lubdhake bhavadbhyam palayitavyam.,
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ON HOW TO WIN FRIENDS

It’s difficult to find a friend who is an elixir of joy,
who delights your eyes and who shares the pleasure
and pain of your heart. Other friends, who want your
money when you are rich, can be found anywhere; but
a time of crisis is the touchstone that tests their true

nature.’

After these long lamentations, Golden made a suggestion
to Spotted-Body and Fast-Flying: “We should try to save
Slow-Mo while this hunter is still in the forest.’

The other two agreed: “Tell us quickly what we should
do.’

Golden explained: ‘Spotted-Body must go over by the
water and pretend to be dead. And the crow should stand on
top of him and pretend to peck at him with his beak. Then
the hunter will surely drop the tortoise and immediately
make for the deer carcass. At this point, I shall gnaw through
Slow-Mo’s bonds. And when the hunter is close by, you

should escape immediately.’
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FRIENDLY ADVICE

CitrangaLaghupatanakabhyam $ighram gatva tath” anu-
sthite sati sa vyadhah érantah paniyam pitva taror adhas-
tad upavistas tathavidham mrgam apasyat. tatah kartari-
kam adaya prahrstamana mrg’[Antikam calitah. tatr’ 4ntare
Hiranyaken’ agatya Mantharasya bandhanam chinnam. sa
kirmah sajtvaram jal'|aSayam praviveéa. sa mrga asannam
tam vyadham viloky’ 6tthaya palayitah. pratyavreya lubdha-
ko yavat tarujtalam ayati, tavat kitrmam ajpa$yann acintayat:

ucitam ev’ ditan mam’ 4jsamiksyalkarinah. yatah,

yo dhruvani parityajya
ajdhruvani nisevate,
dhruvani tasya na$yanti—

aldhruvam nastam eva hi.» [212]

tato ’sau svalkarmajvaéan nirfasah katakam pravistah. Ma-
nthar’jadaya$ ca sarve vimuket'|[apadah svajsthanam gatva ya-
thajsukham asthitah.»

atha rajajputraih s’|Janandam uktam: «sarvam §rutavantah
sukhino vayam. siddham nah samthitam.»

Visnusarm” 6vica: «etavata bhavatam abhilasitam sam-

pannam. aparam ap’ idam astu—
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ON HOW TO WIN FRIENDS

Spotted-Body and Fast-Flying quickly went off and did 1.485
as instructed, while the weary hunter drank some water, sat
down below a tree and caught sight of the deer in the state
described above. He took his knife and, his heart already
rejoicing, approached the deer. Meanwhile, Golden arrived
and gnawed through Slow-Mo’s bonds. The tortoise imme-
diately slipped into the lake. At the hunter’s approach, the
deer jumped up and ran away. When the hunter returned
to the tree and saw that the tortoise was gone, he said to

himself: ‘I deserve this, since I acted without thinking. For,

If you leave what is certain for something uncertain,
then you will lose what is certain—and what is uncer-

tain is as good as dead.’

Thus disappointed as a result of his own folly, he returned
to his camp. Slow-Mo and the others, now free of all worries,
also went home and lived happily ever after.”

The princes said with delight: “We are happy to hear all
this. Our curiosity has been satisfied!”

Vishnu-sharman replied: “Yes, this has satisfied your cu-

riosity. But listen to one more thing:
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FRIENDLY ADVICE

1490  mitram prapnuta sajljana, janajpadair

laksmih samalambyatam,

bha|palah paripalayantu vasu/dham
$asvat svaldharme sthitah.

astam manasa|tustaye sulkrtinam

nitir nav’|odh” éva vah,

kalyanam kurutam janasya bhagavams
Candr’|ardhajciidajmanih.» [213]
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ON HOW TO WIN FRIENDS

May good people find friends, may kingdoms be pros-  1.490
perous, and may kings protect the earth and always
perform their duties. May the policy of the righteous
delight your hearts like a newly wedded wife. May
Lord Shiva, who wears the crescent moon as a head

jewel, bring happiness to the people.”
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BOOK 2
ON HOW TO BREAK FRIENDSHIPS



21 A THA RAJA|PUTRA Gicuh: «arya, mitra|labhah $rutas tavad

2.5

asmabhih. idanim suhrdbhedam $rotum icchamah.»
Visnuéarm” dvaca: «suhrdbhedam tavac chrnuta, yasy’
dyam adyah $lokah—

vardhamiano mahalsneho mrg|éndrajvrsayor vane
piunen’ atilubdhena jambukena vinasitah.» [1]

rajajputrair uktam: «katham etat?» Visnuéarma kathaya-
ti—

«asti Daksinalpathe Suvarnavati nima nagari. tatra Var-
dhamano nama vanin nivasati. tasya pracure ’pi vitte ’paran
bandhan atijsamrddhan avalokya «punar arthajvrddhih
karaniy” &t matir babhiiva. yatah,

adho ‘dhah pasyatah kasya mahima n’ 6paciyate?
upary upari padyantah sarva eva daridrati. [2]

aparam ca,

brahmalh” api narah pijyo yasy’ asti vipulam dhanam.
$asinas tulyajvamso ’pi nir|/dhanah paribhayate. [3]

anyac ca,

alvyavasayinam, allasam,

daivalparam, sahasic ca parihinam,
pramad” éva hi vrddhajpatim,

n’ écchaty upagihitum Laksmih. [4]
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49 OBLE MASTER, we have heard how to win friends,” .1
N the princes said. “Now we would like to hear about

the break-up of friendships.”
Vishnu-sharman replied: “Listen to how friendships can

be broken; this is the first verse on the subject:

The great and ever increasing affection between the
lion and the bull in the forest was destroyed by the
wicked and very greedy jackal.”

The princes asked how it had happened, and Vishnu-
sharman related:

“There is a city called Golden in the southern region. In 2.5
it lived a merchant called Prosperous. Although his wealth
was considerable, he noticed that his other relatives were
better-off, and he decided that he too should increase his
fortune. For,

Looking downwards in society, who would not feel
himself ever more powerful? Yet looking upwards, ev-

erybody feels poor.
Also,

If a man is very rich, he’ll be honored even if he is a
brahmin-killer. If he is poor, he’ll be despised even if

he comes from a family as noble as the lunar dynasty.*
And,

Just as a young woman has no wish to embrace her 210
old husband, the Goddess of Fortune has no wish to
embrace those who are inactive, lazy, dependent on

fate and lacking in courage.
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FRIENDLY ADVICE
kim ca,

alasyam, strijseva,

sajrogatd, janmalbhamilvatsalyam,
samtoso, bhirutvam—

sad vyaghata mahattvasya. [s]

yatah,

sampada sulsthitam|manyo bhavati svlalpay” api yah,
krealkrtyo vidhir, manye, na vardhayati tasya tam. [6]

aparam ca,

nirjutsiham, niranandam,
nirjviryam, arijnandanam—
ma sma simantini ka cij
janayet putram idr$am. [7]

tatha ¢’ dktam,

alabdham ¢ 4iva lipseta,
labdham raksed aveksaya.
raksitam vardhayet samyag,
vrddham tirthesu niksipet. [8]

yato ’Jlabdham anlicchato 'njudyogad arth’jdjpraptir eva.
labdhasy’ apy a|raksitasya nidher api svayam vinagah. api ca,
ajvardhamanas ¢’ arthah kale svjalpajvyayo ’py afijanavat ksa-
yam eti. anjupabhujyamanas ca nig|prayojana eva sah. tatha
¢ 6ktam—
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ON HOW TO BREAK FRIENDSHIPS

What's more,

Sloth, submission to women, ill health, attachment to
one’s native place, contentment and cowardice—these
are the six impediments to greatness.

For,

If you feel well-off even with little money, then I think
fate has done its duty and does not increase it for you.

Also,

May a woman never give birth to an unambitious,
joyless or cowardly son, who is a pleasure* only to his

enemies.
And it is also said,

You should seek to get what you haven’t got, and care-
fully protect what you have got. You should increase
what you have kept safe—and when it has increased,
you should give it to worthy persons.*

For if someone does not want what he has not obtained,
he shall never have anything, because he makes no effort.
And if he doesn’t protect what he has obtained, then it will
be lost, even if it amounts to a vast treasure. Moreover,
wealth that doesn’t keep increasing will disappear over the
course of time, even if used up little by little, like kohl. And
if it is not enjoyed, it is totally useless. As it is also said:
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FRIENDLY ADVICE

220  dhanena kim, yo na dadati n” 4énute?
balena kim, ya$ ca riptin na badhate?
$rutena kim, yo na ca dharmam acaret?
kim atmana, yo na jit'|éndriyo bhavet? [9]

anyac ca,

afjanasya ksayam drstva
valmikasya ca samcayam,

ajvandhyam divasam kuryad
dan’lAdhyayanalkarmasu. [10]

yatah,

jalajbindujnipatena
kramasah piryate ghatah;
sa hetuh sarvajvidyanam,
dharmasya ca, dhanasya ca. [11]

225 dan’|6pabhogajrahita
divasa yasya yanti vai,
sa karmalkara|bhastr” éva—
$vasann api na jivati. [12]

iti samcintya NandakaSamjivakajnimanau vrsabhau
dhuri niyojya $akatam nanajvidhaldravya|parnam kreva va-
nijyena gatah Ka$miram prati.

ko ’tibharah samarthanam? kim daram vyavasayinam?
ko videsah sajvidyanam? kah parah priyajvadinam? [13]

216



ON HOW TO BREAK FRIENDSHIPS

What's the use of money if you neither give it away
nor enjoy it? What's the use of strength if you will not
hurt your enemy? What's the use of Vedic learning if
you do not perform your religious duties? What's the
use of a soul if you haven’t conquered your senses?*

Also,

Seeing how kohl is used up and how an anthill is built
day by day, one should make one’s day productive with
charity, study and work.*

For,

A potis filled gradually with falling drops of water; the
same process applies to the acquisition of all branches
of knowledge, merit and money.

If you pass your days without donating anything or
without having any pleasure yourself, then you are
like the blacksmith’s bellows: although you breathe,

you are not alive.

Thinking this over, he yoked two bulls called Joyful and
Life-Giving, filled his cart with various goods, and left for
Kashmir to do business there.

What could be too heavy for the strong? What could
be too far off for those who persevere? What is a for-
eign country for the learned? And who could remain
a stranger to those who speak pleasantly?*
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FRIENDLY ADVICE

atha gacchatas tasya Sudurgajnimni mah”jaranye Samji-
vako bhagnajjanur nipatitah. tam alokya, Vardhamano ’cin-

tayat—

karotu nima nitifjfio
vyavasdyam itas tatah,
phalam punas tad ev’ 4sya
yad vidher manasi sthitam. [14]

230 kim tu,

vismayah sarvatha heyah
pratyithah sarvakarmanam.
tasmad vismayam utsrjya

sadhye siddhir vidhiyatam.» [1s]

iti samcintya Samjivakam tatra parityajya Vardhamanah
punah svayam Dharmapuram nama nagaram gatva mahi|
kayam anyam vrsabham ekam samaniya dhuri niyojya ca-
litah. tatah Samjivako ’pi katham katham api khurajtraye
bharam krtv” 6tthitah. yatah,

nimagnasya payo|rasau, parvatat patitasya ca,
Taksaken’ 4pi dastasya ayur marmani raksati. [16]

n’ ilkale mriyate jantur viddhah $araéatair api.

ku§’Agren’ 4pi samsprstah praptalkalo na jivati. [17]
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ON HOW TO BREAK FRIENDSHIPS

Whilst underway though a great forest called Hard-To-
Cross, Life-Giving broke its knee and fell on the ground.
Observing this, Prosperous reflected:

‘An expert in policy might try out this or that strategy,
but the result depends on what fate has in mind for
him.

However,

Doubtshould always be eschewed, since it’s an obstacle
toallaction. Once itis given up, you're likely to succeed
in your aim.’

Reflecting in this manner, Prosperous left Life-Giving
there and returned to the town called the City of Virtue. He
brought back another stout bull, yoked it up and continued
his journey. As for Life-Giving, he managed somehow to get
up by balancing his weight on three hooves. For,

You may plunge into the depths of the ocean, fall from
a mountain or be bitten by a king cobra,* but if your
life is meant to continue, your vital organs will be

saved.*

A creature will not die if his time has not come, even
if he is pierced by hundreds of arrows. But a creature
whose time is up will lose its life even at the touch of

the tip of a blade of kusha grass.
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235 alraksitam tisthati daivajraksitam;
sulraksitam daivalhatam vinadyati.
jivaty ajnatho “pi vane visarjitah;

krtalprayatno "pi grhe na jivati. [18]

tato dinesu gacchatsu Samjivakah sv’|écch”’(aharajviharam
krtv” 4ranyam bhramyan hrstalpust’ango balavan nanada.
tasmim vane Pingalakanama simhah svajbhuj’|6parjitalraj-

yajsukham anubhavan nivasati. tatha ¢ 6ktam—

n’ 4bhiseko na samskarah simhasya kriyate mrgaih.

vikram’|arjitajrajyasya svayam eva mrg’[éndrata. [19]

sa ¢’ aikada pipas”|akulitah paniyam patum Yamunalkac-
cham agacchat. tena ca tatra simhen’ 4nfanubhitalptrvam a|
kalajghanalgarjitam iva Samjivakajnarditam aravi. tac chru-
tva paniyam alpitva salcakitah parivrtya svajsthainam agatya
kim idam? ity alocayams tisnim sthitah. sa ca tathajvidhah
Karataka|Damanakabhyam asya mantrijputrabhyam érgala-
bhyam drstah. tam tathajvidham drstva Damanakah Kara-
takam dha: sakhe, Karataka, kim ity ayam udak’jarthi svami

paniyam a|pitva sacakito mandam mandam avatisthate?
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What you do not protect will nevertheless endure as
long as it is protected by fate; but even if you protect
something well, it will perish if smitten by fate. Even
a man left unprotected in the wilderness may survive;
but he may die despite every effort being made to save
him in his home.

As the days went by, Life-Giving ate, played and wan-
dered at his leisure in the forest. His body became sleck and
stout, and he bellowed with great force. In that forest there
lived a lion called Tawny, who enjoyed his status as a king,
a position he had gained through his strength. As it is said:

No consecration or ritual is performed for the lion
by the other beasts. He is the lord of animals simply
because he has won his kingdom by his power.

One day when this lion was terribly thirsty, he went to the
bank of the YdAmuna to drink some water. There he heard
Life-Giving bellowing. It was as if an untimely raincloud
was emitting a thunder louder than he had ever heard. He
left in a disturbed state without drinking any water. He
went home and kept thinking silently about what the sound
could be. As he was reflecting, he was observed by Karataka
and Ddmanaka, two jackals, sons of his ministers. Seeing
him in this state, Ddmanaka said to Karataka: ‘My friend
Kérataka, why did our master leave without drinking when
he was thirsty, to stand here worried and apathetic?’
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FRIENDLY ADVICE

Karatako briite: «mitra Damanaka, asmadjmaten’ 4asya
sev” Aiva na kriyate. yadi tatha bhavati, tarhi kim anena sva-
milcesta|nirGipanen’ 4smakam? yato 'nena rajna vin” ipara-
dhena ciram avadhiritabhyam avabhyam mahad duhkham
anubhiaitam,

sevaya dhanam icchadbhih
sevakaih pasya yat krtam:

svitantryam yac charirasya
miidhais tad api haritam. [20]

aparam ca,

$itajvac'|atapalklesan sahante yan par’jasricah,
tadjaméen’ 4pi medhavi tapas taptva sukhi bhavet. [21]

anyac ca,

etavaj janmajsaphalyam: yad an|ayattalvretita;
ye par’jadhinatam yatas te vai jivanti; ke mreah? [22]

aparam ca,

ehi, gaccha, pat’, 6ttistha, vada, maunam samacara—
evam a$a|grahalgrastaih kridanti dhanino rchibhih. [23]

ajbudhair arthajlabhaya panyajstribhir iva svayam
atma samskrtya samskrtya par’|6pakaranikrtah. [24]

kim ca,
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Kérataka replied: ‘My friend Ddmanaka, I don’t think we
need concern ourselves with him. And since that is the case,
is there any point in analyzing his behavior? We've endured
great suffering because this king has ignored us for a long
time, though we've never been at fault.

Look what servants do to earn money; those fools,  2.40
even their personal freedom is taken from them!

Also,

A wise man practicing asceticism would find it enough
to endure even a fraction of the painful cold, wind and
heat that those in service to others must undergo.

And,

Living independently of anyone else is real success in
life. If you call those dependent on others alive, then
whom do you call dead?

Furthermore, 2.45

Come, go, kneel down, get up, speak, keep quiet—
thus do the rich toy with their servants, who are pos-
sessed by the demon of desire.

In order to obtain money, fools, like harlots, regularly
put on ornaments and turn themselves into tools for
others to use.*

And there’s more,
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FRIENDLY ADVICE

ya prakrty” diva capala nipataty alSucav api,
svaimino bahu manyante drstim tam api sevakah. [25]

aparam ca,

maunan mirkhah; pravacanalpatur
vatulo jalpako va;
ksantya bhirur; yadi na sahate
praya$o n’ Abhijatah;
dhrstah paréve vasati niyatam;
darata$ ¢’ 4pragalbhah—
sevdldharmah paramalgahano,
yoginam apy ajgamyah. [26]

videsata$ ca,

pranamaty unnatilhetor,

jivitalhetor vimufcati pranan,
duhkhiyati sukhalhetoh—

ko mudhah sevakad anyah? [27]

Damanako briite: «mitra, sarvathd manas” 4pi n’ ditat kar-
tavyam. yatah,

katham nama na sevyante yatnatah param’|g$varah?
alciren’ 4iva ye tustah, parayanti mano|rathan. [28]

anyac ca pasya,

kutah sevajvihinanam camar’|6ddhirtajsampadah,
uddandajdhavalajchattram, vajijvaranajvahini? [29]
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Servants really appreciate their master’s glance, even if
it is fickle by nature and falls even on the undeserving,.

Also, 2.50

If a servant is silent, he is considered dumb; if he is
eloquent, crazy or a chatter-box; if he is patient, shy; if
he cannot endure something, then, usually, impolite; if
he is near his master, insolent, certainly; and if he keeps
his distance: timid. The duty of a servant is therefore
very difficult to define: even seers cannot fathom it.

And in particular,

He bows down so that he may rise,* he abandons his
life to make a living, he is miserable for the sake of
some comforts. Who is a greater fool than a servant?’

Dé4manaka said: ‘My friend, you should never even think
like that. For,

Why would you refuse to serve great kings as best as ~ 2.55
you can? When they are satisfied, they are quick to
fulfill your wishes.

And look,

How can those not in service find riches and have yak
tails waved over them, a white parasol on a high rod,
and a convoy of horses and elephants?’
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FRIENDLY ADVICE

Karakatako brate: «tath” 4pi kim anen’ 4smakam vya-
parena? yato 'lvyaparesu vyaparah sarvatha pariharaniyah.
pasya,

alvyaparesu vyaparam yo narah kartum icchadi,

sa bhiimau nihatah éete, kil'|6tpat” iva vanarah. [30]

Damanakah prechati: katham etat? Karatakah kathaya-

ti—

I
«ASTI MAGADHA|DESE Dharm’|Aranyajsamnihitajvasudhayam
Subhadattajnamna kayasthena viharah kartum arabdhah.
tatra kara|patraldaryaman’jdikajstambhasya kiyad|darajspha-
titasya kasthalkhandaldvayajmadhye kilakam nidhaya satral
dharena dhrtam. tatra balavan vanaralyathah kridann aga-
tah. eko vanarah kalajprerita iva tam kilakam hastabhyam
dhrtv” 6pavistah. tatra tasya muskaldvayam lambamanam
kasthalkhandaldvay’[Abhyantare pravistam. anfantaram sa ca
sahaljajcapalataya mahatd prayatnena tam kilakam akrsta-
van. akrste ca kilake carnit}andaldvayah paficatvam gatah.
ato ’ham bravimi: «ajvyaparesu vyaparamn ity adi.

&0

Damanako britte: «tath” 4pi svamilcesta|nirGipanam seva-

ken’ Avadyam karaniyam.,
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THE MONKEY AND THE WEDGE

Kdérataka said: ‘Even so, what business is it of ours? One
should always avoid getting involved in other people’s busi-
ness. Look,

A man who tries to interfere in something that isn't
his business will end up lying lifeless on the ground,
like the monkey that took out the wedge.’

Démanaka asked him how it had happened, and Kara-
taka related:

I
‘IN THE MAGADHA country, in an area near the Forest of
Piety, a scribe named Shubha-datta ordered a monastery
to be built. A carpenter, who was cutting a beam with a
saw and had already split it a certain length, put a wedge
between the two pieces of wood and left it there. In that
place arrived a troop of apes, playing. One of them, as if
driven by Death, sat down and took the wedge in his hands,
while his testicles dangled between the two pieces of lumber.
Since monkeys are naturally restless, he suddenly pulled the
wedge out with great force. As the wedge was removed, his
testicles were crushed and he died.
That’s why I say: “A man who tries to interfere in some-
thing that isn't his business will end up lying lifeless on the

ground, like the monkey that took out the wedge.”
[

D4manaka said: ‘Nevertheless, a servant must surely ob-
serve what his master does.’

227

2.60



2.65

FRIENDLY ADVICE

Karatako briite: sarvasminn adhikire ya eva niyuktah
pradhanajmantri sa karotu. yato 'nujivina par’|Adhikarajcar-

ca sarvatha na kartavya. padya,

par’|adhikarajcarcam yah kuryat svamifhic'|écchaya,

sa visidati: citkarad gardabhas tadito yatha. [31]

Damanakah prechati: &katham etat? Karatako brite—

2
«STI VARANASYAM Karpiirapatako nima rajakah. sa ¢ 4i-
kad” abhinavajvayaskaya vadhva saha ciram kelim krtva nir-
bharam alingya prasuptah. tadjanjantaram tad|grhaldravyani
hartum caurah pravistah. tasya prangane gardabho baddhas
tisthati, kukkura$ ¢’ dpavisto ’sti. atha gardabhah $vanam
aha«sakhe, bhavatas tavad ayam vyaparah. tat kim iti tvam
uccaih $abdam krtva svaminam na jagarayasi?»

kukkuro briite: «bhadra, mama niyogasya carca tvaya na
kartavya. tvam eva kim na janasi, yatha tasy’ aharjniam gr-
hajraksam karomi? yato ’yam ciran nirvrto mam’ 6payogam
na janati, ten’ 4dhun” 4pi mam’ dharadane mand’jadarah.
yato vina vidhuraldaréanam svamina upajivisu mand’jadara
bhavanti.»

gardabho brite: «$rnu, re barbara.
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THE ASS AND THE DOG

Kérataka replied: ‘Let the prime minister do it, since
he’s authorized to act in all matters. For a servant should
under no circumstances interfere with what is someone else’s

responsibility. Look,

He who interferes with someone else’s business for the
benefit of his master will regret it, like the donkey that
was beaten because he brayed.’

Démanaka asked how it had happened, and Karataka
related:

2
‘ONCE UPON A TIME there was a washerman in Benares called
Camphor-Cloth. One day, after he had enjoyed himself
with his young wife for some time, he fell fast asleep holding
her in his tight embrace. Soon a thief entered his home to
steal his possessions. In the courtyard sat a dog, and beside
him stood a tethered donkey. The donkey said to the dog:
“My friend, this is your responsibility. Why don’t you bark
loudly to wake up our master?”

The dog replied: “My dear friend, please do not interfere
in my affairs. Don’t you know that I guard our master’s
house day and night? Since he has been safe for a long time,
he has forgotten how useful I am, and even now he cares
little about feeding me. For unless masters encounter some
problem, they care little about their servants.”

The donkey replied: “Listen, you barbarian!
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yacate karyalkale yah,
sa kim|bhrtyah, sa kim|suhrt.» [32ab]

kukkuro briite: «$rnu tavat:

bhrtyan sambhavayed yas tu
karyalkale, sa kim|prabhuh. [32cd]

yatah,

aéritanam bhrtau, svimilsevayam, dharmajsevane,

putrasy 6tpadane ¢ 4iva na santi pratihastakah.» [33]

tato gardabhah salkopam aha: «are, dustajmate, papiyams
tvam yad vipattau svamilkary’|6peksam karosi. bhavatu ta-

vat. yatha svimi jagarayisyati, tan maya kartavyam. yatah,

prsthatah sevayed arkam, jatharena hut'|A$anam,

sviminam sarvalbhavena, parallokam ajmayaya.» [34]

ity ukev” Occai$ citkarajsabdam krtavan. tatah sa raja-
kas tena citkarena prabuddho nidrabhangalkopad utthaya,
gardabham lagudena tadayam asa.

ato "ham bravimi: «par’jadhikarajcarcamb ity adi.

&0
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He who makes demands in times of need is a bad 2.70
servant and a bad friend.”

The dog retorted: “Now you listen!

He who respects his servants only when something
needs doing is a bad master.

For,

You cannotuse a proxy in supporting your dependents,
in serving your master, in fulfilling your religious du-
ties or in begetting a son.”

Then the donkey spoke angrily: “Hey, you evil-minded 2.75
villain, how wicked of you to neglect our master’s business
in an emergency. All right, I shall see to it that our master
wakes up. For,

One should enjoy the sun with one’s back to it, the
fire with one’s stomach towards it, one should serve* a
master with all one’s heart and the other world without
deceit.”

Saying this, he started braying loudly. The washerman
was woken by the braying and became furious that his sleep
had been disrupted. He got up and thrashed the donkey
with a stick.

That’s why I say: “He who interferes with someone else’s
business for the benefit of his master will regret it, like the
donkey that was beaten because he brayed.”

o
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pasya, pasiinim anvesanam ev’ 4smad|niyogah. svaniyo-

galcarca kriyatam. (vimr$ya) kim tv adya taya carcaya na

prayojanam. yata avayor bhaksita$es’[aharah pracuro ’sti.

Damanakah sajrosam dha: &katham ahar’jarthi bhavan ke-

valam rajanam sevate? etad ajyuktam tava. yatah,

sulhrdam upakaralkaranad,

dvisatam apy apakaralkaranat,
nrpajsamsraya isyate budhair;

jatharam ko na bibharti kevalam? [35]

jivite yasya jivanti vipra mitrani bandhavah,
sajphalam jivitam tasya; atm’[Arthe ko na jivati? [36]

api ca,

yasmif jivati jivanti bahavah, sa tu jivadi.
kako ’pi kim na kurute caficva sv'|6daralptiranam? [37]

pasya,

pancabhir yati dasatvam puranaih ko ’pi manavah,

ko ’pi laksaih krti, ko ’pi laksair api na labhyate. [38]
anyac ca,

manusyaljitau tulyayam bhrtyatvam atilgarhitam.
prathamo yo na tatr’ 4pi, sa kim jivatsu ganyate? [39]
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Look, our job is to scout for game, so let’s do our own
work. (reflecting) However, there is no point in pursuing
this task today, for we have plenty of food left over from
our last meal.’

Démanaka said angrily: ‘Do you really serve the king only 2.80
because you want to eat? This is not worthy of you. For,

The wise wish to serve a king for the benefit of their
friends, and to defeat their enemies. It is easy just to
fill your belly—who would not be able to do so?

He whose existence ensures the lives of brahmins,
friends and relatives has a fruitful life. Anyone can
live for his own well-being.

Moreover,

A man can be said to have a real life when his life is
needed for many others to live. Even a crow can fill its
own belly with its beak, can it not?

Look, 2.85

Some men would become servants for five coins, some
are willing to serve for a hundred thousand—and some
will not be bought even with a hundred thousand.

Also,

As humans belong to the same species, it is very much
looked down upon to be a servant. But if you do not
manage to be first class even in service, can you be
counted among the living?
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tatha ¢’ dktam,

vajijvaranallohanam kastha|pasanajvasasam
nari|purusaltoyanam antaram mahad antaram. [40]

tatha hi,

svalpajsnayulvas’|Avasesajmalinam
nirmamsam apy asthikam
¢va labdhva paritosam eti, na tu tat
tasya ksudhal$antaye.
simho jambukam ankam agatam api
tyaktva nihanti dvipam.
sarvah krechrajgato *pi vafichati janah
sattv’[Anuriipam phalam. [41]

aparam ca: sevyalsevakayor antaram pasya,

langtlajcalanam, adha$ caran’javapatam,

bhiimau nipatya vadan’|6darajdaréanam ca—
$va pindaldasya kurute. gajajpumgavas tu

dhiram vilokayati, catul$atais ca bhunkte. [42]

kim ca,

yaj jivyate ksanam api prathitam manusyaih
vijfidnajvikramalyasobhir abhajyamanam,
tan nama jivitam iha pravadanti taj|jhah;
kako ’pi jivati cirdya, balim ca bhunkte. [43]
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And so it is said,

There is a great difference between members of the  2.90
same class: between horses, elephants, and metals; types

of wood, stones and clothes; as well as between women,

men and kinds of water.

In other words,

A dog is glad to obtain a meatless piece of bone spotted
with remnants of sinew and marrow, although it does
not relieve its hunger. But a lion refuses to eat a jackal
even if it falls into its lap, and instead kills an elephant.
Even in hardship, everybody wants to obtain a reward
in accordance with his nature.

And look at the difference between the served and the
servant:

It wags its tail, falls down at your feet and shows its
mouth and belly while rolling on the ground—that’s
what a dog does for the master who feeds it. But the
noble elephant looks on patiently and eats when you
cajole him with a hundred kind words.

What’s more, 2.95

Those who know about a true life in this world say
that what is lived famously, if only for a moment, is
something inseparable from knowledge, courage and
glory. As for the rest, even a crow that eats leftovers
lives long.
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aparam ca,

yo n’ atmalje, na ca gurau, na ca bhrtyajvarge,
dine dayam na kurute, na ca bandhujvarge,
kim tasya jivitaphalena manusyalloke?
kako ’pi jivati cirdya, balim ca bhunkte. [44]

aparam api,

2100  alhitalhitajviciral$tinyabuddheh
$rutijsamayair bahubhis tiraslkrtasya
udarabharanajmatralkeval’|écchoh
purusalpaso$ ca paso$ ca ko visesah? [45]

Karatako brite: avam tavad alpradhanau. tad” 4py ava-
yoh kim anaya vicaranaya?

Damanako brite: kiyata kilen’ Amatyah pradhanatam
ajpradhinatam va labhante. yatah,

na kasya cit ka$ cid iha svajphavad
bhavaty udaro ’bhimatah khalo va.

loke gurutvam viparitatam va
svalcestitany eva naram nayanti. [46]

kim ca,

2105 aropyate $ila $aile
yatnena mahata yatha
nipatyate ksanen’ Adhas—
tath” atma gunaldosayoh. [47]
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Furthermore,

What is the purpose of a man’s life in this world if
he has no compassion for his son, preceptor, servants,
poor people and his relatives? Even a crow lives long,
eating leftovers.

What's more,

If the animal called man does not distinguish between
right and wrong in his heart, if he ignores the numer-
ous rules of conduct laid down in Vedic texts, if he
only wants to fill up his stomach, then what is the
difference between him and a beast?’

Kérataka said: ‘But we are just subordinates. So what’s
the use of these considerations?’

Démanaka replied: ‘Royal advisers can rise and fall in no
time. For,

In this world, nobody is noble, popular or wicked in
others’ eyes simply by nature. It is your own acts that
make you respectable or not in this world.

Furthermore,

Just as a rock is hauled to the top of a hill with great
effort but can be made to roll down in a second, so
too is the relation of the soul to good and evil.
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yaty adho 'dho vrajaty uccair
narah svair eva karmabhih,

kapasya khanita yadvat,
prakarasy’ éva karakah. [48]

tad, bhadra, svalyatn’|ayatto hy atma sarvasya.»
Karatako briite: «atha bhavan kim braviti?
sa aha: @yam tavat svami Pingalakah kuto ’pi karanat
sajcakitah parivrty’ dpavistah.»
2mo0  Karatako brate: «kim tattvam janasi»

Damanako briite: kim atr’ ajviditam asti? uktam ca,

udirito ’rthah pa$un” api grhyate:
haya$ ca nagas ca vahanti desicah.
anjuktam apy hati pandito janah:
par’|éngitaljnanalphala hi buddhayah. [49]

akarair, ingitair, gatya,

cestaya, bhasanena ca,
netrajvaketrajvikirena

laksyate 'ntarjgatam manah. [50]

tad atra bhaya|prastave prajhajbalen’ 4ham enam svami-

nam atmiyam karisyami. yatah,

215 prastavajsadréam vakyam, sad|bhavajsadréam priyam,

atmal$aktijsamam kopam, yo janat, sa panditah. [51]
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Man falls lower and lower or rises higher and higher
through his own acts, like the digger of a well and the
builder of a wall.

So, my dear friend, everybody’s position depends on the
efforts he makes.’

‘And what do you mean to say with all this?’ Kérataka
asked.

‘Our master Tawny was disturbed for some reason,’
replied the other jackal. ‘Since he came back, he has just
been sitting by himself.’

Kérataka asked: ‘Do you know what happened?’ 2.110

‘Is there anything mysterious about it?’ responded Dama-

naka. ‘As it is taught,

Even a beast understands what is said to him: when
you command horses or elephants, they carry their
burden. But a clever person discovers even what has
not been said; the fruit of intelligence is that one knows
the inner thoughts of others.

One’s innermost thoughts are revealed by one’s facial
expressions, gestures, movements, behavior, speech
and by the changes in the eyes and the face.

So now that our master is scared of something, I'll be
able to bend him to my will, thanks to my intelligence. For,

It’s a wise man who knows how to make a speech fit 2115
for the occasion, how to be kind in accordance with

his good intentions and how to get angry according to

his own strength.’
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Karatako briite: sakhe, tvam sev”jAnjabhijhah. pasya,

anfaharo vided yas tu,
alprsto bahu bhasate,
atmanam manyate pritam
bha|palasya sa durjmatih. [52]

Damanako brate: bhadra, katham aham sev’[An[abhij-
fiah? pasya,

kim apy asti svabhavena sundaram v” 4py ajsundaram?
yad eva rocate yasmai, bhavet tat tasya sundaram. [s3]

220 yatah,

yasya yasya hi yo bhavas tena tena hi tam naram
anupravi$ya medhavi ksipram atmajvaam nayet. [54]

anyac ca,

«ko ’tr'» &ty «ahamb iti briyat«samyag adesay’» éti ca—
ajfiam alvitatham kuryad yathal$akti mahijpateh. [55]

aparam ca,

2.125 alp’|écchur, dhgtimén, préjﬁaé,
chay” &’ anugatah sada,
adisto na vikalpeta—
sa rajajvasatau vaset. [56]

Karatako briite: kada cit tvam anjavasarajprave$ad ava-
manyate svami.
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Kiérataka said: ‘My friend, you don't know how to serve.
Look,

If you enter without having been called and speak a
lot without having been asked and still think that you
are a favorite of the king, then you're a real fool.”

Démanaka replied: ‘My dear friend, how can you say I
don’t know how to serve? Look,

Is there anything intrinsically beautiful or ugly? People
find beautiful what they like.

For, 2.120

Whatever your disposition may be, a clever man takes
account of it and can win you over in no time.

Also,

When you are asked “Who is there?” you should say
“It’s me, please command me!” And then you should
do what the king commands to the best of your ability.

And furthermore,

Those who want little, who are patient and wise, who 2.125
always follow their master like shadows and execute
commands without thinking, they are the ones who

should live in a king’s palace.”

“You may fall out of grace with your master if one day you
go to see him at the wrong moment,” Karataka observed.
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so ’bravit: «astv evam. tath” 4py anujivina svimisimni-

dhyam avadyam karaniyam. yatah,

dosajbhiter anfarambhah kajpurusasya laksanam.

kair ajjirnajbhayad, bhratar, bhojanam parihiyate? [57]

pasdya,

2130 dsannam eva nrjpatir bhajate manusyam
vidyajvihinam, alkulinam, asamgatam va.
prayena bhiimi|patayah pramada latas ca

yah parévato vasati tam parivestayanti. [58]

Karatako briite: «atha tatra gatva kim vaksyati bhavan?

sa dha: $rnu. kim anurakeo virakto v mayi svam” id
jhasyami tavat.

Karatako brite: kim tajljianallaksanam?

Damanako brite: $rnu,

2135 darad aveksanam, hasah, samprasnesv adaro bhrsam,
parokse ’pi gunalélagha, smaranam priyajvastusu, [59]
asevake ¢’ Anuraktir, danam, sa|priyabhasanam—

surakc’[e$varalcihnani—dose ’pi gunajsamgrahah. [60]

anyac ca,
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The other replied: ‘It’s possible. But even then, a servant
should always be at his master’s side. For,

Not to embark on a project for fear of failure is the
sign of a coward. My brother, who would refuse to eat
food for fear of indigestion?

Look,

A king will favor those who are near him, be they 2130
uneducated, low caste or unworthy of his attention.*

Kings, young women and creeping plants are usually
attached to whatever or whoever is nearby.’

Kérataka asked: ‘So if you go there, what will you say?’

‘Listen, first I need to know whether he is well-disposed
towards me or not,” the other explained.

‘From what signs can you deduce that?’ asked Kérataka.

Démanaka replied: ‘Listen,

He looks at you even from a distance, smiles at you, 2.135
makes a point of asking about your well-being, praises

your qualities even in your absence and remembers

you as one of his favorites; he is nice to you even when

you do not serve him, he gives you gifts with kind

words and considers your merit even when you are

at faule—these are the signs of a master well-disposed
towards you.

Furthermore,
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kalalyapanam, a§anam

vardhanam phalakhandanam—
virakt’|gévarajcihnini

janiyan matiman narah. [61]

etaj jhatva yath” dyam mam’ ayatto bhavisyati, tatha va-
ksyami. yatah,

2140  apdyalsamdarsanaljam vipattim,
upayasamdar§analjam ca siddhim
medhavino nitijvidhi|prayuktam
purah sphurantim iva dar$ayanti. [62]

Karatako briite: «tath” apy alprapte prastave na vaktum
arhasi. yatah,

alpraptalkalajvacanam
Brhaspatir api bruvan
prapnuyad buddhylavajianam,
apamanam ca $§a$vatam. [63]

Damanako brite: «mitra, ma bhaisth. n’ 4ham alprapt’|

Avasaram vacanam vadisyami. yatah,

apady, unjmargalgamane, karyalkal’|Atyayesu ca
alprsten’ 4pi vaktavyam bhrtyena hitam icchata. [64]

2145 yadi ca prapt]avasaro ’pi mantro maya na vaktavyas, tada
mantritvam eva mam’ dnjupapannam. yatah,
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Putting things off, and raising your hopes without ful-
filling them—the wise recognize these as the traits of
an ill-disposed master.

With this in mind, I shall speak to him in such a way as
to make him depend on me. For,

The fact that failure results from envisaging setbacks,  2.140
and success from envisaging the right method allied

with the dictates of policy, is vividly demonstrated by

wise people.’™*

Kérataka said: ‘Nevertheless, you shouldn’t speak to him
unless you find an appropriate occasion. For,

Even Brihas-pati, the preceptor of the gods, would be
condemned as unwise and subject to eternal contempt
if he were to speak at the wrong time.’

‘My friend, don’t be afraid,” Ddmanaka reassured him. ‘T
will not say anything without having the right occasion for
it. For,

A servant who wants to benefit his master should speak
out, even unasked, if an emergency threatens, if his
master leaves the right path, or if his master is about
to miss a good opportunity.

And if I didnt give my advice even when the moment 2.145
arises, then I wouldn’t be a good adviser. For,
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kalpayati yena vrttim,

yena ca loke prasasyate sadbhih,
sa gunas tena ca gunina

raksyah samvardhaniyas ca. [65]

tad, bhadra, anujanihi mam. gacchami.

Karatako briite: subham astu. $ivas te panthanah. yath”
abhilasitam anusthiyatam iti.

tato Damanako vismita iva Pingalakajsamipam gatah.
atha durad eva s'jadaram rajna pravesitah s’ast’[Angalpatam
pranipaty’ 6pavistah. raj” aha: «irad drsto ’si»

21050  Damanako briite: «yady api maya sevakena §rimad|deva)
padanam na kim cit prayojanam asti, tath” 4pi praptalkalam
anujivina simnidhyam ava$yam kartavyam ity agato ’smi.
kim ca,

dantasya nirgharsanakena, rajan,
karnasya kandiiyanakena v’ api
trnena kiryam bhavat’ 1varanam;
kim anga vak|panimata narena? [66]

yady api ciren’ vadhiritasya daivalpadair me buddhijna-
$ah sankyate, tad api na $ankaniyam. yatah,

manir luthati padesu,
kacah irasi dharyate,

yath” 4iv’ aste tath” 4iv’ astam—
kacah kiaco, manir manih. [67]
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A man of merit should preserve and nurture the skills
with which he earns his living and thanks to which he
is praised in this world by good people.

So, my dear friend, give me your consent and let me go.’

Kérataka gave his consent: ‘God bless you and may your
journey be successful; do as you wish.’

Then D4dmanaka approached Tawny, pretending to be
terribly worried. He was hailed respectfully by the king
while still at a distance. He made a full prostration with the
eight parts of his body touching the ground and then sat
down. The king spoke: ‘T have not seen you for a long time.’

Démanaka said: ‘Although as a servant I am of no use to
your Majesty, servants should always attend on their lords
when the occasion calls for it. That is why I have come here.
Moreover,

Even a blade of grass can serve as a toothpick or as an
ear-scratcher for kings, your Majesty. What's to be said
of men, who can use their tongues and hands?

And if your Majesty suspects that I have lost my mind
after being ignored for a long time, that is also unjustified.
For,

If a gem rolls at one’s feet and a piece of glass is worn
on one’s head—so be it. The glass remains glass and
the gem a gem.
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anyac ca,

2155 kadarthitasy’ api ca dhairyajvrtter
buddher vina$o na hi $ankaniyah.
adhahkrtasy’ 4pi tanijnapato
n’ Adhah $ikha yati kada cid eva. [68]

deva, tat sarvatha viSesaljiena svamina bhavitavyam. ya-

tah,

nirjvi$eso yada raja samam sarvesu vartate,
tad” 6dyamajsamarthanam utsahah parihiyate. [69]

kim ca,

triividhah purusa, rajann: uttam’Adhamajmadhyamah.
niyojayet tath” 4iv’ itams trijvidhesv eva karmasu. [70]

2160  yatah,

sthana eva niyojyante
bhrtya$ ¢’ abharanani ca:
na hi cadamanih pade,
nipuram mirdhni dharyate. [71]

api ca,

kanakalbhiisanajsamgrahan’(6cito
yadi manis trapuni pranidhiyate,
na sa virauti, na ¢ 4pi na $obhate;
bhavati yojayitur vacaniyata. [72]
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Moreover,

One shouldn’ fear that people of steady conduct lose ~ 2.155
their minds, not even when they are in trouble. The

flames of a fire never go downwards, even if the fire is

turned upside down.

Your Majesty, a master should always take note of people’s
qualities. For,

When a king does not distinguish between people
and behaves in the same way towards everybody, then
those who are capable of making diligent effort will
get discouraged.

Furthermore,

There are three kinds of people, your Majesty: the su-
perior, the inferior and the middling. One should em-
ploy them in three different kinds of tasks, according
to their nature.

For, 2.160

Servants and jewels should be used in the right places:
you would not wear a crown jewel on your foot or an
anklet on your head.

What’s more,

If a gem fit for a golden bracelet is set in a piece of tin,
it will not roar, nor will it refuse to shine forth; but
the setter will be criticized.
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anyac ca,

2165 mukute ropitah kica$, caran’labharane manih,

na hi doso maner asti; kim tu sadhor ajvijhata. [73]

pasya,

«buddhiman, anurakto ’yam,
ayam $iira, ito bhayam»—
iti bhrtyalvicarajjiio

bhrtyair aparyate nripah. [74]
tatha hi,

a$vah, Sastram, $astram,

vina, vani, nara$ ca, narl ca—
purusajviéesam prapya hi

bhavanti yogya alyogya$ ca. [75]

270  anyac ca,

kim bhakten’ 4samarthena?

kim $akten’ 4pakarina?
bhaktam $aktam ca mam, rjan,

n’ 4vajfiatum tvam arhasi. [76]

yatah,
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Also,

If a piece of glass is set in a crown and a gem in a toe  2.165
ring, it is not the fault of the gem; it is because of the

jeweler’s ignorance.
Look,

A king who knows how to judge his servants—"“this
one is intelligent, this one is loyal, that one is brave,
and beware of this one”—will be fully satisfied with
them.

In other words,

A horse, a weapon, a learned treatise, a lute, a speech,
a man and a woman all turn out to be useful or useless

according to the particular person they encounter.
Also, 2.170

What's the use of someone who is devoted, if he is
not capable? What's the use of someone able if he is
harmful? Your Majesty, please do not look down upon
me, your devoted and able servant.

For,

251



2.175

FRIENDLY ADVICE
avajhanad rajfo
bhavati matilhinah parijanas;
tatas tat/pradhanyad
bhavati na samipe budhaljanah;
budhais tyakte rajye
na hi bhavati nitir gunavati;
vipannayam nitau

sakalam ajvasam sidati jagat. [77]

aparam ca,

janam jana|pada nityam arcayanti nr|p’jArcitam.

nrjpen’ Avamato yas tu, sa sarvair avamanyate. [78]
kim ca,

balad api grahitavyam yuktam uktam manisibhih.

raver alvisaye kim na pradipasya prakasanam? [79]

Pingalako ’vadat: bhadra Damanaka, kim etat? asma-
diyalpradhan’lAmatyalputras tvam iyatlkalam yavat kuto "pi
khalajvacanan n’ agato ’si. idanim yath’jAbhimatam brihi.,

Damanako brite: «deva, prcchami kim cit. ucyatam.
udak’jarthi svami paniyam a|pitva kimliti vismita iva tistha-

tid>
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If a king humiliates his servants, only fools will sur-
round him; then, as they predominate, the wise will
not approach him; if the wise abandon the kingdom,
good policy will cease to exist; and if the right policy is
not applied, the whole kingdom shall perish helplessly.

Also,

People always honor those who are respected by the  2.175
king; someone despised by the king will be looked

down upon by everyone.

Moreover,

The wise s